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Mv Dear Duke of Norfolk : 

When I yielded to the earnest wish which you, together with many 
others, urged upon me, that I should reply to Mr. Gladstone's recent 
Expostulation, a friend suggested that I ought to ask your Grace's 
permission to address my remarks to you. Not that for a moment 
he or I thought of implicating you, in any sense or measure, in a 
responsibility which is solely and entirely my own ; but on a very 
serious occasion, when such heavy charges had been made against 
the Catholics of England by so powerful and so earnest an adversary, 
it seemed my duty, in meeting his challenge, to gain the support, if 
I couid, of a name which is the special representative and the fitting 
sample of a. laity, as zealous for the Catholic religion as it is patriotic. 
You consented with something of the reluctance which 1 had felt 
myself when called upon to write ; for it was hard to be summoned 
at any age, early or late, from a peaceful course of life and the duties 

r of one's station, to a scene of war. Still, you consented ; and, for 
myself, it is the compensation for a very unpleasant task, that I, who 
belong to a generation that is fast flitting away, am thus enabled, in 
what is likely to he my last publication, to associate myself with one, 
on many accounts so dear to me, — so full of young promise — whose 
career is before him, 

I deeply grieve that Mr, Gladstone has felt it is his duty to speak 
with such extraordinary seventy of our Religion and of ourselves. I 
sider he has committed himself to a representation of ecclesiasti- 

. cal documents which will not hold, and to a view of our position inv 
the country which we have neither deserved nor can be patient under. 
None but the Schala Theologorum is competent to determine tiie force 
of Papal and Synodal utterances, and the exact interpretation of them 
is a work of time. But so much may be safely said of the decrees 
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which have lately been promulgated, and of the faithful who have 
received them, that Mr. Gladstone's account, both of them and of us, 
is neither trustworthy nor charitable. 

Yet not a little may be said in explanation of a step, which so 
many of his admirers and well-wishers deplore. I own to a deep 
y feeling, that Catholics may in good measure thank themselves, and 
no one else, for having alienated from them so religious a mind. 
There are those among us, as it must be .confessed, who for years 
past have conducted themselves as if no responsibility attached to 
wild words and overbearing deeds ; who have stated truths in the 
most paradoxical form, and stretched principles till they were close 
upon snapping ; and who at length, having done their best to set the 
/house on fire, leave to others the task of putting out the flame. The 
English people are sufficiently sensitive of the claims of the Pope, 
without having them, as if in defiance, flourished in their faces. 
Those claims most certainly I am not going to deny ; I have never 
denied them. I have no intention, now that I have to write upon 
them, to conceal any part of them. And I uphold them as heartily 
as I recognize my duty of loyalty to the constitution, the laws, and 
the government of England. I see no inconsistency in my being at 
once a good Catholic and a good Englishman. Yet it is one thing 
to be able to satisfy myself as to my consistency, quite another to 
satisfy others ; and, undisturbed as I am in my own conscience, I 
have great difficulties in the task before me. I have one difficulty to 
Overcome in the present excitement of the public mind against our 
Religion, caused partly by the chronic extravagances of knots of 
Catholics here and there, partly by the vehement rhetoric which is 
the occasion of my writing to you. A worse difficulty lies in getting 
people, as they are commonly found, to put off" the modes of speech 
and language which are usual with them, and to enter into scientific 
distinctions and traditionary rules of interpretation, which, as being 
new to them, appear evasive and unnatural. And a third difficulty, 
as I may call it, is this — that in so very wide a subject, opening so 
great a variety of questions, and of opinions upon them, while it 
will be simply necessary to take the objections made against us and 
^ur faith, one by one,, readers may think me trifling with their patience, 
because they do not find those points first dealt with, on which they 
lay mo'^t stress themselves. 

But I hive said enough by way of preface ; and without more delay 
turn to Mr. Gladstone's pamphlet* 
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5 I. Introductory Remarks. 

The main question which Mr. Gladstone has started I consider to 
be this : — Can Catholics be trustworthy subjects of the State ? has 
a foreign Power a hold over their consciences such, thai it may 
ny lime be used to the serious perplexity and injury of the civil 
government under which they live ? Not that Mr. Gladstone con- 
finea himself to these questions, for he goes out of his way, I am 
sorry to say, to taunt os with our loss of mental and moral freedom, 
a vituperation which is not necessary for his purpose at all. He 
informs us too that we have "repudiated ancient history," and are 
rejecting " modem thought," and that our Church has been '■ refur- 
bishing her rusty tools," and has been lately aggravating, and is 
likely still more to aggravate, our state of bondage. I think it unwor- 
thy of Mr, Gladstone's high character thus to have inveighed against 

s ; what intellectual manliness is left to us, according to him ? yet 

is circle of acquaintance is too wide, and his knowledge of his coun- 
trymen on the other hand too accurate, for him not to know that he 
' J bringing a great amount of odium and bad feeling upon excellent 

len, whose only offence is their religion. The more intense is the 
prejudice with which we are regarded by whole classes of men, the 
less is there of generosity in his pouring upon us superfluous re- 
proaches. The graver the charge, which is the direct occasion of 
his writing against us, the more careful should he be not to prejudice 
judge and Jury to our disadvantage. No rhetoric is needed in Eng- 
land against an unfortunate Catholic at any time ; but so little is Mr. 
Gladstone conscious of his treatment of us that in one place of his 
Pamphlet, strange as it may seem, he makes it his boast that he has 
been careful to " do nothing towards importing passion into what tR 
matter of pure argument," pp. 15, 16. I venture to think he will one 
day be sorry for what he has said. 

However, we must take things as we find them ; and what I pro- 
pose to do is this ; to put aside, unless it comes directly in my way, 
his accusation against us of repudiating ancient history, rejecting 
modem thought, and renouncing our mental freedom, and to confine 
myself for the most part to what he principally insists upon, that 
Catholics, if they act consistently with their principles, cannot be 
loyal subjects. I shall not, however, omit notice of his attack upon 

mr moral uprightness. 
The occasion and the grounds of Mr. Gladstone's impeachment of 

IS, if I understand him, are as follows : — He was alarmed, as a. 
statesman, ten years ago by the Pope's Encyclical of December 8, 
and by the Syllabus of Erroneous Propositions which, by the Pope'a 
authority, accompanied its transmission to the bishops. Then came 
the Definitions of the Vatican Council in 1870, upon the universal 
jurisdiction and doctrinal infallibility of the Pope. And lastly, as 
the event which turned alarm into indignation, and into the duty of 
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public remonstrance, " the Roman Catholic Prelacy of Ireland thought 
fit to procure the rejection of" the Irish University Bill of February, 
1873, "by the direct influence which they exercised over a certain 
number of Irish Members of Parliament, etc.," p. 60. This step on 
the part of the bishops showed, if I understand him, the new and 
mischievous force which had been acquired at Rome by the late acte 
there, or at least left him at liberty, by causing his loss of power, to 
denounce it. "From that time forward the situation was changed," 
and an opening was made for a " broad political discussion" on the 
subject of the Catholic religion and its professors, and " a debt to the 
country had to be disposed of." That debt, if I am right, will be 
paid, if he can ascertain, on behalf of the country, that there is 
nothing in the Catholic Religion to hinder its professors from being 
as loyal as other subjects of the State, and that the See of Rome 
cannot interfere with their civil duties so as to give the civil power 
trouble or alarm. The main ground on which he relies for the 
necessity of some such inquiry is, first, the text of the authoritative 
documents of 1S64 and 1870 ; next, and still more, the animus which , 
they breathe, and the sustained aggressive spirit which they disclose ; 
and, tliirdly, the daring deed of aggression in 1873, when the Pope, 
acting (as it is alleged) upon the Irish Members of Parliament, sue 
ceeded in ousting from their seats a ministry who, besides past 
benefits, were at that very time doing for Irish Catholics, and there- 
fore ousted fordoing, a special service. 

Now, it would be preposterous and officious in me to put myself 
forward as champion for the Venerable Prelacy of Ireland, or to take 
upon myself the part of advocate and representative of the Holy - 
See. " Non tali ausilio"; in neither character could I come forward 
without great presumption ; not the least for this reason, because I 
cannot know the exact points which are really the gist of the affront, 
which Mr. Gladstone conceives he has sustained, whether from the 
one quarter or from the other ; yet in a question so nearly interesting 
myself as that February bill, which he brought into the House, in 
great sincerity and kindness, for the benefit of the Catholic Univer- 
sity in Ireland, I may be allowed to say thus much — that I, who now 
have no official relation to the Irish Bishops, and am not in any sense 
in the counsels of Rome, felt at once, when I first saw the outline of 
that bill, the greatest astonishment on reading one of its provisions, 
and a dread which painfiiUy affected me, lest Mr. Gladstone perhaps 
was acting on an understanding with the Catholic Prelacy. I did 
not see how in honour they could accept it. It was possible, did the 
question come over again, to decide in favour of the Queen's Colleges, 
and to leave the project of a Catholic University alone. The Holy 
See might so have decided in 1S+7. But at or about that date, three 
rescripts had come from Rome in favour of a distinctively Catholic 
Institution; a National Council had decided in its favour; large offeri 
of the Government had been rejected ; great commotions had been 
caused in the political world, munificent contributions had been made, 
all on the sole principle that Catholic teaching was to be upheld in 
the country inviolate. If, then, for the sake of a money grant, or 
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Uther secular sidvantsge, this ground of principle was deserted, and 
''.atholic youths after all were allowed to attend the lectures of men 
i no religion, or of the Protestant, the contest of thirty years would 
lave been stultified, and the Pope and the Bishops would seem to 
B been playing a game, while putting forward the plea of con- 
science and religious duty. 1 hoped that the clause in the Bill which 
gave me such uneasiness, could have been omitted from it ; but, any- 
how, it was an extreme relief to me when the papers announced that 
Ihe Bishops had expressed their formal dissatisfaction with it. 

They determined to decline a gift laden with such a condition, and 
I blame them for so doing ? who can be surprised that they 
Should now do what they did in 1847 ? what new move in politics 
if they so determined ? what was there in it of a factious 
Icharactcr? Is the Catholic Irish interest the only one which is not 
vto be represented in the House of Commons? Why is not that 
interest as much a matter of right as any other ? 1 fear to expose 
»wn ignorance of Parliamentary rules and proceedings, but I 
lupposed that the railway interest, and what is called the publi- 
nterest, were very powerful there; in Scotland, too, 1 beheve, a 
Kjvernment has a formidable party to deal with ; and, to revert to 
Hreland, there are the Home-rulers, who have objects in view quite 
t from, or contrary to, those of the Catholic hierarchy. As to 
the Pope, looking at the surface of things, there is nothing to suggest 
I that he interfered, there was no necessity of interference, on so plain 
a pomt ; and, when an act can be sufficiently accounted for without 
introducing an hypothetical cause, it is bad logic to introduce it. 
Speaking according to my lights, I altogether disbelieve the inter- 
position of Rome in the matter. In the proceedings which they 
adopted, the Bishops were only using civil rights, common to all, 
which others also used and in their own way. Why might it not be 
their duty to promote the interests of their religion by means of 
their political opportunities ? Is there no Exeter Hall interest ? I 
thought it was a received theory of our Reformed Constitution that 
Members of Parliament were representatives, and in some sort 
delegates, of their constituents, and that the strength of each inter- 
est was shown, and the course of the nation determined, by the 
divisions in the House of Commons. I recollect the Times intima- 
ting its regret, after one general election, that there was no English 
Lxiatholic in the new House, on the ground that every class and party 
^uhould be represented tiiere. Surely the Catholic religion has not 
^Bpi small party in Ireland ; why then should it not have a correspond- 
^Hng number of exponents and defenders at Westminster? So clear 
does this seem to me, that I think there must be some defect in my 
knowledge of facts to explain Mr. Gladstone's surprise and displea- 
sure at the conduct of the Irish Prelacy in 1873; yet I suspect none; 
<nd, if there be none, then his unreasonableness in this instance of 
Ireland makes it not unlikely that he is unreasonable also in his 
judgment of the Encyclical, Syllabus, and Vatican Decrees. 

Hojvever, the Bishops, I believe, not only opposed Mr. Gladstone's 
^11, but, instead of it, they asked for some money grant towards the 
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expenses of their University. If so, their obvious argument wa» 
thi» — that CiitholicB formed the great majority of the population of 
Ireland, and it was not fair that the Protestant minority should have 
ail that was bestowed in endowment or otherwise upon Education. 
To this the reply, I suppose, would be, that it was not Protestantism 
but liberal education that had the money, and that, if the Bishops 
chose to give up their own principles and act as Liberals, they might 
have tl:e benefit of it too. I am not concerned here with these 
arguments, but I wish to notice the position which the fiishops 
would occupy in urging such a request : — I must not say they were 
Irishmen first and Catholics afterwards, but I do say that in such a 
demand they spoke not simplv as Catholic Bishops, but as the 
Bishops of a Catholic nation. They did not speak from any prompt- 
ings of the Encyclical, Sjllabus, or Vatican Decrees, They claimed 
as Irishmen a share in the endowments of the country ; and has not 
Ireland surely a right to speak in such a matter, and might not her 
Bishops fairly represent her? It seems to me a great mistake to 
think that everything that is done by the Irish Bishops and clergy 
is done on an ecciesiastical motive; why not on a national? but if 
so, such acts have nothing to do with Rome. I know well what 
simple firm faith the great body of the Irish people have, and how 
they put the Catholic Religion before anything else in the world. It 
is their comfort, their joy, their treasure, their boast, their compen- 
sation for a hundred worldly disadvantages; but who can deny that 
in politics their conduct at times — nay, more than at times— has had 



flavour rather of thei 
last general election this 
Home Rule. Why, then, 
Catholic Religion, becaus 
and its interests ? Irelan 

r patriotism, or party h; 



of their Church? Only i 
as said, when they were so earnest for 
lust Mr. Gladstone come down upon the 
the Irish love dearly the Green Island, 
is not the only country in which politics, 
been so closely associated with religion 
in the nation or a class, that it is difficult to say which of the various 
motive principles was uppermost. " The Puritan," says Macaulay, 
" prostrated himself in the dust before his Maker, but he set his foot 
on the neck of his king." I am not accusing such a man of hypo- 
crisy on account of this ; having great wrongs, as lie considered, 
both in religious and temporal matters, and the authors of these 
distinct wrongs being the same persons, he did not nicely discrimi- 
nate between the acts which he did as a patriot and the acts which 
he did as a Puritan. And so as regards Irishmen, they do not, can- 
not, distinguish between their love of Ireland and their love of 
religion; their patriotism is religious, and theii religion is strongly 
tinctured with patriotism ; and it is hard to recognize the abstract 
and ideal Ultramontane, pure and simple, in the concrete exhibition 
of him in flesh and blood as found in the polling booth or in his 
chapel. I do not see how the Pope can be made answerable for him 
in any of his pohtical acts during the last fifty years. 

This leads me to a subject, of which Mr. Gladstone makes a good 
deal in his Pamphlet. I will say of a great man, whom he quotes, 
.HOdfor whose meiDOiy I have a great respect, I mean Bishop Dorfo. 
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thftt there waa just a littli: tinge of patriotism in the way in which, 
en one occasion, he speaks of the Pope. I dare 8tty any of us 
would have done the same, in the heat of a great snuggle for 
national iiheriy. for he said nothing but what was true and honest; 
I only mean that the energetic language which he used was not 
exactly such as would have suited the atmosphere of Rome. He 
Majs to Lord Liverpool, "We are taunted with the proceedings of 
Popes. What, mv Lor:l, have we Catholics to do with the proceed- 
bgs of Popes, or why should we be made accountable for them ? p. 
tfj. Now, with some proceedings of Popes, we Catholics have very 
much to do indeed; but, if the context of his words is consulted, I 
make no doubt it will be found that he was referring to certain pro- 
ceedings of certain Popes, when he said that Catholics had no part 
of their responsibility. Assuredly there are certain acts of Popes in 
which no one would like to have part. Then, again, his words 
squire some pious interpretation when he says that "the allegiance 
lue to the king ami the allegiance due to the Pops, are as distinct 
Old aa divided in their nature as any two things can possibly be," 
I, 30. Yes, in their nature, in the abstract, but not in the particular 
laae; for a heswhen State might bid me throw incense upon the 
■Itar of Jupiter, and the Pope would bid me not to do so, I venture 
to make the same remark on the Address of the Irish Bishops to 
their clergy and laity, quoted at p. 31, and on the Declaration of the 
Vi«arB Apostolic in England, ibid. 

But I must not be supposed for an instant to mean, in what I 
faave said, that the venerable men, lo whom I have referred, were 
■Lware of any ambiguity either in such statements as the above, or 
in others which were denials of the Pope's infallibility. Indeed, one 
of them at an earlier date. 1793, Dr. Tro/, Archbishop of Dublin, 
bad introduced into one of his Pastorals the subject, which Mr. 
Gladstone considers they so summarily disposed of. The Arch- 
bishop 8a\s : — "Many Catholics contend thai the Pope, when teach- 
ing the universal Church, as their supreme visible head and pastor, 
AS successor to St. Peter, and heir to the promises of special assist- 
Bnce made to him by Jesus Christ, is infallible ; and that his decrees 
and decisions in that capacity are to be respected as rules of faith, 
when they are dogmatical or confined to doctrinal points of faith 
and morals. Others deny this, and require the expressed or tacit 
acquiescence of the Church, assembled or dispersed, to stamp infal- 
libility on his dogmatical decrees- Until the Church shall decide 
opon this question of the Schools, either opinion may be adopted by 
individual Catholic, without any breach of Catholic communion or , 
peace. The Catholics of Ireland have lately dechred, that it is not 
an article of the Catholic faith ; nor are thev thereby required to 
believe or profess that the Pope is infallible, without adopting or 

I abjuring either of the recited opinions which are open to discussion, 
while the Church continues silent about' them." The Archbishop 
thus addiCBsed his flock, at the time when he was informing them 
that the Pope liad altered the oath which was taken by the Catholic 
Bishops. :■ ■ 



As to the language of the Bishops in iSi6, we must recollect that 
at that time the clergy, boih of Ireknd and England, were educated 
in Gallican opinions. They took those opinions for granted, and 
they thought, if they went so far as to ask themselves the question, 
that the definition of Papal Infallibility was simply impossible. 
Even among those at the Vatican Council, who themselves person- 
ally believed in it, 1 believe there were Bishops who, until the actual 
definition had been passed, thought that such a definition could not 
be made. Perhaps they would argue that, though the historical 
evidence was sufficient for their own personal conviction, it was not 
sufficiently clear of difficulties to make it safe to impose it on Catho- 
lics as a dogma. Much more would this be the feeling of the 
Bishops in 1826. "How," they would ask, "can it ever come to 
pass that a majority of our order should find it their duty to relin- 
quish their prime 'prerogative, and to make the Church take the 
shape of a pure monarchy? They would think its definition as 
much out of the question, as that, in twenty-five years after their 
time, there would be a hiararchy of thirteen Bishops in Englund, 
with a Cardinal for Archbishop. 

But, all this while, such modes of thinking were foreign altogether 
to the minds of the entourage of the Holy See, Mr. Gladstone 
himself says, and the Duke of Wellington and Sir Robert Peel must 
have known it as well as he, "The Popes have kept up, with com- 
paratively little intermission, for well nigh a thousand j'ears, their 
claim to dogmatic infallibility," p. 2S. Then, if the Pope's claim to 
infallibility was so patent a fact, could they ever suppose that ho 
could be brought to admit that it was hopeless to turn that claim 
into a dogma? In truth, those ministers were very little interested 
in that question ; as was said in a Petition or Declaration, signed 
among others by Dr. Troy, it was " immaterial in a political light ;" 
but, even if they thought it material, or if there were other questions 
they wanted to ask, wliy go to Bishop Doyle? If they wanted to 
obtain some real information about the probabilities of the future, 
why did they not go to headquarters ? Why did they potter about 
the halls of Universities in this matter of Papal exhorbitances. or 
rely upon the pamphlets or examinations of Bishops whom they 
never asked for their credentials ? Why not go at once to Rome, 

The reason is plain : it was a most notable instance, with a grave 
consequence, of what is a fixed tradition with us, the English people, 
and a great embarrassment to every administration in their dealings 
with Catholics. I recollect, yeais ago, Dr. Griffith's, Vicar Apos- 
tolic of the London District, giving me an account of an interview 
he had with the late Lord Derbv, then I suppose Colonial Secretary. 
I understood him to say that Lord Derby was in perplexity at the 
time, on some West India matter, in which Catholics were concerned, 
because he could not find their responsible representative. He 
wanted Dr. Griffiths to undertake the office, and expressed some- 
thing of disappointment, when the Bishop felt obliged to decline it, 
A chronic rnaUdy has from time to time its paroxysms, and the 
tustOiTjc op :»*ich 1 am now engaged is a serious instance of it. 
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[ think it'is impossible that the British government could have 

intered into formal negoliations with the Pope, without ita trans- 

ing in the course of them, and its becoming perfectly clear, that 

■ L pledge as Englaml wantad, 

of any value to which Rome 



at no pledge from Catholii 
jt a parly. 
But no ; they persisted in an t 
' -inciple, for they thought t 

together the head and the n 



enterprise which was hopeless in ita 
J break the indissoluble tie which 
— and doubtless Rome felt 
iBult, though she might think it prndenl not to notice it, 
ifrance was not the keystone of the ecumenical power, though her 
Church was so great and so famous: nor could the hierarchy of 
reland, in spite of its fidelity to the Catholic failh, give any pledge 
f of the future to the statesman who required one ; there was but one 
See, whose word was worth anything in the matter, "that church," 
Yto use the language of the earliest of our Doctors) "to which the 
laithful all round about are bound to have recourse." Yet for three 
^lundred years it has been the official rule with England to ignore 
■ftie existence of the Pope, and to deal with Catholics in England, 
t as his children, but as sectaries of the Roman Catholic persua- 
in. Napoleon said to his envoy, " Treat with the Pope as if he was 
master of roo.ooo men." So clearly did he, from mere worldly 
icily, comprehend the Pope's place in the then state of European 
Ts, as to say that, " if the Pope had not existed, it would have 
'been well to have created him for that occasion, as the Roman 
^ -consuls created a dictator in difficult circumstances," (Allison's 
' Hist, ch, 35.) But we, in the instance of the greatest, the oldest 
y power in Europe, a Church whose grandeur in past history demanded, 
one would think, some reverence in our treatment of her, the mother 
I «f English Christianity, who, whether her subsequent conduct had 
always been motherly or not, had been a true friend to us in the 
beginnings of our history, her we have not only renounced, but, to 
use a familiar word, we have absolutely cut. Time has gone on and 
we have no relentinga ; to-day, as little as yesterday, do we under- 
stand that pride was not made for man, nor the cuddling of resent- 
ments for a great people. I am entering into no theological 
buestion : I am speaking all along of mere decent secular intercourse 
letween England and Rome. A hundred grievances wauld have 
ieen Bet right on their first uprising, had there been a frank diplo- 
jnatic understanding between the two great powers; but. on the 
fcontrary, even within the last few weeks, the present Ministry has 
Mestroyed any hope of a better state of things, by withdrawing from ^ 
phe V.ilican, the make-shift channel of intercourse which had of late 
3 been permitted there. 
The world's politics has its laws; and such abnormal courses as 
■ ind has pursued have their Nemesis. An event his taken place 
llvhich, alas, already makes itself felt in issues, unfortunate for 
lEnglish Catholics, certainly, but also, as I think, tor our country. A 
Wreat Council has been called ; and, as England has for so long a 
pme ignored Rome, Rome, 1 suppose, it must be said, has in turn 
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ignored England. I do not mean of set purpose ignored, but aa (h» 
natural consequence of our act. Bishops brought from the comers 
of the earth in 1870, what could they know of English blue books, 
and Parliamentary debates in the years 1826 and 1829 ' * 
extraordinary gathering, and its possibility, its purpose, and ils issue, 
were alike marvellous, as depending on a coincidence of strange c 
ditions, which, as might be said beforehand, never could take pli 
Such was the long reign of the Pope, in itself a marvel, as beinji the 
sole exception to a recognized ecclesiastical tradition. Only a Pon- 
tifi' so unforrunate, so reversed, so largely loved, so popular evei 
with Protestants, with such a prestige of long sovereignty, with sucit 
claims on the Bishops around him. both of age and of paternal* 
gracious acts, only such a man could have harmonized and guided t& 
the conclusion, which he pointed out, an assembly so variously com-' 



posed. And, considering the i 
years before, not less marvellous v 
of so many hundred Bishops ii 



ite of theological opinion seventy- 
i-as the concurrence of all but a fevr 
n the theological judg] 
desired at Rome ; the protest made by some eighty or ninety, at tho 
termination of the Council, against the proceedings of the vast' 
majority, lying, not against the truth of the doctrine then defined^ 
but against its opportuneness. Nor less to be noted is the neglect 
of the Catholic powers to send representatives to the Council, who 
might have laid before the Fathers its political bearings. For my. 
self. I did not call it inopportune, for times and seasons are knowu 
to God alone, and persecution may be as opportune, though not so 
pleasant as peace; nor, in accepting as a dogma what I had ever 
held as a. truth, could I be doing violence to any theological view or ■ 
conclusion of my own ; nor has the acceptance of it any logical or 
practical effect whatever, as I consider, in weakening my allegiance 
to Queen Victoria; but there are few Catholics, I think, who wilt! 
not deeply regret, though no one be in fault, that the English anct 
Irish Prelacies of 1826, did not forsee the possibility of the S)modal' 
determinations of 1870, nor will they wonder that Statesmen should 
feel themselves aggrieved, that stipulations, which they considered 
necessary for Catholic emancipation, should have been, as they may 
think, rudely cast to the winds. 

And now I must pass from the mere accidents of the controversy 
to its essential points, and 1 cannot treat them to the satisfaction of 
Mr, Gladstone, unless I go back a great way, and be allowed to speak 
of the ancient Catholic Church. 



§ 2. The Akcient Church. 

When Mr. Gladstone accuses us of " repudiating ancient history," 
he means the ancient history of the Church ; also, I understand him 
to be viewing that history under a particular aspect. There are 
many aspects in which Christianity presents itself to us; for instance, 
the aspect of social usefulness, or of devotion, or again of theology; 
but, though he in one place glances at tlie last of these aspects, his. 



«wn view of it is ilB relation towards the civil power. He writes 
"as one of the world at large; ' as a '•layman who has spent most 
and the tiest years of bis life in the oliseiT/ation and practice of 
politics;" p. 7, atid, as a a[atesni:>n, he naturally looks at the Church 
on its political side. Accordingly, in his title-page, in which he pro- 
fesses to be expostulating with us lor accepting the Vatican Decrees, 
he does so, not for any reason whatever, but because of their incom-,^ 
patibility with our civil allegiance. This is the key-note of his 
impeachment of us. As a public man, he has only to do with the 
public action and effect of our Religion, its aspect upon national 
affairs, on our civil duties, on our foreign interests; and he tells us 
that our Religion has a bearing and behaviour towards the State 
Utterly unlike that of ancient Christianity, so unlike that we may be 
said to repudiate what Christianity was in its first centuries, so 
unlike to what it was then, that we have actually forfeited the proud 
boast of being " Ever one and the same;" unKke, I say, in this, that 
our action is so antagonistic to the State's action, and our claims so 
menacing to civil peace and prosperity. Indeed! then I suppose 
our Lord and his Apostles, that St. Ignatius of Antioch, and St. 
Polycarp of Smyrna, and St, Cypiian of Carthage, and St, Laurence 
of Rom:^, ihat M. Aksan-.ler and St. Paul of Constantinople, thai St. 
AmbioBi: of Milan, that Popes Lea. John, Sylverian, Grtgorj', and 
Martin, all members of the '"undivided Church," cared supremely, 
md labored successfullv, to cultivate peaceful relations with the 

I government of Rome. They had no dociri.ies and precepts, no rules 
jCf life, no isolation and aggressiveness, which caused them to be 
fonsidered, in spiie of themselves, the enemies of the human race! 
May I not, without disrespect, submit to Mr. Gladstone that this is 
jery parorloxical ? Surely it is our fidelity to the history of our fore- 
others, and not its repudiation, which Mr, Gladstone dislikes in us. 
indeed, was it in ancient times that the State did not show 
jealousy of the Church ? Was it when Decius and Dioclesiart 
slaughtered their thousands who had abjured the religion of old 
Rome? or, was It when Alhanasius was banished to Treves? or 
when Basil, on the Imperial Perfect's crjing out, " Never before did 

~kny man make so free with me," answered, "Perhaps you never 
tefore fell in with a Bishop ?" or when Chrysostom was sent off to 
pucusus, to be worried to death by an Empress ? Go through the 
inals of Church History, century after century, and say, was 
;ver a time when her Bishops, and notably the Bishop of 
Lome, were slow to give their testimony In behalf of the moral and 
tevealed law and to suffer for their obedience tu it, or forgot that 

B^ey ha<l a message to deliver to the world ? not the task merely of 
'ministering spiritual consolation, or of making the sick-bed easy, 
of training up good members of society, and of "serving tables," 
Ithough all this was included in their range of duty); but specially and 
airectly to deliver a message to the world, a definite message to high 
ind luw, from the world's Maker, whether men would hear or 
whether they would forbear? The history surely of the Church in 
U| past limes, ancient as well as medieval, is the very embodiment 





of that tndition of Apostolicul independertcc and freedom of speech 
which in the eyes of man ia lier great offnece now. 

Nay, that independence, 1 may say, is even one of her notes 
credentials; for where shall we find it except in the Catholic Cliurch? 
"I spoke of Thy testimonies," says the Psalmist, "even before 
kings, and I was not ashamed." This verse, I think Dr. Arnold 

' 1 judgme,;t against the Anglican Church, 
spite of its real excellences. As to the Oriental Churches, every 
one knows in what bondage they he, whether they are under the 
rule of the Czar or of the SuHan. Such is the actual fact that, 
whereas it is the very mission of Christianity to bear witness to the' 
Creed and Ten Commandments in a world which is averse to them, 
Rome is now the one faithful representative, and thereby is heir and 
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turned men's minds at Oxford forty years ago to look toward her' 
with reverence, interest, and love. It affected individual minds- 
variously, of course; some it even brought on eventually to conver- 
sion, others it only restrained from active opposition to her claims; 
but no one could read the Fathers, and determine to be their disciple 
without feeling that Rome, like a faithful steward, had kept in full- 
ness and vigour what his own communion had let drop. The Tracts, 
J.' for the Times were founded on a dcndly antagonism to what in thess, 
last centuries has been called Erastianism or CiESarLsm. TheiFi 
writers considered the Church to be a divine creation, "not oF 
men, neither by man, hut by Jesus Christ," the Ark of Salvation, Ihe 
Oracle of Truth, the Bride of Christ, with a message to all m^n' 
everj where, and a claim on their love and obedience; and, in relation 
to the civil power, the object of that promise of the Jewish prophets, 
" Behold, 1 will lift up My hand to the Gentiles, and I will set up My 
standard to the peoples, kings and their queens shall bow down to 
thee with their faces toward the earth, and ihey shall lick up the dust 
of thy feet." No Ultramontane (so called) could go beyond those 
writers in the account which they gave of her from the Phophels, 
and that high notion ia recorded beyond mistake in a thousand 
passages of their writings. 

There is a fine passage of Mr. Kehle's in the British Critic, in 
animadversion upon a contemporary' reviewer, Mr. Hurrell Froude, 
■peaking of the Church of England, had said that " she was ' united' 
to the State as Israel to Egypt." This shocked the reviewer ii» 
question, who exclaimed in consequence, "the Church is not united 
to the State as Israel to Egypt; it is united as a heheving wi/e to a 
husband who threatened to apostatize; and as a Christian wife so 
placed would act. ..clinging to the connection. ..so the Church must 
struggle even now, and save, not herself, but the State, from the 
crime of a divorce. On this Mr. Keeble says, "We had thought 
that the Spouse of the Church was a very ditterent Person from any 



or all States, and her relation to the State through Him, very unlike 
thai of hers, whose duties are summed tip in • love, service, cherishing 
and obedience.' And since the one is exclusively of this world, the 
other essentially of the eternal world, such an Alliance as the above 
sentence describes, would have seemed to us, not only fatal, but 
monstrous !"* And he quotes the lines, — 

■■ Mortua quineliftin jungebat corpora vifis, 
Componens manibusquE maaui. a.lquc oribus otB; 

It was this same conviction, that the Church had rights which the 
Stale could not touch, and was prone to ignore, and which, in con- 
sequence, were the occasion of great troubles between the two, that 
led Mr. Froude at the beginning of the movement to translate the 
letters of St. Thomas Betket, and Mr, Bowden to write the Life of 
HUdebraud. As to myself, I will but refer, as to one out of many 
passages with the same drift, in the books and tracts which I pub- 
lished at that time, to my Whit-Monday and Whit-Tuesday Sermons. 

I believe a large number of members of the Church of England at 
this time arc faithful to the doctrine which was proclaimed within its 
pale in 1833, and following years; the main difference between them 
and Catholics being, not as to the existence of certain high preroga- 
tives and Spiritual powers in the Christian Church, but that the 
powers which we give to the Holy See, they lodge in her Bishops 
*nd Priests, whether as a body or individually. Of course, this is a 
very important difference, buUit does not enter into my argument 
'. It does seem to me preposterous to charge the Catholic 
Church of to-day with repudiating ancient history by certain political 
»cts of hers, and thereby losing her identity, when it was her very 
'Ikeness in political action to the Church of the first centuries, that 
las in our times attracted even to lier communion, or at least to her 
teaching, not a few educated men, who made those first centuries 
their special model. 

But I have more to say on this subject, perhaps too much, when I 
JO on, as 1 now do, to contemplate the Christian Church, when per- 
Bfcution was exchanged for establishment, and her enemies became 
1»er children. As she resisted and defied her persecutors, so she 
ruled her convert people. And surely this was but natural, and will 
Startle those only to whom the subject is new. If the Church is 
independent of the Stale, so far as she is a messenger from God, 
tlicteforc, sliould the Stale, with its high officials and its subject 
masses, come into her communion, it is plain that they must at once 
charge hostility into submission. There was no middle term ; 
either they must deny her claim to divinity, or humble themselves 
before il. — that is, as far as the domain of religion extends, and that 
domain is a wide one. They could not place God and man on one 
level. We see this principle carried out among ourselves in all sects 
every day, though with greater or less exactness of application, 
Kccurding to the supernatural power which they ascribe to their 
linisters or clergy. It is a sentiment of nature, which anticipates 

" Review cf ijlaiblone'i ■■ T*t S/alt in ill Kiiatieni -aitk Iht Church," October, 1839. 
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JU& ANCIENl CHl^KCHr^ 

the inspired command, " Obey them that have the rule 
submit yourselves, for they watch for your souls." 

As regafdsthe Roman Emperors, immediately on their becoming 
Christiana, thdir eialtation (it the hierarchy was in porportion to it» 
abject condition in tlie heathen period. Grateful converts felt that 
they could not do too much in its honour and service. Emperors 
bowed the head before the Bishops, kissed their hands and asked 
their blessing. When Constantine entered inlo the presence of the 
assembled Prelates at Nicse, his eyes fell, the colour mounted up 
into his cheek, and his mien was that of a suppliant ; he would not 
sit, till the Bishops bade him, and he kissed the wounds of the Con- 
fessors. He set the example for the successors of his power, aof 
did the Bishops decline such honours. Emperors' wives served then^ 
at tabic ; when they did wron<j, they did penance and askeil forgive- 
ness. When Ihey quarrelled with them, and would banish them,-, 
their hand trembled when they came to sign the order, and refuaci 
to do ils office, ahd after various attempts they gave up their purpose; 
Soldiers raised to sovereignty asked their recognition and were re- 
fused it. Cities under imperial displeasure sought their intervention; 
and the masterof thirty legions found himself powerless to withstand 
the feeble voice of some aged travel-slained stranger. 

Laws were passed in favor of the Church ; Bishops could only btf 
judged by Bishops, and ihe causes of their clergy were wilhdrawi^ 
from the secular courts. Their sentence was final, as if it were tfitf 
Emperor's own, and the governors of provinces were bound to put it 
in execution. Litigants everywhere were allowed the liberty of re- 
ferring their cause to the tribunal of the Bishops, who, besides, be-' 
came arbitrators on a large scale in private quarrels ; and the public»i 
even heathens, wished it so. St. Ambrose was sometimes so taken 
up with business of this sort, that he had time for nothing else. St.; 
Austin and Theodoret both complain of the weight of such secular 
engagements, as forced upon them by the importunity of the people.' 
Nor was this all ; the Emperors showed their belief in the divinity of 
the Church and of its creed by acts of what we should now call perse-' 
cution. Jews were forbidden to proselytize a CI ristian ; Christiana 
were forbidden to become pagans; pagan rites were abolished, the' 
works of heretics and infidels were burned wholesale ; their chapels 
were razed to the ground, and even their private meetings were made 
illegal. 

These characteristics of the convert Empire were the immediate, 
some of them the logical, consequences, of its new faith. Had not 
the Emperors honoured Christianity in its ministers and in its pre- 
cepts, tSey would not properly have deserved the name of converts. 
Nor was it unreasonable in litigants voluntarily to frequent the epis- 
copal tribunals, if they got justice done to them there better than in 
the civil courts. As to the prohibition of heretical meetings. I can- 
not get myself quite to believe that Pagans, Marcionitcs, and Mani- 
chees had much tenderness of conscience inthelr religious profession, 
or were wounded seriously by the Imperial rescript to their disadvan- 
tage. Many of these sects were of a most immoral character, whether 
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akc free thought or private judgmsnt their watchwords. 
The populations of the Empire did not rise in revolt when its re]i;;ion 
was changed. There were two hroad conditions which accompanied 
the grant of all this ecclesiastical power and privilege, and made the 
exercise of it possihle ; first, that the people consented to it, seconJl^-, 
that it was enforced bv the law of the Empire. Higli and low opened 
the door to it. The Church of course would say that such preroga- 
tives w:;re rightfulU'liera, as being at least congruous grants made 
to her, on the part of the State, in return for the benefits which she 
bestowed upon it. It was her right to demand them, and the State's 
duly to concede them. This acems to have been the basis of the 
new state of society. And in fact these prero^'atives were in force 
and in exercise all through those troublous cenluriea which followed 
the break-up of the Imperial sway : and, though the handling of them 
at length fell into the hands of one see exclusively {on which I shall 
remark presently), the see of Peter, yet the substance and character 
of these prerogatives, and the Church's claim to possess them, re- 
mained untouched. The change in the internal allocation of power 
did not alTect the existence and the use of the power itself. 

Ranke. speaking of this development of ecclesiastical supremacy 
npon the Cvinversijn of the Empire, remarks as follows : 

■' It appears to me that this was the rt-sult ofan internal necessity, 
'he rise of Christianity involved the-liberation of reliijion from all 
ilitical elements. From this followed the growth of a distinct 
i^Iesiasticul class with a peculiar constitution. In this separation 
the Church from the Stale consists, perhaps, the greatest, the most 
Tvading ;ind influential peculiarity of all Christian times. The 
ipiritual and secular powers may come into near contact, mny even 
:and in the closest conimunity; but they can be thoroughly incor- 
I rated only at rare conjunctuies and for a short period. Their 
.utual relations, their position with regard to each other, form, 
im this time forward, one of the most important considerations in 
il history." — Tkf Popes, vol. i., p. to, transl. 



§ 3. The Papal Church, 

Now we come to the distinctive doctrine of the Catholic Religion, 
I the doctrine which separates us from all other denominations of 
I Christians however nearthey may approach to us in other respects, 
[the claims of the see of Rome, wliich have given occasion to Mr, 
L- Gladstone's Pamphlet and 10 ihe remarlis which I am now making 
I npon it. Of those rights, prerogatives, privileges, and duties, which 
I have been surveying in the ancient Church, the Pope is the heir. 
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I shall dwell now upon this point, as far as it is to mv purpose to do 
so, not treating it theologically (else I must define and prove from 
Scripture and tne Fathers the *' Primatus jure divino Romani Ponti- 
ficis"), but historically, because Mr. Gladstone appeals to history. 
Instead of treating it theologically I wish to look with (as it were) 
secular, or even non-Catholic eyes at the powers claimed durin*:; the 
last thousand years by the Pope — that is, only as they lie in the 
nature of the case, and in the surface of the facts which comes before 
us in historv. 

I. I say then the Pope is the heir of the Ecumenical Hierarchy of 
the fourth century, as being, what I may call, heir by default. No 
one else claims or exercises its rights or its duties. Is it possible to 
consider the Patriarch of Moscow or of Constantinople, heir to the 
historical pretensions of St. Ambrose or St. Martin ? Does any 
Anglican Bishop for the last 300 years recall to our minds the image 
of St. Basil ? Well, then, has all that ecclesiastical power, which 
makes such a show in the Christian Empire, simply vanished, or, if 
not, where is it to be found ? I wish Protestants would throw them- 
selves into our minds upon this point ; I am not holding an argument 
with them ; I am only wishing them to understand where we stand 
and how we look at things. There is this great ditterence of belief 
between us and them ; they do not believe that Christ set up a visible 
society, or rather kingdom, for the propogation and maintenance of 
His religion, for a necessary home and refuge of His people ; but we 
do. We know the kingdom is still on earth : where is it ? If all that 
can he found of it is what can be discerned at Constantinople or 
Canterbury, I say, it has disappeared ; and either there was a radical 
corruption of Christianity from the first, or Christianity came to an 
end, in proportion as the type of the Niceive Church faded out of the 
world : for all that we know of Christianity, in ancient history, as a 
concrete fact, is the Church of Athanasius and his fellows : it is noth- 
ing else historically but that bundle of phenomena, that combination 
ofllaims, prerogatives, and corresponding acts, some of which I have 
recounted above. There is no help for it ; we cannot take as much as 
we please, and no more, of an institution which has a monadic 
existence. We mrst either give up the behef in the Church as a 
divine institution altogether, or we must recognize it in that commu- 
nion of which the Pope is the head. With him alone and round 
about him are found the claims, the prerogatives, and duties which 
we identify with the kingdom set up by Christ. We must take 
things as they are ; to believe in a Church, is to believe in the Pope. 
And"thu8 this belief in the Pope and his attributes, which seems so 
monstrous to Protestants, is bound up with our being Catholics at 
all; as our Catholicism is with our Christianity. There is nothing 
then of wanton opposition to the powers that be, no dinning of novel- 
ties in their startled cars in what is often unjustly called Ultramon- 
tane doctrine ; there « nn Deniicious servility to the Pope in our 
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aMnple truth, thuujjh the nvoWal of it will be very unwelcon^e 

"^rotestants, and, as I fear, to some Catholics. However, I do not 

ill upon another to believe all that I believe on the subject 

,yself, 1 declare it. as my own judjrment, that the prerog- 

:ivcs, such as, and, in the way in which. 1 have described them in 

ibstance, which the Ciiurch had under the Roman Power, those she 

aims now, and never, never will relinquish ; claims them, not as 

iving received them from a dead Empire, but partly by the direct 

idowment of her Divine Master, and partly as being a legitimate 

itcome of that endowment; claims them, but not except from 

Jalholic populations, not, as if accounting the more sublime of them 

be of i;v[Tv-day use, but holding them as a protection or remedy 

gtcut tmerg-ncies or on supreme occasions, when nothing else 

tl .strve, as extraordinary and solemn acta of her religious 

vercignly. And our Lord, st-eing what would be brought about by 

uraan mjans. even h id He not willed it. and recognizing, from the 

;h He Himself had imposed upon human society, that no 

irge Eommunitv could he slron^r which hrl no head, spoke ihe word 

a the beginning, as he did lu Jiidah, "Thou art he whom thy 
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iritcs as an Anglican, " exalted to the kingly throne of St. 

iCter, did not su much claim new privileges for themselves, as 
iprive their episcopal brethren of privileges originally common to 
C hierarchy. Even the titles by which those autocratical prelates, 
th(! plentitude of their power, delighted to style themselves. 
lummusSacerdos,' 'Pontifex Maximus,' 'Vicarious Christi,' 'Papa' 
ielf, had, nearer to the primitive times, been the honorable appela- 
ms of every Bishop, as " Sedes Apostolica'' had been the descrip- 
in of every Bishop's throne. The ascription of these titles, there- 
re, to Ihe Pope only, gave to the terms new force, because that 
cription became exclusive; because, that is, the bishops in general 
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were stripped of honours, to which their claims were as well founded 
as their Roman brother, who became, by the charg^e, not so strictly 
universal as sole Bishop." {Greg. vii.,vol. i., p. 64.) 

Say that the Christian polity remained, as history represents it to 
us in the fourth century, or that how it was, if that was possible, to 
revert to such a state, would politicians have less trouble with i,too 
centres of power than they have with one ? Instead of one, with 
traditionary rules, the trammels of treaties and engagements, public 
opinion to consult and manage, the responsibility of great interests, 
and the guarantee for his behaviour in his temporal possessions, 
there would be a legibn of ecclesiastics, each bishop with his follow- 
ing, each independent of the others, each with his own views, each 
with extraordinary powers, each with the risk of misusing them, all 
over Christendom. ' It would be t-ie Anglican theory, made real, 
yit would be an ecclesiastical communism ; and, if it did not benefit 
religion, at least it would not benefit the civil power. Take a small 
illustration : — what interruption at this time to Parliamentary pro- 
ceedings, does a small zealous party occasion, which its enemies call 
a ** mere handful of clergy ;" and why ? Because its members are 
responsible for what they do to God alone and to their conscience as 
His voice. Even suppose it was only here or there that episcopal 
autonomy was vigorous; yet consider what zeal is kindled by' local 
interests, and national spirit. One John of Tuam, with a Pope's full 
apostolic powers, would be a greater trial to successive ministries 
than an Ecumenical Bishop at Rome. Parliament understands 
this well, for it exclaims against the Sacerdotal principle. Here, for 
a second reason, if our Divine Master has given those great powers 
to the Church, which ancient Christianity testifies, we see why His 
Providence has also provided that the exercise of them should be 
concentrated in one see. 

But, anyhow, the progress of concentration was not the work of 
tl e Pope ; it was brought about by the changes of times and the 
vicissitudes of nations. It was not his fault that the Vandals swept 
away the African sees, and the Saracens those of Syria and Asia 
Minor, or that Constantinople and its dependencies became the 
creatures of Imperialism, or that France, England, and Germany 
would obey none but the author of their own Christianity, or that 
clergy and people at a distance were obstinate in sheltering them- 
selves under the majesty of Rome, against their own fierce kings and 
nobles, or imperious bishops, even to the imposing forgeries on the 
world and on the Pope, in justification of their proceedings. All ihis 
will be fact, whether the Popes were ambitious or not ; and still it 
will be fact that the issue of that great change was a great benefit to 
the whole of Europe. No one but a Master, who was a thousand 
bishops in himself at once, could have tamed and controlled, as the 
Pope did, the great and little tyrants of the middle age. 

3. This is generally confessed now, even by Protestant historians, 
viz., that the concentration of ecclesiastical power in those centuries 
was simply necessary for the civilization of Europe. Of course it 
does not follow that the benefits rendered then to the European 
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commonwealth by the political supremacy of the Pope, would, if he 
Wiis still supreme, be rendered in tima to come. I have no wish to 
make assumptions; yet cfinclusiona short of this will be unfavour- 
able to Mr. Gladstone's denunciation of him. We reap the fruit at ^ 
this day of his services in the past. With the purpose of showing 
this I make a rather Ion-; exir.ict from Dean Milman's " Latin 
Christianity;" he is speakinj; of the era of Gregory I., and he says, 
the Papacy, " was the only power which lay not entirely and abso- 
lutely prostrate before the disasters of the times — a power which 
had an inherent strength, and misht resume its majesty- It was 
this power which was most imperatively required to preserve all 
which was to survive out of the crumbling wreck of Roman civiliza- 
tion. To Western Christianity was absolutely necessary a centre, 
standins; alone, strong in traditionary reverence, and in acknow- 
ledfjed claims to supremacy. Even the perfect organization of the 
^Christian hierarchy might in all human probability have fallen to 
1/ pieces in perpetual conflict : it might have degenerated into a half 
secular leudal caste, with hereditary benefices more and more entire- 
ly subservient to the civil authority, a priesthood of each nation or 
ich tribe, gradually sinking to the intellectual or religious level of 
le nation or trii)e. On the rise of a power both controlling and 
inservative, hung, humanly speaking, the life and death of Christi- 
anity — of Christianity as a permanent, aggressive, expansive, aiiJ, 
a. certain extent, uniform system. There must be a counterlialance 
to barbaric force, to the unavoidable anarchy of Teutonism, with ita 
jlribal. or at the utmost national independence, forming a host of 
email, conflicting, antagonistic kingdoms. All Europe would have 
t been what England was under the Octarchy, what Germany v/.is 
her emperors were weak ; and even her emperors she owed to 
, to the Church, to Chrialianlty. Providence miglit have 
^'Otherwise ordained ; but it is impossible for a man to imigine by 
iher organizing or consolidating force the commonwealth of 
I the Western nations could have grown up to a discordant, indeed, 
dieting league, but still a league, with that unity and conl'or- 
I mity of manners, usages, laws, religion, which have maJe tlieir 
[ r'valries, oppugnancies, and even their long ceaseless wars, on the 
I whole to issue in the noblest, highest, most intellectual form of civ- 
J nidation known to man. . , It is impossible to conceive what had 
|,been the confusion, the lawlessness, the chaotic state of the middle 
vithout the mediaeval Papacy ; and of the mediseval Papacy 
fthe real father is Gregory the,Great. In all his predecessors there 
I' was much of the uncertainty and indefiniteness of a new dominion... 
|, Gregory is the Roman altogether merged in the Christian Bishop. 
I It is a Christian dominion, of whic'i he lays the foundations in the 
F Eternal City, not the old Rome, associating Christian inflLience to 
;r ancient title of sovereignty." (Vol. i., p. 401, 2.) 
4. From Gregory I. to Innocent 111. is six hundred years ; — a very 
Ir portion of the world's history, tt have passed in doing good of 
I primary importance to a whole cnnti lent, and that the contirent of 
' Europe ; good, by which al! nations and their governors, all states- 
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men and legislatures, are the gainers. And, again, should it ne^ 
occur to Mr. Gladstone that these services were rendered to man- 
kind by means of those very instruments of power on which he 
thinks it proper to pour contempt as ** rusty tools ?" The right to 
warn and punish powerful men, to excommunicate kings, to preach 
aloud truth and justice to the inhabitants of the earth, to denounce 
immoral doctrines, to strike at rebellion in the garb of heresy, were 
the very weapons by which Europe was brought into a civilized 
condition ; yet he calls them " rusty tools " which need ** refurbish- 
ing." Does he wish then that such high expressionvS of ecclesiastical 
displeasure, such sharp penalties, should be of daily use ? If they 
are rusty, because they have been long without using, then have 
they ever been rusty. Is a Council a rusty tool, because none had 
been held, till 1870, since the sixletnth century? or because there 
had been but nineteen held in i, goo years? Mow many times is 
it in the history of Christianity that the Pope has solemnly drawn 
and exercised his sword upon a king or an emperor? If an extra- 
ordinary weapon must be a rusty tool, I suppose Gregory VII.*s 
sword was not keen enough for the German Henry; and the seventh 
Pius too used a rusty tool in his excommunication of Napoleon. 
Plow could Mr. Gladstone ever ** fondly think that Rome had dis- 
used" her weapons, and that they had hung up as antiquities and 
curiosities in her celestial armoury, — or, in his own words, as 
** hideous mummies," p. 46, — when the passage of arms between 
the great Conqueror and the aged Pope was so close upon his 
memory 1 Would he like to see a mummy come to life again ? 
That unexpected miracle actually took place in the first years of this 
century. Gregory was considered to have done an astounding deed 
in the middle ages, when he brought Henry, the German Emperor, 
to do penance and shiver in the snow at Canossa ; but Napoleon 
had his snow-penance too, and that with an actual interposition of 
Providence in the infliction of it. I describe it in the words of 
Alison : — 

<« i What does the Pope mean,' said Napoleon to Eugene, in July, 
1807, * by the threat of excommunicating me? does he think the 
world has gone back a thousand years ? Does he suppose the arms 
will fall from the hands of my soldiers ?' Within two years after 
these remarkable words were written, the Pope did excommunicate 
him, in return for the confiscation of his whole dominions, and in 
less than four years more, the arms did fall from the hands of his 
soldiers ; and the hosts, apparently iijvincible, which he had collected 
were dispersed and ruined by the blasts of winter. * The weapons 
of the soldiers.* says Segur, in describing the Russian retreat, 
* appeared of an insupportable weight to their stiffened arms. Dur- 
ing their frequent falls they fell from their hands, and destitute of 
. the power of raising them from the ground, they were left in the 
snow. They did not throw them away : famine and cold tore them 
from their grasp.* *The soldiers could no longer hold their 
weapons,* says Salgues, *they fell from the hands even of the 
bravest and most robust. The muskets dropped from the frozen 
arms of those who bore them.**' — {His,f ch. Ix., gth ed.) 
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Alison adds — "There is something in these marvellous co-inci- 
lenLca beyond the operations of chance, and which even a Protestant 
liatorian feels himself bound to mark for the observation of future 
iges. The world has not gone back a thousand years, but that 
jeing existed with whom a thousand years are as one daj', and one 
[ay as a thousand years." As He was with Gregory in 1077, so He 
vas with Pius in 1S12, and He will be with some future Pope 
.gain, when tlie necessity shall come. 

5, In saying this I am far from saying that Popes are never in the 
iTong, and are never to be resisted, or that their excommunications 
;livays avail. I am not bound to defend the policy or the acts of 
larticular Popes, whether before or after the great revolt from their 
.uthority in the 16th century. There is no reason why I should 
contend, and I do not contend, for instance, that they at all times 
lave understood our own people, our national character and 
esources, and our position in Europe; or that they have never 
uffered from bad counsellors or misinformation. I say this the 
tore freely, becaiisc Urban VIII., about the year 1641 or 1642, 
lamed the policy of some Popes of the pieceding century in their 
eallngs with our country.* 

But, whatever we are bound to allow to Mr. Gladstone on this 
lead, that does not warrant the passionate invective against the 
loly See and us individually, which he has carried on through 
ixty-four pages. What we have a manifest right to expect from 
im is lawyer-like exactness and logical tonsecutiveness in his 
Bipeachment of us. The heavier that is, the less does it need the 
(xaggerations of a great orator. If the Pope's conduct towards us 
hree centuries ago has righteously wiped out the memory of his 
Erlier benefits, yet he should have a fair trial. The more intorii-'^ 
laling was his solitary greatness, when it was in the zenith, the 

sater consideration should be shown towards him in his present 

uporal humiliation, when concentration of ecclesiastical functions 
one man, does but make him, in the presence of the haters of 

itholicism, what a Roman Emperor contemplated, when he wished 

his subjects hiid but one neck, that he might destroy them by one 
ilow. Surely, in the trial of so august a criminal, one might have 
lOped, at least, to have found gravity and measure in language, and 
almness in lone^not a pamphlet written as if on impulse, in 
efence of an incidental parenthesis in a previous publication, and 
hen, after having been multiplied in 22.000 copies, appealing; to the 
3wer classes in the shape of a sixpenny tract, the lowness of the 
idicating the width of the circulation. Surely Nana Sahib 
rill have more justice done to him by the English people, than has 
shown to the father of European civilization. 
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6. I have been referring to the desolate state in which the Holy- 
See has been cast during the last years, such that the Pope, humanly 
speaking, is at the mercy of his enemies, and morally a prisoner iit 
his palace. A state of such secular feebleness cannot last for ever;. 
sooner or later there will be, in the divine mercy, a change for the 
better, and the Vicar of Christ will no longer be a mark for insult and 
indignity. But one thing, except by an almost miraculous inter- 
position, cannot be ; and that is, a return to the universal religious 
sentiment, the public opinion of the mediaeval time. The Pope 
himself calls those centuries "The age of faith." Such ende- 
mic faith may certainly be decreed for some future time ; but, as far 
as we have the means of judging at present, centuries must run out 
first. Even in the fourth century the ecclesiastical privileges, claimed 
on the one hand, granted on the other, came into effect more or less 
under two conditions, that they were recognized by public law, and 
that they had the consent of the Christian populations. Is there any 
chance whatever, except by miracles which were not granted then^ 
that the public law, and the inhabitants of Europe will allow the 
Pope that exercise of his rights, which they allowed him as a matter 
of course, in the nth and 12th centuries? If the whole world will at 
once answer No, it is surely inopportune to taunt us with the acts of 
mediaeval Popes, in the case of certain princes and nobles, when the 
sentiment of Europe was radically Papal. How does the past bear 
upon the present in this matter. Yet Mr. Gladstone is in earnest 
alarm, earnest with the earnestness which distinguishes him as a 
statesman, at the harm which society may receive from the Pope, at 
a time when the Pope can do nothing. He grants (p. 46) that '"'the 
fears are visionary . . . that either foreign foe or domestic treason, . 
can, at the bidding of the Court of Rome, disturb these peaceful 
shores ;" he allows that ** in the middle ages the Popes contended, 
^not by direct action of fleets and armies," but mainly ** by interdicts," 
(P* 35') Yet, because men then believed in interdicts, though now 
they don't, therefore the civil Power is to be roused against the Pope. 
But his animus is bad ; his animus! what can animus do without 
matter to work upon? Mere animus, like big words, breaks no 
bones. 

As if to answer Mr. Gladstone by anticipation, and to allay his 
fears, the Pope made a declaration three years ago, on the subject,, 
which, strange to say, Mr. Gladstone quotes without perceiving that 
it tells against the very argument, which he brings it to corroborate ;, 
— ^that is, except as the Pope's animus goes. Doubtless he would 
wish to have the place in the political world which his predecessors^ 
had, because it was given to him by Providence, and is conducive to 
the highest interests of mankind ; but he distinctly tells us that he 
has not got it, and cannot have it, till the time comes, of the prospect 
of which we are as good judges as he can be, and which we say can- 
not come, at least for centuries. He speaks of what is his highest 
political power, that of interposing in the quarrel between a prince 
and his subjects, and of declaring upon appeal made to him from 
them, that the prince had or had not forfeited their allegiance. This- 
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most rarely exercised, and on very estraonlinary c 
id without any aid of infallibility in the exercise of it, any more 
" e civil power possesses that aid, it is not necessary lor any 
Ltholic to believe ; and I suppose, comparatively speaking, few 
itholics do believe it ; ;o be honest. 1 must saj', I do ; that is, under 
conditions which the Pope himself lays down in the declaration 
which I have referred, his answer to the address of the Academia. 
Se speaks of his right "to depose sovereigns, and release the people 
the obligation of loyalty, a right which had undoubtedly some- 
been exercised in critical circumstances," and he says, "This 
;ht (dirillo) in those ages of faith, — (which discerned in the Pope 
lat he ia, that is to say, the Supreme Jud^e of Christianity, and 
lized the advantages of his tribunal in the great contests of 
joples and sovereigns) — was freely extended, — (aided indeed as a 
ittcr of duty by the public law (diritto) and by the common consent 
peoples) — to the most important (i phi gravi) interests of states 
^d theirrulers." (Guardian. Nov. ii, 1S74.) 

Now let us observe how the Pope restrains the exercise of this right. 
He calls it his right — that is, in the sense in which right in one party 
is co-relaiivc with duty in the other, so that when the duty is not 
observed, the right cannot be brought into exercise; and this is pre- 
cisely what he goes on to intimate ; for he lays down the conditions 
of that exercise. First it can only be exercised in rare and critical 
circumstances {supreme circonsianxe, t pin gfavi iiiteressij. Next he 
refers to his being the supreme judge of Christianity, and to his 
decision as coming from a tribunal; his prerogative then is not a 
mere arbitrary power, but must be exercised by a process of law and 
a formal examination of the case, and in the presence and the 
hearing of the two parties interested in it. Also in this limitation is 
implied that the Pope's definitive sentence involves an appeal to the 
I* supreme standard of right and wrong, the moral^law, as its basis and 
rule, and must contain the definite reasons on which it decides in 
favour of the one party or the other. Thirdly, the exercise of this 
i limited to the ag.-s of faith; ages, which, on thn one hand, 
2d it among the provisions of the jus piihliciim, and on the 
o fully reco^'nized the benefits it conferred, as to be able to 
ifurce it by the common consent of the peoples. These last words 
lould be dwelt on : it is no consent which is merely local, as of one 
iountry. of Ireland, or of Belgium, if that were probable; but a 
^United consent of various nations, of Europe, for instance, as a com- 
Oionweallh.of which the Pope was the head. Thirty years ago we 
Ibcard much of the Pope being made the head of an Italian confedera- 
10 woid came from England against such an arrangement. It 
fas possible, because the members of it were all of one religion ; 
like manner a Eui'Opean commonwealth would be reasonable, 
Europe were of one religion. Lastly, the Pope declares with indig- 
tttion, that a Pope is not infallible in the exercise of this right; such 
notion is an invention of the enemy ; he calls it " malicious." 
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But one attribute the Church has, and the Pope as head of the 
Church, whether he be in high estate, as this world goes, or not, 
whether he has temporal possessions or not, whether he is in honour 
or dishonour, whether he is at home or driven about, whether those 
special claims of which I have spoken are allowed or not, — and that 
is Sovereignty. As God has sovereignty, though He may be dis- 
obeyed or disowned, so has His Vicar upon earth ; and further than 
this, since Catholic populations are found everywhere, he ever will 
be in fact lord of a vast empire ; as large in numbers, as far spread- 
ing as the British; and all his acts are sure to be such as are in 
keeping with the position of one who is thus supremely exalted. 

I beg not to be interrupted here, as many a reader will interrupt 
me in his thoughts ; for I am using these words, not at random, but 
as the commencement of a long explanation, and, in a certain sense^ 
limitation, of what I have hitherto been saying concerning the 
Church's and the Pope's power. To this task the remaining pages, 
which I have to address to your Grace, will be directed ; and I trust 
that it will turn out, when I come to the end of them, that, by first 
stating fully what the Pope's claims are, I shall be able most clearly 
to show what he does not claim. 

Now the key-note of Mr. Gladstone's pamphlet is this : — that, since 
the Pope claims infallibility in faith and morals, and since there are 
no " departments and functions of human life which do not and can- 
not fall within the domain of morals," p. 36, and since he claims also 
** the domain of all that concerns the government and discipline of 
the Church," and moreover, *' claims the power of determining the 
limits of those domains," and " does not sever them, by any acknow- 
ledged or intelligible line from the domains of civil duty and alle- 
giance," p. 45, therefore Catholics are moral and mental slaves, and 
" every convert and member of the Pope's Church places his loyalty 
and civil duty at the mercy of another," p. 45. 

I admit Mr. Gladstone's premisses, but I reject his conclusion ; 
and now I am going to show why I reject it. 

In doing this, I shall, with him, put aside for the present the 
Pope's prerogative of infallibility in general enunciations, whether of 
faith or morals, and confine myself to the consideration of his autho- 
rity (in respect to which he is not infallible) in matters of daily con- 
duct, and of our duty of obedience to him. ** There is something 
wider still," he says, (than the claim of infallibility), ** and that is the 
claim to an Absolute and entire Obedience," p. 37. " Little does it 
matter to me whether my Superior claims infallibility, so long as he 
is entitled to demand and exact conformity," p. 39. He speaks of a 
third province being opened, " not indeed to the abstract assertion of 
Infallibility, but to the far more practical and decisive demand of 
Absolute Obedience," p. 41, " the Absolute Obedience, at the peril of 
salvation, of every member of his communion," p. 42. 

Now, I proceed to examine this large, direct, religious sovereignty 
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I the pope, both in its relation to his subjects and to the Civil 
fewer ; but first. I beg to be allowed to say just one word on the prin- 
jple of obedience itself, that is, by way of inquiry, whether it is or Is 
now a religious duty, 
s there then such a duty at all as obedience to ecclesiastical 
Authority now? or is it one of these obsolete ideas which are swept 
away, as unsightlv cobwebs, by the New Civilisation / Scripture 
says, "Remember them which have the rule over you, who have 
spoken unto you the word of God, whose faith follow." And, " Obey 
them that have the rule over you, and submit yourselves ; for they 
watch /or vourso«/s, as they that must give account, that they may 
do it with joy and not with grief; for that is unprofitable for you." 
The marfpn in the Prutestant Version reads, "those who are your 
guides:" end the word may also be translated " leaders." Well, as 
rulers, or i;iiides and leaders, whichever word be right, they are to be 
obeyed. Now, Mr. Gladstone dislikes our way of fulfiliing this pre- 
cept, whether as regards our choice of ruler and leader, or our 
" Absolute Obedience" to him ; but he does not give us his own. Is 
there any liberalistic reading of the Scripture passage ? Or are the 
words only for the benefit of the poor and ignorant, not for the Sc'nola 
(as it may be called) of political and periodical writers, not for indivi- 
dual members of Parliarnent, not for statesmen and Cabinet minis- 
ters, and people of Progresa ? Which party then is the more " Scrip, 
tural." those who recognize and carry out in their conduct texts like 
these, or those who don't? May not we Catholics claim some mercy 
from Mr. Gladstone, though we be faulty in the object and the man- 
ner of our obedience, since in a lawless day an object and a manner 
of obedience we have? Can we be blamed if, arguing frjm those 
teiits which say that ecclesiastical authority comes from above, 
we obey it in that one form in which alone we lind it on earth, in 
that only person who claims it of us, among all the notabilities of 
this nineteenth century into which we have been bom ? The Pope 
has no rival in his claim upon us ; nor is it our doing that his claim 
^Jias been made and allowed forcenturiesupuncenturies.and that it was 
" 2 who made the Vatican decrees, not they him. If we give him up, 
b whom shall we go ? Can we dress up any civil functionary in the 
pstments of divine authority ? Can I, for instance, follow the faith, 
1 1 put my soul into the hands of our gracious Sovereign? or of 
E Archbishop of Canterbury, or of the Bishop of Lincoln, albeit he 
I not broad and low, but high? Catholics have "done what they 
—all that any one could : and it should be Mr. Gladstone's 
lUsiness, before telling us that we are slaves, because we obey the 
KOpe, first of all to tear away those texts from the Bible. 
T With this preliminary remark, I proceed to consider whether the 
lope's authority is either a slavery to his subjects, or a menace to 
Be Civil Power ; and first, as to his power over his flock. 

[. Mr. Gladstone says that " the Pontiff declares to belong to him 
supreme direction of Catholics in respect to all duty." p. 87. 
Jbpreme direction ; true, but " supreme" ts not " minute," nor does 
Jdirection" mean supervision or " management." Take the parallel 
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of human law ; the Law is supreme, and the Law directs our conduct 
under the manifold circumstances in which we have to act and must 
be absolutely obeyed ; but who therefore says that the Law has tbe-| 
" supreme direction" of us ? The State, as well as the Church, has 
the power at its will of imposing laws upon us, laws bearing on our 
moral duties, our daily conduct, affecting our actions in various wa}fi 
and circumscribing our liberties ; yet no one would say that the Law, 
after all, with all its power in the abstract and its executive vigour in 
fact, interferes either with our comfoi;t or our conscience. There are 
numberless laws about property, landed and personal, titles, tenurea, 
trusts, wills, covenants, contracts, partnerships, money transactions, 
life-insurances, taxes, trade, navigation, education, sanitary measures, 
trespasses, nuisances, all in addition to the criminal law. Law, to 
apply Mr. Gladstone's words, " is the shadow that cleaves to us, go 
where we will." Moreover, it varies year after year, and refuses to 
give any pledge of fixedness or finality*. Nor can any one tell what 
restraint is to come next, perhaps painful personally to himself. Nor 
are its enactments easy of interpretation ; for actual cases, with the 
speeches and opinions of counsel, and the decisions of judges, must 
prepare the raw material, as it proceedes from the legislature, before 
it can be rightly understood ; so that " the glorious uncertainty of the 
Law" has become a proverb. And, after all, no one is sure of 
escaping its penalties without the assistance of lawyers, and that in 
such private and personal matters that the lawyers are, as by an 
imperative duty, bound to a secrecy which even courts of justice 
respect. And then, besides the Statute Law, there is the common 
and additional ; and below this, usage. Is not all this enough to try 
the temper of a free-born Englishman, and to make him cry out with 
Mr. Gladstone, ** Three-fourths of my life are handed over to the Law; 
I care not to ask if there be dregs or tatters of human life, such as 
can escape from the description and boundary of Parliamentary 
tyranny ?" Yet, though we may dislike it, though we may at times 
sufter from it ever so much, who does not see that the thraldom and 
irksomeness are nothing compared with the g^reat blessings which 
the Constitution and Legislature secure to us ? 

Such is the jurisdiction which the Law exercises over us. What 
rule does the Pope claim which can be compared to its strong and its 
long arm ? What interference with our liberty of judging and acting 
in our daily work, in our course of life, comes to us from him ? 
Really, at first sight, I have not known where to look for instances 
of his actual interposition in our private affairs, for it is our routine 
of personal duties about which I am now speaking. Let us see how 
we stand in this matter. 

We are guided in our ordinary duties by the books of moral theo- 
logy, which are drawn up by the theologians of authority and experi- 
ence, as an instruction for our Confessors. These books are based 
on the three Christian foundations of Faith, Hope, and Charity, 
on the Ten Commandments, and on the six Precepts of the Church, 
which relate to the observance of Sunday, of fast days, of confes- 
sion and communion, and, in one shape or other, to pay tithes. A 
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t number of possible cases are noted under these heads, and in 

;ult questions a variety of opinions are given, with plain diret- 

i, when it is that private Catholics are at liberty to choose for 

iselves whatever answer they like best, and when they are bound 

t follow some one of them in particular. Reducible as these direc- 

n detail are to the few and simple heads which I have men- 

bned, they are little more than reflexions and memoranda of our 

poral sense, unlike the positive enactments of the I.egif.lature; and, 

a the whole, present to us no difficulty — though now and then some 

■ttical question may arise, and some answer may be given ijust as 

■ the private conscience) which it is difficult to ua or pamfu! to 

Mpt. And a!,'ain, cases may occur now and then, when ourprivale 

jdgment differs from what is set down in theological works, but 

n then it does not follow at once that our private judy;ment must 

a way, for those books are no utterance of Papal authority. 

I And this is tlie point to which I am coming. So little does tlie 

ppe come into this whole system of moral theoloijy by which (as 

iscience) our lives are regulated, that t''e weigh of his 

^nd upon us, as private men, is absolutely unapf rcciable. 1 have 

' a difficulty where to find a measure or gauge of his interposition. 

t length 1 have looked through Busenbaum's " Medulla," to ascer- 

,in what light such a book would throw upon the question. It is 

E book of casuistry for the use of Confessors, running to 700 pages, 

rge repository of answers made by various theologians on 

bints of conscience, and generally of duty. It was first published 

1 1645 — my own edition is of 1844 — and in the latter are marked 

propositions, bearing on subjects treated in it, which have 

■en condemned by Popes in the intermediate 200 years. On turn- 

■g over the pages I find they are in all between 50 and 5o. This 

pt includes matters sacramental, ritual, ecclesiastical, monastic, and 

ciplinarian, as well as moral, — relating to the duties of ecclesiastics 

fad regulars, of parish priests, and of professional men, as well as of 

e Catholics. And the condemnations relate for the most part 

b mere occasional details of duty, and arc in reprobalion of the lax 

frwild notions of speculative casuists, so that they are rather 

fcstraints upon theologians than upon laymen. For instance, the 

plowing are some of .he propositions condemned :—•' The eccJesi- 

ptic, who on a certain day is hindered from saying Matins and 

lauds, is not bound to say, if he can, the remaining hours ;" 

JWhere there is good cause, it is lawful to swear without 

purpose of swearinff, whether the matter is of light or grave 

iment ;'" " Domestics may steal from their masters, in compensa- 

n for their service, which they think greater than their wages;" 

t is lawful for a public man to kill an opponent, who tries to 

Uten a calumny upon him, if he cannot otherwise escape the 

nominy," I have taken these instances at random. It must be 

i^nted, I think, that in the long course of 20o years the amount of 

e Pope's authoritative enunciations has not been such as to press 

feavilyon the back of the private Catholic. He leaves us a .rely far 

^ore than that "one fourth of the department of conduct," which 
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Mr. Gladstone allows us. Indeed, if my account and specimens of 
his sway over us in morals be correct, I do not see what he takes 
away at all from our private consciences. 

Mr. Gladstone says that the Pope virtually claims to himself the 
wide domain of conduct, and therefore that we are his slaves : — ^let 
us see if another illustration or parallel will not show this to be a non- 
seqiiitur, vSuppose a man who is in the midst of various and impor- 
tant lines of business, has a medical adviser, in whom he has full 
confidence, as knowing well his constitution. This adviser keeps a 
careful and anxious eye upon him ; and, as an honest man, says to 
him, ** You must not go off on a journey to-day," or ** you must take 
some days' rest," or **you must attend to your diet." Now, this is 
not a fair parallel to the Pope's hold upon us ; for he does not speak to 
us personally, but to all, and in speaking definitely on ethical sub- 
jects, what he propounds must relate to things good and bad in 
themselves, not to things accidental, changeable, and of mere expe- 
dience; so that the argument which I am drawing from the case of a 
medical adviser is a fortiori in its character. However, I 'say that, 
though a medical man exercises a "supreme direction" of those who 
put themselves under him, yet we do not therefore say, even of him, 
that he interferes with our daily conduct, and that we are his 
slaves. He certainly does thwart many of our wishes and pur- 
poses; in a true sense we are at his mercy; he may interfere any day 
suddenly; he will not, he cannot, draw any line between his action 
and our action. The same journey, the same press of business, the 
same indulgence at table, which he passes over one year, he sternly 
forbids the next. If Mr. Gladstone's argument is good, he has a 
finger in all the commercial transactions of the great merchant or 
financier who has chosen him. But surely there is a simple fallacy 
here. Mr. Gladstone asks us whether our political and civil life is 
not at the Pope's mercy ; every act, he says, of at least three-quar- 
ters of the day is under his control. No, not every y but any, and 
this is all the difference — that is, we have no guarantee given us 
that there will never be a case, when the Pope's general utterances 
ma}' come to have a bearing upon some personal act of ours. In 
the same way we are all of us in this age under the control of public 
opinion and the public prints; nay, much more intimately so. 
^ Journalism can be and is very personal; and, when it is in the right, 
more powerful just now than any Pope; yet we do not go into fits, 
as if we were slaves, because we are under a surveillance much more 
like tyranny than any sway, so indirect, so practically limited, sa 
gentle, as his is. 

But it seems the cardinal point of our slavery lies, not simply in 
the domain of morals, but in the Pope's general authority over us ia 
all things whatsoever. This count in his indictment Mr. Gladstone 
founds on a passage in the third chapter of the Pasjtor cetermts, in 
which the Pope, speaking of the Pontifical jurisdiction, srjys : — 
** Towards it (erga quam) pastors and people of whatsoever rite or 
dignity, each and all, are bound by the duty of hierarchical subordi- 
nation ai.d true obedience, not only in matters which pertain to 




it also in those which pertain to the discipltKe 
i the regimen of the Church spread throughout the world; bo that, 
with the Roman Pontiff (bolh of communion and of profession 
B faith) being preserved, the Church of Christ may be one 
iJflock under one supreme Shepherd. This is the doctrine ofCatholic 
truth, from which no one can deviate without loss of failh and 
salvation." 

On Mr. Gladstone's use of this passage I observe first; that he 
leaves out a portion of itwhich has much to do with the due under- 
standing of it (ita ut custodita, etc.) Next, he speaks of •• absoliite 
obedience" so often, that any reader, who h<d not the passage 
before him. would think, that the word. " absolute" was the Pope's 
word, not his. Thirdly, three times (at pp. 38, 41, and 4a) does he 
make the Pope say that no one can disobey him without risking 
his salvation, whereas what the Pope does say is, that no one can 
diibetievi: t\ie duty of obedience and unity without such risk. And 
fourthlj', in order to carry out this false sense, or rather to hinder 
its beiii^' evidently impossible, he mistranslates, p. 38, " docthna" 
(Hjec est doctrina) by the WLird" rule." 

But his chief attack is directed to the words "disciphna" and 
" regimen." " Thus," he says, " are swept into the Papal net whole 
multitudes of facts, whole sv stems of government, prevailing, though 
in different degrees, in every country of the world," p. 41. That is, 
disciplina and regimen are words of such lax, vague, indeterminate 
meaning, that under them any matters can be-slipped in which may 
be required for the Pope's purpose, in this or that country, such as 
to take Mr. Gladstone's instances, blasphemy, poor-relief, incorpora- 
tion and mortmain; as if no definitions were contained in our theo- 
logical and ecclesiastical works of words in such common u.se, and 
as if in consequence, the Pope was at liberty to give them iiny sense 
of his own. As to discipline, Fr. Perrone says " Discipline comprises 
the exterior worship of God, the liturgy, sacred rites, psalmody, the 
administration of the sacraments, the canonical form of sacred 
elections, and the institution of ministers, vows, feast-days, and the 
like;" all of them (observe) matters internal to ihe Church, and 
without any relation to the Civil Power and civil affairs. Perrone 
odds, " Ecclesiastical discipline is a practical and external rule, pre- 
ribed by the Church, in order to retain the faithful in their faith, 
easily lead them on to eternal happiness," Pro:!, Throl. 
k-B, p. 3R1, 2d ed., 1S41. Thus discipline is in no sense a political 
rtrament. except as the profession of our faith may accidentally 
tprnt political. In the same sense Zailinger; "The Roman Pon- 
_'Bas by divine right the power of passing universal laws pertain- 
j to the discipline of the Church ; for instance, to divine worship, 
aed riies. the ordination and manner of life of the elerfjy. the order 
I'lh^ ecclesiastical regimen, and the right administration of the 
mporalpossessionsof the Church."— yiir.£fc/fs., lib. i.,t. 2. § 121. 
■I9, tno, the wjrd "regimen" has a definite meaning, relating to 
mntter strictly internal to the Church; it means governmtnt, or 
Be mode or form of government, or the course of ^'overnment, and, 
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as, in the intercourse of nation with nation, the nature of a nation's 
government, whether monarchical or republican, does not come into 
question, so the constitution of the Church simply belongs to its 
nature, not to its external action. There are indeed aspects of the 
Church which involve relations toward secular powers and to nations, 
as, for instance, its missionary office ; but regimen has relation to 
one of its internal characteristics, viz., its form* of government, 
whether we call it a pure monarchy, or with others a monarchy tem- 
pered by aristocracy. Thus, Tournely says, ** Three kinds of regi- 
mfen or government are set down by philosophers — monarchy, aristo- 
cracy, and democracy," TheoL, t. 2, p. loo. Bellarmine says the 
same, Ro7n. Pont. i. 2; and Perrone takes it for granted, ibid, pp. 
70, 71. 

Now, why does the Pope speak at this time of regimen and dis- , 
cipline ? He tells us in that portion of the sentence, which, thinking 
it of no account, Mr. Gladstone has omitted. The Pope tells us 
that all Catholics should recollect their duty of obedience to him, 
not only in faith and morals, but in such matters of regimen and 
discipline as belong to the universal Church, **so that unity with 
the Roman Pontiff, both of communion and of profession of the 
same faith being preserved, the Church of Christ may be one flock 
under one supreme Shepherd." I consider this passage to be 
especially aimed at Nationalism : " Recollect," the Pope seems to 
say, "the Church is one, and that, not only in faith and morals, for 
schismatics may profess as much as this, but one, wherever it is, all 
over the world; and not only one, but one and the same, bound 
together by its one regimen and discipline, and by the same regimen 
and discipline, — the same rights, the same sacraments, the same 
usages, and the same one Pastor; and in these bad times it is 
necessary for all Catholics to recollect, that this doctrine of the 
Church's individuality and, as it were, personality, is not a mere 
received opinion or understanding, which may be entertained ornot^ 
as we please, but is a fundamental, necessary truth." This being,, 
speaking under correction, the drift of the passage, I observe that 
the words ** spread throughout the world" or "universal" are so 
far from turning ** discipline and regimen" into what Mr. Gladstone 
calls a **net," that they contract the range of both of them, not 
including, as he would'haveit, "marriage" here, "blasphemy" there, 
and "poor-relief" in a third country, but noting and specifying that 
one and the same structure of laws, rites, rules of government, 
independency, everywhere, of which the Pope himself is the centre 
and life. And surely this is what every one of us will say with the 
Pope, who is not an Erastian, and who believes that the Gospel is 
no mere philosophy thrown upon the world at large, no mere quality 
of mind and thought, no mere beautiful and deep sentiment, or 
subjective opinion, but a substantive message from above, guarded 
and preserved in a visible polity. 

2. And now I am naturally led on to speak of the Pope's supreme 
authority, such as I have described it, in its bearing towards the 
Civil Power all over the world, — various, as the Church is variable^ 
— a power which as truly comes from God, as his own does. 
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W&ns can take place between the Holy See and national 
msnts the history of fifteen hundred years teaches us ; also, 
both sides there miy occur grievous mistakes. But my 
ftestion all along lies, not with "quicquid delirant reges," but with 
hit, under the circumstances of such a collision, is the duty of 
3 who are both children of the Pope and subjects of the Civil 
^wer. As to the duty of the Civil Power, I have already intimated 
' my first section, that it should treat the Holy See as an inde- 
Jndent sovereign, and if this rule had been observed, the difficulty 
P Catholics in a country not Catholic, would be most materially 
led. Great Britain recognizes and is recogni/.ed by the 
I States ; the two powers have ministers at each other's courts ; 
e standing prevention of serious quarrels. Misunderstand- 
B between the two co-ordinate powers may arise ; but thers follow 
planations, removals of the causes of offence, acts of restitution, 
is, there are conferences, compromises, arbitrations. 
Now the point to observe here is, that in such cases neither party 
gives up its abstract rights, but neither party practically insists on 
them. And each party thinks itself in the right in the particular 
case, protests against any other view, but still concedes. Neither 
party says, " 1 will not m.ike it up with you, till you draw an intelli- 
gible line between your domain and mine." I suppose in the Geneva 
arbitration, though we gave way, we still thought that, in our con- 
duct in the American civil w5r, we had acted within our ri;;hts. I 
say all thij in answer to Mr. Gladstone's challenge to us to draw 
the line between the Pope's domain and the State's domain in civil 
or political questions. Many a private American, I suppose, lived 
in London and Liverpool, all through the correspondence between 
our Foreign Office and the government of the United States, and 
Mr. Gladstone never addressed any expostulation to them, or told 
them they had lost their moral freedom because they took part with 
their own government. The French, when their late war began, did 
sweep their German sojourners out of France, {the number, as I 
recollect, was very gjeat), but they were not considered to have done 
themselves much credit by such an act. When we went to war 
with Russia, the English in St. Petersburg made an address, I think 
to the Emperor, asking tor his protection, and he gave it ; — I don't 
suppose they pledged themselves to the Russian view of the war, 
nor would we have called them slaves instead of patriots, if they had 
refused to do so, Suppose Errgland were to send her Ironclads to 
support Italy against the Pope and his allies, English Catholics 
would be very indignant, they would take part with the Pope before 
tha war began, they would use all constitutional means to hinder it ; 
but who believes that, when they were once in the war, their action 
would be anything else than prayers and exertions for a termination 
of it ? What reason is there for saying that they would commit 
themselves to any step of a treasonable nature, any more than loyal 
"Germans, had they been allowed to remain in France ? Yet, 
Vc&use those Germans would not relinquish their allegiance to their 
nntiy, Mr. Gladstone, were he consistent, would at once send them 
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Of course it will be said that in these cases, there is no double 
allegiance, and again that the German government did not call upon 
them, as the Pope might call upon English Catholics, nay command 
them, to take a side ; but my argument at least shows this, that till 
there comes to us a special, direct command from the Pope to 
oppose our country, we need not be said to have ** placed our loyalty 
and civil duty at the mercy of another,*' p. 45. It is strange that a 
great statesman, versed in the new and true philosophy of com- 
promise, instead of taking a practical view of the actual situation, 
should proceed against us, like a Professor in the schools, with the 
** parade" of his '* relentless" (and may I add ** rusty" ?) ** logic," 

p. 23. 

I say, till the Pope told us to exert ourselves for his cause in a 

quarrel with this country, as in the time of the Armada, we need not 
attend to an abstract and hypothetical difficulty : — then and not till 
then. I add, as before, that if the Holy See were frankly recognized 
by England, as other Sovereign Powers are, direct quarrels between 
the two powers would in this age of the world be rare indeed ; and 
still rarer, their becoming so energetic and. urgent as to descend 
into the heart of the community, and to disturb the consciences and 
the family unity of private Catholics. 

But now, lastly, let us suppose one of these extraordinary cases of 
direct and open hostility between the two powers actually to occur ; — 
here first, we must bring before us the state of the case. Of course, 
we must recollect, on the one hand, that Catholics are not only 
bound to allegiance to the British Crown, but have special privileges 
as citizens, can meet together, speak and pass resolutions, can vote 
for members of Parliament, and sit in Parliament, and can hold 
office, all which are denied to foreigners sojourning among us ; 
while on the other hand there is the authority of the Pope, which, 
though not ** absolute" even in religious matters, as Mr. Gladstone 
would have it to be, has a call, a supreme call on our obedience. 
Certainly in the event of such a collision of jurisdictions, there are 
cases in which we should obey the Pope and disobey the State* 
Suppose, for instance, an Act was passed in Parliament, bidding 
Catholics to attend Protestant service every week, and the Pope dis- 
tinctly told us not to do so, for it was to violate our duty to our 
faith : — I should obey the Pope and not the Law. It will be said 
by Mr. Gladstone, that such a case is impossible. I know it is ; 
but why ask me for what I should do in extreme and utterly impro- 
bable cases such as this, if my answer cannot help bearing the 
character of an axiom ? It is not my fault that I must deal in 
truisms. The circumferences of State jurisdiction and of Papal are 
for the most part quite apart from each other ; there are just some 
few degrees out of the 360 in which they intersect, and Mr. Glad- 
stone, instead of letting these cases of intersection alone, till they 
occur actually, asks me what I should do, if I found myself placed 
in the space intersected. If I must answer then, I should say 
distinctly that did the State tell me in a question of worship to do 
what the Pope told me not to do, I should obey the Pope, and 
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should thjnk it no sin, if I used all the power and the influence I 
possessed as a citizen to prevent such a Bill passing the Legislature 
and to effect its repeal if it did. 

But now, on the uther hand, could the case ever occur, in which 
I should act with the Civil Power, and not with the Pope ? Now, 
here again, when I hegin to imagine instances, Catholics will cry 
out (as Mr. Gladstone in the case I supposed, cried out in the 
interest of the other side), that instances never can occur. I know 
tliey cannot ; I know the Pope never can do what I am going to 
suppose ; but then, since it cannot possibly happen in fact, there 'is 
no harm in just saying what I should (hypothetically) do, if it did 
happen. I say then in certain (impossible) cases I should side, not 
with the Pope, hut with the Civil Power. For instance, I believe 
members of Parliament, or of the Privy Council, take an oath that 
they would not acknowledge the right of succession of a Prince of 
Wales, if he became a Catholic. I should not consider the Pope 
could release me from that oath had I bound myself by it. Of 
course, I might exert myself to the utmost to get the act repealed 
which buuiiJ lii^i again, if I could not, I might retire from Parlia- 
ment or office, and so rid myself of the engagement I had made ; 
but I should he clear that, though the Pope hade all Catholics to 
stand firm in our phalanx for the Catholic Succession, still, while i 
remamea in my office, or in my place in Parliament, 1 could not do 
ae he bade me. 

Again, were I actually a soldier or sailor in her Majesty's service, 
and sent to take part in a war which I could not in my conscience 
see to be unjust, and should the Pope suddenly bid all Catholic 
soldiers anii sHilors to retire from the service, here again, taking the 
mviLi.- of others, as best I could, I should notobey him, 

'i'. !iJt is the use of I'orming impossible cases ? One can find 
; ..;i,;y nfihpin in books of casuistry, with the answers attached in 
it=ptict to them. In an actual case, a Catholic would, of course, not 
act simplv on his own judgment ; at the same time, there are suppos- 
able cases in which he would be obliged to go by it solely— viz., 
wrhen his conscience could not be reconciled to any of the courses ■ 
of action proposed to him by others. 

In support of what I have been saying, I refer to one or two 
weighty authorities : — 

Cardinal Turrccremata says : — " Although it clearly follows from 
Uie circumstance that the Pope can err at times, and command 
things which must not be done, that we are not to be simply obedi- 
ent to him in all things, that does not show that he must not be 

jeyed by all v.'hen his commands are good. To know in what 
iS he is to be obeyed and in what not . . it is said in the 
8 of the Apostles, ' One ought to obey God rather than man;' 
^ereforc, were the Pope to command anything against Holy 
^ripturs, crth;; articles of faith, or the truth of the Sacraments, or 
commands of the natural or divine law, he ought not io be 

fyed, but in such commands to be passed over (despiciendus)," 
mm de EccL, pp.. 47, 8. 
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Bellarmine, speaking of resisting the Pope, says : — " In- order to 
resist and defend oneself no authority is required. . . Therefore, 
as it is lawful to resist him if he assaulted souls, a man's person, 
or troubled the state, (turbanti rempublicam), and much more if he 
strove to destroy the Church. It is lawful, I say, to resist him, by 
not doing what he commands, and hindering the execution of his 
will," de Rom. Pont,, ii. 29. 

Archbishop Kenrick says :— " His power was given for edification, 
not for destruction. If he uses it from the love of domination 
(quod absit) scarcely will he meet with obediait populations,'' — TheoL 
Moral, t. i., p. 158. 

When, then, Mr. Gladstone asks Catholics how they can obey the 
Queen and yet obey the Pope, since it may happen that the com- 
mands of the two authorities may clash, I answer, that it is my 
rule, both to obey the one and to obey the other, but that there is 
no rule in this world without exceptions, and if either the Pope or 
the Queen demanded of me an ** Absolute Obedience," he or she 
would be transgressing the laws of human nature and human 
society. I give an absolute obedience to neither. Further, if ever 
this trouble allegiance pulled me in contrary ways, which in this age 
of the world I think il neftr will, then I should decide according to 
he particular case, which is beyond all rule, and must be decided on 
its own merits. I should look to see what theologians could do for 
me, what the Bishops and clergy around me, what my confessor ; 
what friends whom I revered : and if, after all, I could not take 
their view of the matter, then I must rule myself by my own judg- 
ment and my own conscience. But all this is hypothetical and 
unreal. 

Here, of course, it will be objected to me, that I am, after all, 
having recourse to the Protestant doctrine of Private Judgment; not 
so ; it is the Protestant doctrine that Private Judgment is our ordi- 
nary guide in religious matters, but I use it, in the case in question, 
in very extraordinary and rare, nay, impossible emergencies. Do 
not the highest Tories thus defend the substitution of William for 
James II.? It is a great mistake to suppose our state in the Catho- 
lic Church is so entirely subjected to rule and system, that we are 
never thrown upon what is called by divines ** the Providence of 
God." The teaching and assistance of the Church does not supply 
all conceivable needs, but those which are ordinary ; thus, for 
instance, the sacraments are necessary for dying in the grace of 
God and hope of heaven, yet, when they cannot be got, acts of hope, 
faith, and contrition, with the desire for those aids which the dying 
man has not, will convey in substance what those aids ordinarily 
convey. And so a Catechumen, not yet baptised, may be saved by 
his purpose and preparation to receive the rite. And so, again, 
though ** Out of the Church there is no salvation,*' this does not 
hold in the case of good men who are in invincible ignorance. And 
so it is also in the case of our ordinations ; Chillingworth and Mac- 
aulay say that it is morally impossible that we should have kept up 
for 1,800 years an ApostoHcal succession of ministers without some 
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Bparation of the chain; and we in answer say that, however true 
Bis may be humanly speaking, there has been a special Providence 
■rer the Church to secure it, Once more, how else could private 
ptholics save their souls when there was a Pope and Anti-popes, 
rally claiming their allegiance ? 



§ 5. Conscience. 

T seems, then, that there are extreme cases in which Conscience 

i come inlo collision with the word of a Pope, and is to be fol- 

ed in spite of that word. Now I wish to place this proposition 

a broader basis, acknowledged by all Catholics, and, in order to 

I this satisfactorily, as I began with the prophecies of Scripture 

pd the primitive Church, when 1 spoke of the Pope's prerogatives, 

D now I must begin with the Creator and His creature, when I 

bold draw out the prerogatives and the supreme authority of 

pnscience. 

[ say, then, that the Supreme Being is of a certain character, 

mich, expressed in human language, we call ethical. He has the 

ributes of justice, truth, wisdom, sanctity, benevolence and mercy, 

il characteristics in His Nature, the very Law of His being, 

mtical with Himself; and next, when He became Creator, He 

inted this Law, which is Himself, in the intelligence of all His 

t^tional creatures. The Divine Law, then, is the rule of ethical 

the standard of right and wrong, a sovereign, irreversible, 

jsolute authority in the presence of men and Angels. " The eter- 

.1 law," says St, Augustine, " is the Divine Reason or Will of God, 

lammanding the observance, forbidding the disturbance, of the 

Jitural order of things." " The natural law," says St. Thomas, " is 

I impression of the Divine Light in us, a participation of the eter- 

II law in the rational creature," (Gousset, Thiol. Moral, t. i, pp. 
This law, as apprehended in the minds of individual men, 

B called "conscience ;" and, though it may suffer refraction in pass- 
_; into the intellectual medium of each, it is not thereby so affected 
& to lose its character of being the Divine Law, but still has, as 
the prerogative of commanding obedience. "The Divine 
»W," says Cardinal Gousset, " is the supreme rule of actions ; our 
hts, desires, words, acts, all that man is, is subject to the 
in of the law of God ; and this law is the rule of our conduct by 
s of our conscience. Hence it is never lawful to go against our 
ience ; as the fourth Lateran council says, ' Quidquid fit contra 
mscientiam. a:dificat adgehennam." 

This, I Know, is very different from the view ordinarily taken of it, 

"1 by the science and literature, and by the public opinion, of this 

_ . It is founded on the doctrine that conscience is the voice of 

{od, whereas it is fashionable on all hands now to consider it in one 

r another a creation of man. Of course, there are great and 

exceptions to this statement. It is not true of many or most 

Higious bodies of men; especially not of their teachers and ministers. 
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When Anglicans, Wesleyans, the various Presbyterian sects in 
Scotland, and other denominations among us, speak of conscience, 
they mean what we mean, the voice of God in the nature and heart 
of man, as distinct from the voice of Revelation. They speak of a. 
principle planted within us, before we have had any training, though 
such training and experience is necessary for its strength, growth, 
and due formation. They consider it a constituent element of the 
mind, as our, perception of other ideas maybe, as our powers of 
reasoning, as our sense of order and the beautiful, and our other intel- 
lectual endowments. They consider it, as Catholics consider it, to 
be the internal witness of both the existence and the law of God. 
They think it holds of God, and not of man, as an Angel walking on 
the earth would be no citizen or dependent of the Civil Power. 
They would not allow, any more than we do, that it could be resolved 
into any combination of principles in our nature, more elementary 
than itself; nay, though it may be called, and is, a law of the mind, 
they would not grant that it was nothing more ; I mean, that it was 
not a dictate, nor conveyed the notion of responsibility, of duty, of a 
threat and a promise, with a vividness which discriminated it from 
all other constituents of our nature. 

This, at least, is how I read the doctrine of Protestants as well as 
of Catholics. The rule and measure of duty is not utility, nor ex- 
pedience, nor the happiness of the greatest number, nor State con- 
venience, nor fitness, order, and the pulchrum. Conscience is not a 
long-sighted selfishness, nor a desire to be consistent with oneself, 
but it is a messenger from Him, who, in nature and in grace, speaks 
to us behind a veil, and teaches and rules us by His representatives. 
Conscience is the aboriginal Vicar of Christ, a prophet in its infor- 
mations, a monarch in its peremptoriness, a priest in its blessings 
and anathemas, and, even though the eternal priesthood throughout 
the Church could cease to be, in it the sacerdotal principle would re- 
main and would have a sway. 

Words such as these are idle empty verbiage to the great world of 
philosophy now. All through my day there has been a resolute war- 
fare, I had almost said conspiracy, against the rights of. conscience, 
as I have described it. Literature and science have been embodied 
in great institutions in order to put it down. Noble buildings have 
been reared as fortresses against that spiritual, invisible influence 
which is too subtle for science and too profound for literature. Chairs 
in Universities have been made the seats of an antagonist tradition. 
Public writers, day alter day, have indoctrinated the minds of innu- 
merable readers with theories subversive of its claims. As in 
Roman times, and in the middle age, its supremacy was assailed by 
the arm of physical force, so now the intellect is put in operation to 
sap the foundations bf a power which the sword could not destroy. 
We are told that conscience is but a twist in primitive and untutored 
man ; that its dictate is an imagination ; that the very notion of 
guiltiness, which that dictate enforce, is simply irrational, for how 
can there possibly be freedom of will, how can there be consequent 
responsibility, in that infinite eternal network of cause and effect, in 



hich we helplessly lie ? and what retribution have we to fear, when 
! have had no real choice to do good or evil ? 

So much for philosophers ; now let us see what is the notion of 

;onscience in this day in the popular mind. There, no more than in 

be intellectual world, does " conscience" retain the old, true, Catho- 

ic meaning of the word. There too, the idea, the presence of a 

loral Governor is far away from the use of it, frequent and emphatic 

that use of it is. When men advocate the rights of conscience, 

;y in no sense mean the rights of the Creator, nor the duty to Him, 

thought and deed, of the creature; but the right of thinking, 

salcin^, writing, and acting, according to their judgment or their 

umor, without any thought of God at all. They do not even pre- 

id to go by anyttnoral rule, but they demand, what they think is 

Englishman's prerogative, to be his own master in all things, and 

profess what he pleases, asking no one's leave, and accounting 

iest or preacher, speaker or writer, unutterably impertinent, who 

ares to say a word against his going to perdition, if he like it in his 

n way. Conscience has rights tecauBe it has duties ; but in this 

!, with a large portion of the public, it is the very right and free- 

tom of conscience to dispense with conscience, to ignore a Lawgiver 

nd Judge, to be independent of unseen obligations. It becomes a, 

cense to take up any or no religion, to take up this or that and let it 

again, to go to church, to go to chapel, to boast of being above 
II religions and to be an impartial critic of each of them. Conscience 
i a stern monitor, but in this century it has been superseded by a 
JUnterfeit, which the eighteen centuries prior to it never heard of, 
nd could not have mistaken lor it if they had. Is it the right of 
!»-wil!. 

And now I shall turn aside for a moment to show how it is that 
le Popes of our century have-been misunderstood by English people, 

1 if they really were speaking against conscience in the true sense 
" the word, when in fact they were speaking against it in the various 
Jse senses, philosophical or popular, which in this day are put upon 
le word. The present Pope, in his Encyclical of 1864, Quanta cura, 
leaks, (as will come before us in the next section,) against " liberty 
' conscience," and he refers to his predecessor, Gregory XVI., who 
I his Mirari voi, calls it a " deliramentum," It is a rule in formal 
xJesiastical proceedings, as I shall have occasion to notice lower 
jwn, when books or authors are condemned, to use the very words 
" the book or author, and to condemn the words in that particular 
mee which they have in their context and their drift, not in the literal, 
>t in the religious sense, such as the Pope might recognize were 
ley in another book or author. To take a familiar parallel, among 
any which occur daily. Protestants speak of the " blessed Refor- 
Atton :" Catholics too talk of "the Reformation," though they do 
Jt call it blessed. Yet every "reformation" ought, Trom the very 
waning of the word, to be good, not bad; so that Catholics seem to 
; itnplying a eulogy on an event which, at the same time, they con- 
der a surpassing evil. Here, then, they are taking the word and 
iing it in the popular sense of it, not in the Catholic. They would 
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say, if they expressed their full meaning, ** the so-called reformation." 
In like manner, if .the Pope condemned ** the Reformation," it would 
be utterly sophistical to say in consequence that he had declared him- 
self against all reforms ; yet this is how Mr. Gladstone treats him, 
because he speaks of (so-called) liberty of conscience. To make this 
distinction clear, viz.: between the Catholic sense of the word "con- 
science" and that sense in which the Pope condemns it, we find in 
the Rectieil des Allocutions ^ etc., the words accompanied with quota- 
tion marks, both in Pope Gregory's and Pope Pius*s Encyclicals^ 
thus : — Gregory's, ** Ex hoc putidissimo * indifiTerentismi ' fcnte," (mind 
"indifferentismi" is under quotation marks, because the Pope will 
not make himself answerable for so unclassical a word) "absurdailla 
fluit ac erronea sententia, seu potius deliramentum, asserendam esse 
ac vindicandam cuilibet * libertatem conscientiae.' " And that of Pius^ 
"Haud timent erroneam illam fovere opinionem a Gregorio XVL 
deliramentum appellatam, nimirum * libertatem conscientiae' essepro- 
prium cujuscunque hominis jus." Both Popes certainly scoff at the 
" so-called liberty of conscience," but there is no scofi&ng of any 
Pope, in formal documents addressed to the faithful at large, at that 
most serious doctrine, the right and the duty of following that Divine 
Authority, the voice of conscience, on which in truth the Church her- 
self is built. 

So indeed it is ; did the Pope speak against Conscience in the true 
sense of the word, he would commit a suicidal act. He would be 
cutting the ground from under his feet. His very mission is to pro- 
claim the moral law, and to protect and stren^hen that " Light 
which enlighteneth every man that cometh into the world." On the 
law of conscience and its sacredness are founded both his authority 
in theory and his power in fact. Whether this or that particular Pope 
in this bad world always kept this great truth in view in all he did» 
it is for history to tell. I am considering here the Papacy in its office 
and its duties, and in reference to those who acknowledge its claims* 
They are not bound by a Pope's personal character or private acts, 
but by his formal teaching. Thus viewing his position, we shall find 
that it is by the universal sense of right and wrong, the consciousness 
of transgression, the pangs of guilt, and the dread of retribution, as 
first principles, deeply lodged in the hearts of men, thus and only 
thus, that he has gained his footing in the world and achieved his 
success. It is his claim to come from the Divine Lawgiver, in order 
to elicit, protect, and enforce those truths which the Lawgiver has 
sown in our very nature — it is this and this only — ^that is the explan- 
ation of his length of life more than antediluvian. The champion- 
ship of the Moral Law and of conscience is his raison d'etre. The 
fact of his mission is the answer to the complaints of those who feel 
the insufficiency of the natural light ; and the insufficiency of that 
light is the justification of his mission. 

All sciences, except the science of Religion, have their certainty in 
themselves ; as far as they are sciences, they consist of necessary 
conclusions from undeniable premisses, or of phenomena manipulated 
into general truths by an irresistible induction. But the sense of 
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Tdd wrong, which is the first element in religion, is s 
ji fitfiil, 80 easily puzzled, obscured, perverted, so subtle in its argu- 
Jentative methods, so impressible by education, so biased by pride 
md passion, so unsteady in its flight that, in the struggle for exist- 
(ce amid various cKercises and triumphs of human intellect, this 
e is at once the highest of all teachers, yet the least luminous ; 
ftd the Church, the Pope, the Hierarchy are, in the Divine purpose, 
B supply of an urgent demand. Natural Religion, certain as are 
I grounds and its doctrines as addressed to thoughtful, serious 
Ends, needs, in order that it may speak to mankind with effect and 
pbdue the world, to be sustained and completed by Revelation. 
I In saying all this, of course 1 must not be supposed to be limiting 
me Revelation of which the Church is the keeper, to a mere repub- 
feation of the Natural Law; but still it is true, that though Revelation 
^J so distinct from the teaching of nature, and beyond it, yet it is not 
findependent of it, nor without relations towards it, but is its com- 
pletement, re-asaertion, issue, embodiment, and interpretation. The 
Pope, who comes of Revelation, has no jurisdiction over Nature. If, 
under the plea of his revealed prerogatives, he neglected his mission 
of preaching truth, justice, mercy and peace, much mure if he 
trampled on the consciences of his subjects — if he had done so all 
along, as Protestants say, then he could not have lasted all these 
many centuries till now, so as to be made the mark of their reproba- 
tion. Dean Milman hag told us above, how faithful he was to his 
duty in the medieval time, and how successful. Afterwards, for a 
while the Papal chair was filled by men who gave themselves up to 
luxury, security, and a P.igan kind of Christianity ; and we all know 
what a moral earthquake was the consequence, and how the Church 
lost thereby, and has lost to this day, one-half of Europe. The Popes 
could not have recovered from so terrible a catastrophe, as they have 
done, had they not returned to their first and better ways, and the 
grave lesson of the past is in itself the guarantee of the future. 

Such is the relation of the ecclesiastical power to the human con- 
science ; — however, another view may be taken of it. It may be said 
that no one doubts that the Pope's power rests on those weaknesses 
of human nature, that religious sense, which in ancient days Lucre- 
tius noted as the cause of the worst ills of our race; that he uses it 
dexterously, forming, under shelter of it, a false code of morals for 
his own aggrandisement and tyranny; and that thus conscience 
becomes his creature and his slave, doing, as if on a divine sanction 
his will ; so that in the abstract in deed, and in idea it is free, but 
never free in fact, never able to take a flight of its own, independent 
of him, any more than birds whose wings are clipped ; — moreover, 
that if it were able to exert a will of its own, then there would ensue 
I collision more unmanageable than that between tlie Church and 
jjie State, as being in one and the same subject matter^viz., religion; 
. r what would become of the Pope's *' absolute authority," as Mr. 
{Gladstone calls it, if the private conscience had an absolute authority 
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kt infatliUe Authority of the Pope, it must be something more 

1 that miserable counterfeit which, as I have said above, now 

3 by the name. If in a particular case it is to be taken as a 

pcred and sovereign monitor, its dictate, in order to prevail against 

of the Pope, must follow upon serious thouglit, prayer, 

1 all available means of arriving at a right judgment on the mat- 

r in question. And further, obedience to the Pope is what is called 

'n possession;" that is, the onus probaniii of establishing a case 

ainst him lies, as in all cases of exceplion, on the side of con- 

pjence. Unless a man is able to say to himself, as in the Presence 

F God, that he must not, and dare not, act upon the Papal injunc- 

, he is bound to obey it, and would commit a great sin in 

Bsobeying it. Prima facie it is his bounden duty, evi^n from a 

itiment of loyalty, to believe the Pope right and to act accord- 

Rgly. He must vanquish that mean, ungenerous, selfish, vulgar 

Jbirtt of his nature, which, at the very first rumour of a command. 

Races itself in opposition to the Superior who gives it, asks itself 

^ether he is not exceeding his right, and rejoices, in a moral and 

ractical matter, to commence with scepticism. He must have no 

plful determination to exercise a right of thinking, saying, doing 

|st what he pleases, the question of truth and falsehood, right and 

"■ong, the duty if possible of obedience, the love of speaking as 

B Head speaks, and of standing in all cases on his Head's aide, 

Bin g simply discarded. If this necessary rule were observed, colli- 

Tons between tlie Pope's authority and the authority of conscience 

paid be very rare. On the other hand, in the fact that, after all, 

I exlraordinarj' cases, the conscience of each individual is free, we 

e a safeguard and security, were security necessary (which is a 

Eost gratuitous supposition), that no Pope ever will be able, as the 

mection supposes, to create a false conscience for his own ends. 

I Now, I shall end this part of the subject, for I have not done with 

(altogether, by appealing to various of our theologians in evidence 

n what I have been saying, I have not misrepresented Catliolic 

le on these important points. 

I That is, on the duty of obeying our conscience at all hazards, 

|l have already quoted the words which Cardinal Goussel has 

Bdnced from the Fourth Lateran ; that " He who acts against his 

pnscience loses his sou!." This dictum is brought out with singu- 

• fulness and force in the moral treatises of theologians. Th« 

llebraled school, known as the Salmanticenses, or Carmelites uf 

latnanca, la^'s down the broad proposition, that conscience is ever 

i be obeyed whether it tells truly or erroneously, and thai, whether 

's the fault of the person thus erring or not.* They say 

lal this opinion is certain, and refer, as agreeing with them, to St. 

ranaE, St. Bonaventura, Caietan, Vasquez, Durandus, Navarrus, 

^aba, Layman, Escobar, and fourteen others. Two of them 



" AIu|Tu opinantar qood can>dentia erronea non oUJgal ; 

■IK, asacrmteni e»e peccaltun discordare 8 oonscientU tttoobl, iniinai 

- - ■"■ » ScboUstici."— riffi/. MaraL t 
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even say this opinion is de fide. Of course, if he is culpable in 
being in error, which he would have escaped, had he been more in 
earnest, for that error he is answerable to God, but still he must act 
according to that error, while he is in it, because he in full sincerity 
thinks the error to be truth. 

Thus, if the Pope told the English Bishops to order their priests 
to stir themselves energetically in favour of teetotalism, and a par- 
ticular priest was fully persuaded that abstinence from wine, etc., 
was practically a Gnostic error, and therefore felt he could not so 
exert himself without sin ; or suppose there was a Papal order to 
hold lotteries in each mission for some religious object, and a priest 
could say in God's sight that he believed lotteries to be morally 
wrong, tbat the priest in either of these cases would commit a sin 
hie et nunc if he obeyed the Pope, whether he was right or wrong • 
in his opinion, and, if wrong, although he had not taken proper 
pains to get at the truth of the matter, 

Busenbaum, of the Society of Jesus, whose work I have already 
had occasion to notice, writes thus : — " A heretic, as long as he 
judges his sect to be more equally deserving of belief, has no obli- 
gation to believe [in the Church.]*' And he continues, ** When men 
who have been brought up in heresy, are persuaded from boyhood 
that we impugn and attack the word of God, that we are idolators, 
pestilent deceivers, and therefore are to be shunned as pestilences, 
they cannot, while this persuasion lasts, with a safe conscience, hear 
us." — t. I, p. 54. 

Antonio Corduba, a Spanish Franciscan, states the doctrine with 
still more point, because he makes mention of Superiors. ** In no 
manner is it lawful to act against conscience, even though a Law, 
or a Superior commands it." — De Conscient., p. 138. 

And the French Dominican, Natalis Alexander : — ** If, in the 
judgment of conscience, though a mistaken conscience", a man is 
persuaded that what his Superior commands is displeasing to God, 
he is bound not to obey," — Theol. t. 2, p. 32. 

The word " Superior" certainly includes the Pope; but, to bring 
out this point clearly. Cardinal Jacobatius in his authoritative work 
on Councils, which is contained in Labbe's Collection of them, 
introduces the Pope by name : — " If it were doubtful," he says^ 
" whether a precept [of the Pope] be a sin or not, we must deter- 
mine thus : — that, if he to whom the precept is addressed has a 
conscientious sense that it is a sin and injustice, first it is his duty 
to put off that sense ; but, if he cannot, nor conform himself to the 
judgment of the Pope, in that case it is his duty to follow his own 
private conscience, and patiently to bear it, if the Pope punishes 
him." — lib, iv., p. 241. 

Would it not be well for Mr. Gladstone to bring passages from 
our recognized authors as confirmatory of his view of our teaching, 
as those which I have quoted are destructive of it ? and they must 
be passages declaring, not only that the Pope is ever to be obeyed, 
but that there are no exceptions to the rule, for exceptions must be 
in all concrete matters. 
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1 1 add one remark. Certarnly, if I am oblige 
K3 after-dinner toasts, (which indeed does n^ 
ling), I shall drink — to the Pope, if you pies 

fat, and to the Pope afterwards, 



ed to bring religion 
lot seem quite the 
—still, to Conscience 



§ 5. The Encyclical of 1864. 

I The subject of Conscience leads us to the Encyclical, which is 
lie of the special objects of Mr. Gladstone's attack; and to do 
pstice to it, I must, as in other sections, begin from an earlier dale 

I Modern Rome then is not the only place where the traditions of 
! old Empire, its principles, provisions, and practices, have been 
Id in honor; they have been retained, they have been maintained 
p substance, as the basis of European civilization down to this day, 
notably among ourselves. In the Anglican establishment the 
[ took the place of the Pope; but the Pope's principles kept 
session. When the Pope was ignored, the relations between 
e and king were ignored too, and therefore we had nothing to do 
more with the old imperial laws which shaped those relations ; 
t the old idea of a Christian Polity was still in force. It was a 
rat principle with England that there was one true religion, that it 
inherited from an earlier time, that it came of direct Revelation, 
it was to he supported to the disadvantage, to say the least, of 
r religions, of private judgment, of personal conscience. The 
[uritans held these principles as firmly as the school of Laud. As 
> the Scotch Presbyterians, we read enough about them in the 
ngea of Mr. Buckle. The Stuarts went, but still their principles 
piffered no dethronement ; their action was restrained, but they were 
in force, when this century opened. 

is curious to see how strikingly in this matter the proverb has 

been fulfilled, "Out of sight, out of mind." Men of the present 

generation, born in the new civilization, are shocked to witness in 

the abiding Papal system the words, ways, and works of their 

^^ffBTid fathers. In my own Hfetime has that old world been alive, 

mi gone its way. Who wiU say that the plea of conscience was as 

Actual, eixty years ago, as it is now in England, for the toleration 

r every sort of fancy religion? Had the Press always that won- 

Berful elbow-room which it has now? Might public gatherings be 

^Id, and speeches made, and republicanism avowed in the time of 

he Regency, as is possible now? Were the thoroughfares open to 

nonster processions at that date, and the squares and parks at the 

hercy of Sunday manifestations? Could savants in that day 

psiuuate what their hearers mistook for atheism in scientific 

icmblies, and artizans practice it in the centres of political action ? 

lould public prints day after day, or week after week, carry on a 

WfW against religion, natural and revealed, as now is the case? No; 

v or public opinion would not suffer it ; we may be wiser or better 

', but we were then in the wake of the Holy Roman Church, and 
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had been so from the time of the Refonnation. We were faithful to 
the tradition of fifteen hundred years. All this was called Toryism, 
and men gloried in the name ; now it is called Popeiy and reviled. 

When I was young the State had a conscience, and the Chief 
Justice of the day pronounced, not as a point of obsolete law, but 
as an energetic, living truth, that Christianity was the law of the 
land. And by Christianity was meant prettj' much what Bentham 
calls Church-of-Englandism, its crj' being the dinner toast, " Church 
and king."* Blackstone, though he wrote a hundred years ago, was 
held. 1 believe as an authority, on the state of the law in this matter, 
up to the beginning of this centurj'. On the supremacy of Religion 
he writes as follows, that is, as I have abridged him for my purpose: 

" The belief cf a future state of rewards and punishments, etc., 
etc., . . these are the grand foundation of all judicial oaths. All 
moral evidence, all confidence in human veracity, must be weakened 
bv irrelisiion, and overthrown bv infidelitv. Wlierefore all affronts 
to Christianity, or endeavours to depreciate its efficacy, are highly 
deserving cf human punishment. It was enacted by the statute of 
William III. that if any person edzLcatdd in^ and having madi prO' 
fessicn of. Xbjt Christian religion, shall by wridng, printing, teaching, 
or advised speaking, deny t":e Christian religion to be true, or the 
Holy Scriptures to be o: vil.ine authority,'" or again in like manner, 
•• i: any person ddncat^d in the Chrisrian religion shall bj wriung, 
etc.. deny any one o:" the Persons of the Holy Trinity to be God, or 
maintain that there are more gods than one, he shall on the first 
cilcnce be rendered incapable to hold any office or place of trust; 
and for the second, be rendered incapable of bringing any action, 
being guardian, executor, legatee, or purchaser of lands, and shall 
suztr three years* imp rise nment without bail. To give room, how- 
ever, fcr repentance, if, within lOur months after the first convicncn, 
the delinquent will in open court publicly renounce his error, he is 
discharged fcr that once from all disabilities.*' 

Again : " tliose w'rro absent themselves from the divine wcrship 
in :*-ie established Church, tl:"cugh total irreiigion, and attend the 
ser^/ice cf no ether persuasi ■;::.. fcrieit one shilling to tlie poor everv 
Lord's day tliey so absent themselves^ and £zQ to the king, ii thev 
continue such a default for a month together. And \£ tiiey keep 
any inmate, thus irreligiously disposed, in their houses, thev rorteit 
£10 per month. '^ 

'^ Further, he lays down thai: •■ reviling the ordinances cf the Church 
is a crime of a much grosser nature than the other of non-confor- 
mil 
ingr 
tion 
whi 
of 

and liberty oi conscience to the membei-^ ot the national Church 
which the'retainers to every petty conventicle enjoy.*' 

Once more : •' In order to secure the estabhslKu Church a-ainst 
perils from non-conformists oi all JenonJinatioiis, iiiiiLcIs, Turks 




TBE ENCVCLICAL OF lS6'4. 

s, heretics, papists, and sectaries, there are two bulwarks erected, 

lUed the Corporation and Test Acts ; by the former, no person can 

: legally elected to any office relating to the government of any 

■ty or corporation, unless, within a twelvemonth before, he his 

ficeived the sacrament of the Lord's Supper according to the rites 

T the Church of England ; . . the other, called the I'est Act, directs 

3 oSicers, civil and military, to make the declaration against tran- 

tbstantiation within six months after their admission, and also 

plhin the same time to receive the sacrament according to the 

tage of the Church of England." The same test being undergone 

Y all persons who desired to be naturalized, the Jews also were 

[eluded from the privileges of Protestant churchmen. 

, La%vs, such as these, of course gave a tone to society, to all 

Basses, high and low, and to the publications, periodical or other, 

{hiich represented public opinion. Dr. Watson, who was the liberal 

[(celate of his day, in his answer to Paine, calls him (unless my 

mory betrays me) " a child of the devil and an enemy of all 

^bteousness." Cumberland, a man of the world, (here again I 

at trust to the memory of many past years) reproaches a Jewish 

Iter for ingratitude in assailing, as he seems to have done, a 

blerant religious estaUishment; and Gibbon, an unbeliever, feels 

■mself at liberty to look down on Priestly, whose "Socinian shield," 

m says, "has been repeatedly pierced by the mighty spear of 

■orsley, and whose trumpet of sedition may at length awake the 

■agistrates of a free country." ,• 

^Such was the position of free opinion and dissenting worship in 
Jaigland till quite a recent era, when one after another the various' 
Jsabilities which I have been recounting, and many others besides, 
lelted away, like snow at spring-tide ; and we all wonder how they 
^uM ever have been in force. The cause of this great revolution is^" 
tviouG, and its effect inevitable. Though I profess to be an admirer 
f (he principles now superseded, in themselves, mixed up as they 
IwTE with the imperfections and evils incident to everything human, 
jevertheless I say frankly I do not see how thej" could possibly be 
Itjaintained in the ascendant. When the intellect is cultivated, it is 
i certain that it will develop into a thousand various shapes, as that 
Efinite hues and tints and shades of colour will be reflected, from 
Be earth's surface, when the sun-light touches it; and in matters of 
■ligion the more, by reason of theextreme subtlety andabstruseness 
H the mental action by which they are determined. During the 
fast seventy years, first one class of the community, then another, 
>B awakened up to thought and opinion. Their multiform views 
1 sacred subjects necessarily affected and found expression in the 
averning order. The State in past time had a conscience ; 
ueorge the Tlyrd had a conscience; but there were other men at 
^e head of affairs besides him with consciences, and they spoke for 
thers besides themselves, and what was to he done, if he could not 
BOrk without them, and they could not work with him, as far as reli- 
s questions came up at the Council-board ? This brought on a 
jead-lock in the time of his successor. The ministry of the day 
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could not agree together in the policy or justice of keeping up the 
state of things which Blackstone describes. The State ought to 
have a conscience; but what if it happen to have half-a-dozen, or a 
score, or a hundred, in religious matters, each different from each? 
I think Mr. Gladstone has brought out the difficulties of the situa- 
tion himself in his Autobiography. No government could be 
formed if religious unanimity was a sine qua non. What then was 
to be done ? As a necessary consequence, the whole theory of Tory- 
ism, hitherto acted on, came to pieces apd went the way of all flesh. 
This was in the nature of things. Not a hundred Popes could have 
hindered it, unless Providence interposed by an effusion of divine 
grace on the hearts of men, which would amount to a miracle, and 
perhaps would interfere with human responsibility. The Pope has 
denounced the sentiment that he ought to come to terms with " pro- 
gress, liberalism, and the new civilization." I have no thought at 
all of disputing his wprds. I leave the great problem to the future. 
God will guide other Popes to act when Pius goes, as He has guided 
him. No one can dislike the democratic principle more than I do. 
No one mourns, for instance, more than I, over the state of Oxford, 
given up, alas! to ** liberalism and progress," to the forfeiture of 
her great mediaeval motto, "Dominus illuminatio mea," and with 
a consequent call on her to go to Parliament or the Heralds College 
for a new one ; but what can we do ? All I know is, that Toryism, 
that is loyalty to persons, " springs immortal in the human breast ;" 
that Religion is a spiritual loyalty ; and that Catholicity is the only 
divine form of Religion. And thus, in centuries to come, there may 
. be found out some way of uniting what is free in the new structure 
of society with what is authoritative in the old, without any base 
compromise with " Progress" and " Liberalism." 

But to return : — I have noticed the great revolution in the state of 
the Law which has taken place since 1828 for this reason : — to sug- 
gest that Englishmen, who within fifty years kept up the Pope's 
system, are not exactly the parties to throw stones at the Pope for 
keeping it up still. 

But I go further: — in fact the Pope has not said on this subject of 
conscience (for that is the main subject in question) what Mr. Glad- 
stone makes him say. On this point I desiderate that fairness in his 
Pamphlet which we have a right to expect from him ; and in truth 
his unfairness is wonderful. He says, pp. 15,' 16, that the Holy See 
has ** condemned" the maintainers of "the Liberty of the Press, of 
conscience, and of worship." Again, that the ** Pontiff has con- 
demned free speech, free writing, a free press, toleration of con- 
formity, liberty of conscience," p. 42. Now, is not this accusa- 
tion of a very wholesale character? Who would not understand it to 
mean that the Pope had pronounced a universal anathema against 
all these liberties in toto, and that English law, on the contrary, 
allowed those liberties in toto, which the Pope had condemned ? 
But the Pope has done no such thing. The real question is in what 
respect, in what measure, has he spoken against liberty: the grant 
of liberty admits of degrees. Blackstone is careful to show how 
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liberty the law allowed to the subject in hia day, how 
iich less severe it was in his safeguards against abuse, than it had 
led to be ; 'but he never pretends that it is conceivable that liberty 
ould have no boundary at all. The very idea of polilica! society is 
sed upon the principle that each member of it gives up a portion 
his natural liberty for advantages which are greater than that 
erty; and the question is, whether the Pope, in any act of his 
lich touches us Catholics, in any ecclesiastical or theological state- 
snt of his, has propounded any principle, doctrine, or view, which 
not carried out in fact at this time in British courts of law, and 
auld not be conceded by Blackstone. I repeat, the very notion of 
imsn society is a relinquishment to a certain point, of the liberty 
its members individually, for the sake of a common security. 
'ould it be fair on that account to say that the British Constitution 
ndemns all liberty of conscience in word and deed? 
We Catholics, on our part, are denied liberty of our religion by 
nglish law in various ways, but we do not complain, because a 
pit must be put to even innocent hberties, and we acquiesce in it 
hich we gain on the whole. Our 
hool boys cannot play cricket on Sunday, not. even in country 
ices, for fear of being taken before a magistrate and fined. In 
itland we cannot play the piano on Sundays, much leas the fiddle 
en in our own rooms. 1 have had before now a lawyer's authority 
saying that a religious procession is illegal even within our own 
mises. Till the last year or two we could not call our Bishops 
the titles which our Religion gave them. A mandate from the 
put off our cassocks when we went 
3 pay rates for the establishment of 
not use, and then we have to find 
chools" of our own* Why is not all 
1 as much an outrage on our conscience aa the prohibition upon 
itestanls at Rome, Naples, and Malaga, before the late political 
.ngcs — not to hold their services in a private, or in the ambassa- 
r"s house, or outside the walls,^ — but to flaunt them in public 
thereby to irritate the natives ? Mr. Gladstone aeems to think 
monstrous for the Holy See to sanction such a prohibition. If 
may we not call upon him to gain for us in Birmingham "the 
exercise of our religion," in making a circuit of the streets in 
vestments, and chanting the " Pange Lingua," and the protec- 
n of the police against the mob which would be sure to gather 
ind us, — particularly since we arc English bom ; but the Protes- 
Its at Malaga or Naples were foreigners.* But we. have the good 
tee neither to feel it a hardship, nor to protest against it as a 

But now for the present state of English Law : — I say seriously 
r fltsidstone's accusation of us avails quite as much against 
ne's four volumes, against laws in general, against the 
ntract, as against the Pope, What the Pope has said, I 
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will show presently : first let us see what the statute book has to 
tell us about the present state of English liberty of speech, of the 
press, and of worship. 

First, as to public speaking and meetings : — do we allow of sedi- 
tious language, or of insult to the sovereign, or his representatives? 
Blackstone says, that a misprision is committed by speaking or writ- 
ing against him, cursing or wishing him ill, giving out scandalous 
stories concering him, or doing anything that may tend to lessen him 
in the esteem of his subjects, may weaken his government, or may 
raise jealousies between him and his people.*' Also he says, that 
"threatening and reproachful words to any judge sitting in the Courts 
involve" a high misprision, and have been punished with large fines, 
imprisonment, and corporal punisliment." And we may recollect quite 
lately the judges of the Queen's Bench prohibited public meetings 
and speeches which had for their object the issue of a case then 
proceeding in Court. 

Then, again, as to the Press, there are two modes of bridling it, 
one before the printed matter is published, the other after. The former 
is the method of censorship, the latter that of the law of libel. Each 
is a restriction on the liberty of the Press. We prefer the latter. 
I never heard it said that the law of libel was of a mild character ; 
and I never heard that the Pope, in any Brief or Rescript, had 
insisted on a censorship. 

Lastly, liberty of worship ; as to the English restriction of it, 
we have had a notable example of it in the last session of Parlia- 
ment, and we shall have still more edifying illustrations of it in the 
next, though not certainly from Mr. Gladstone. The ritualistic 
party, in the free exercise of their rights, under the shelter of the 
Anglican rubrics, of certain of the Anglican officers, of the teaching 
of their great divines, and of their conscientious interpretation of 
their Articles, have, at their own expense, built churches for worship 
after their own way ; and, on the other hand, Parliament and the 
newspapers are attempting to put them down, not so much because 
they are acting against the tradition and the law of the Establishment, 
but because of the national dislike and dread of the principles and 
dcctrine which their worship embodies. 

When Mr. Gladstone has a right to say broadly, by reason of these 
restrictions, that British law and the British people condemn the 
maintainers of liberty of conscience, of the press, and of worship, 
in totOy then may he say so of the Encyclical, on account of those 
words which to him have so frightful a meaning. 

Now then let us see, on the other hand, what the proposition is 
the condemnation of which leads him to say, that the Pope has 
unrestrictedly *' condemned those who maintain the liberty of the 
Press, the liberty of conscience and of worship, and the hberty of 
speech," p. 17, — ^has '* condemned free speech, free writing, and a 
free press," p. 32. The condemned proposition speaks as follows : — 

" Liberty of conscience and worship^ is the inherent right of all 
men. 2. It ought to be proclaimed in every rightly constituted 
society. 3. It is a right to all sorts of liberty (omnimodam libertatem) 
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ich, that it ought not to be restrained by any authority, ecclesias- 
eal or civil, aa far as public speaking, printing, or any other public 
anifestation of opinions is concerned." 

Now, is there any government on earth that could stand the strain 
'Such a doctrine as this ? It starts by taking for granted that there 
e Certain Rights of man ; Mr. Gladstone so considers, I believe ; 
it other deep thinkers of the day are quite of another opinion ; how- 
■er, if the doctrine of the proposition is true, then the right of 
insciencc, of which it speaks, being inherent in man, is of univer- 
■ force — that is, all over the world— also, says the proposition, it is 
right which must be recognized by all rightly constituted govem- 
ents. Lastly, what is the right of conscience thus inherent in our 
Lture, thus necessary for all states ? The proposition tells us. It 
the liberty of every one to t;ive public utterance, in every possible 
ape, by every possible channel, without any let or hindrance from 
Od or man, to all his notions whatsoever.* 

Which of the two in this matter is peremptory and sweepingin his 
terance, the author of this thesis himself, or the Pope who has 
BOdemned what he has uttered ? Who is it who would force upon 
le world a universal ? All that the Pope has done is to deny a 
niversal, and what a universal ! a universal liberty to all men to say 
at whatever doctrines they may hold by preaching, or by tlie press, 
Qcurbed by church or civil power. Does not this bear out what I 
the foregoing section of the sense in which Pope Gregory 
Enied a "liberty of conscience ?" It is a liberty of self-will. What 
a man's conscience embraces the duty of regicide ? or infanticide ? 
: free love ? You may say that in England the good sense of the 
htion would stifle and extinguish such atrocities. True, but the 
■oposition says that it is the very right of every one, by nature, in 
eery well constituted society. If so, why have we gagged the Press 
Ireland on the ground of its being seditious ? Why is not 
idia brought within the British constitution ? It seems a light 
»ithet for the Pope to use, when he calls such a doctrine of consci- 
deliramentum : of all conceivable absurdities it is the wildest 
id most stupid. Has Mr. Gladstone really no better complaint to 
lake against the Pope's condemnations than this ? 
Perhaps he will say. Why should the Pope take the trouble to 
indemn what is so wild ? But he does : and to say that he con- 
tmns something which he docs not condemn, and then to inveigh 
HainBt him on the ground of that something else, is neither just nor 
gical. 

§ 7. The Svi-labus. 

Now I come to the Syllabus of " Errors," the publication of which 
Ls been exclaimed against in England as such singular enormity, 
ti especially by Mr. Gladstone. The condemnation of theological 
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iraditional principles of interprcutioo, which are as cogent and 
unchangeable a^ the Pope's own decisions themselves. Wiiot 
I have to say presently will illustrate this truth; meanwhile I 
use the drcumstacce which has led to my mentioning il, Iw 
another purpose here. When intelligence which we receive from 
Rome startles and pains us from its seemingly harsh or extreme 
character, let us learn to have some liitle faiih and patience, and not 
take lor granted that all that is reported is the truth. There are 
those who wish and trj' to carry measures, and declare they have 
carried, when thej- have not carried ihem. How many strong things, 
for instance, have been reported with a sort of triumph on one s^e 
and with irritation and despondency on the other, of what tiie 
Vatican Council has done; whereas the very next year after it. 
Bishop Fessler, the Secretary- General of the Council, brings out his 
work on " True and False Infallibility,''* reducing what was said to 
be so monstrous to its true dimensions. When I see all this going 
on, those grand lines in the Greek Traj;edy always rise to my lips : 

And still more the consolation given us by the Divine Speaker, that 

though the swelling sea is so threatening to look at, yet there is One 

who rules it and says : Hitherto shall thou come and no further, and 

. here shai! thy proud waves be stayed." But to return : the Syllabus, 

- then, has no dogmatic force. It addresses us not in its separate 

portions, but as a whole, and is to be received from the Pope by 
. act of obedience, not of faith, that obedience being shown by having 
lecourae to the original and authoritative documents, (Alj'ocutions 
and the like,) to which the Syllabus pointedly refers. Moreover, 
when we turn to those documents which are authoritali\-e, we lind 
the Sjllabus cannot even be called an echo of the Apostolic Voice ; 
for, in matters in which wording is so important, it is not an exad 
transcript of the words of the Pope, in its account of the errors con- 
demned,— just as would be natural in what is an index for reference. 
Mr. Gladstone indeed wishes to unite the Syllabus to that Encycli- 
cal which so moved him in December, 1864, and says that the ErrWB 
noted in the Syllabus are all brought under the infallible judgment 
pronounced on certain Errors specified in the Encyclical. 1"his is ajl 
untenable assertion. He says of the Pope and of the SyllabuB» 
p. ao : " These are not mere opinions of the Pope himself, nor even 
are they opinions which he might paternally recommend to the pious 
consideration of the faithful. With the promulgation of his opinions 
is unhappily combined, in the Encyclical Letter icliich virtually 



though not expressly, includes the ■u-lioU, a comtnand to aH hiB 
spiritual children {from which command we, the disobedient 
children, are in no way excluded) to hold Ihemr and he appeaU in 
roof of this to the language of the Encyclical; but let us see what 
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■Ruth and morals, but it must be he speaking officially, personally, " 
pid immediately, and not any one else, who has a hold o\ 
the Syllabus is not an official act, because it is not signed, for 
gistance, with " Datum RomK, Pius P. P. IX,," or " sub annulo 
■"iscatoris," or in some other way ; it is not a personal, for he does 
■of address his "Venerahilej Frantres," or " Dilecto Filio," or speak 
Es " Pius Episcopus ;" it is not an immediate, for it comes to the 
bishop only through the Cardinal Minister of State. 
I If, indeed, the Pope should ever make that anonymous compila- 
Hon directly hia own, then of course I should bow to it and accept it 
is strictly his. He might have done so ; he might do so still ; again 
Be might issue a fresh list of Propositions in addition, and pronounce 
them to be Errors, and I should take [that condemnation to be of 
dogmatic authority, because I believe him appointed by his Divine 
Master to determine in the detail of faith and morals what is true 
knd what is false. But such an act of his he would formally authen- 
Ecate ; he would speak in his own name, as Leo X. or Innocent XI. 
lid, by Bull or Letter Apostolic. Or, if he 'wished to speak less 
feltiiorita lively, he would speak through a Sacred Congregation ; but 
me Syllabus makes no claim to be acknowledged as the word of the 
Pope. Moreover, if the Pope drew up that catalogue, as it may be 
laBcd, he would discriminate the errors one from another, for they 
peatly differ in gravity, and he would guard against seeming to say 
SlBt all intellectual faults are equal. What gives cogency to his 
Rmark is, that a certain number of Bishops and theologians, when 
E Syllabus was in contemplation, did wish for such a formal act on 
&s part of the Pope, and in consequence they drew up for his con- 
Hderatiun the sort of document on which, if he so willed, he might 
fciitably stamp his infallible sanction ; but he did not accede to their 
payer. This composition is contained in the -'Recueil des Alio- 
mtlans," etc., and is far more than a mere "collection of errors." 
re is headed, " Theses ad Apostolicam Sedem delate cmn censuris," 
Kc., and each error from first to last has the ground of its condem- 
lation marked upon it. There are sixty-one of them. The first is 
[unpia, injuriosa religioni," etc, ; the second is " coraplexive sumpta, 
BAa," etc. ; the third the same ; the fourth " hEretica," and so on, 
be epithets affixed having a distinct meaning, and denoting vaiious 
feerees of error. Such a document, unlike the Syllabus, has a 
nostantive character. 

I Here 1 am led to interpose a remark; — it is plain, then, that there 
ve those near, or with access, to the Holy Father, who would, if 
Bey could, go much further in the way of assertion and command, 
pan the divine Assisteiitia, which overshadows him, wills or per- 
mits: so that hia acts and his words on doctrinal subjects must be 
larefully scrutinized and weighed, before we can be sure what really 
fe has said. Utterances which must be received as coming from an 
bfeJlihle Voice are not made every day, indeed they are very rare; 
Bid those which are by some persons affirmed or assumed to be 
pch, do not always turn out what they are said to be ; nay, even 
mch as are really dogmatic must be read by definite rules and by 
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traditional principles of interpretation, which are as cogent and 
unchangeable as the Pope's own decisions themselves. What 
I have to say presently will illustrate this truth; meanwhile I 
use the circumstance which has led to my mentioning it, lor 
another purpose here. When intelligence which we receive from 
Rome startles and pains us from its seemingly harsh or extreme 
character, let us learn to have some little faith and patience, and not 
take for granted that all that is reported is the truth. There are 
those who wish and try to carry measures, and declare they have 
carried, when they have not carried them. How many strong things, 
for instance, have been reported with a sort of triumph on one side 
and with irritation and despondency on the other, of what the 
Vatican Council has done; whereas the very next year after it, 
Bishop Fessler, the Secretary General of the Council, brings out his 
work on ** True and False Infallibility,"* reducing what was said to 
be so monstrous to its true dimensions. When I see all this going 
on, those grand lines in the Greek Tragedy always rise to my lips : 

ovTzwe rav Aibq dpfio^fiav 0>aTwv Tcape^iatrt fiouXat, 
And still more the consolation given us by the Divine Speaker, that 
though the swelling sea is so threatening to look at, yet there is One 
who rules it and says : Hitherto shalt thou come and no further, and 

* here shall thy proud waves be stayed." But to return: the Syllabus,. 
» then, has no dogmatic force. It addresses us not in its separate 

portions, but as a whole, and is to be received from the Pope by an 

* act of obedience, not of faith, that obedience being shown by having 
recourse to the original and authoritative documents, (Allocutions 
and the like,) to which the Syllabus pointedly refers. Moreover, 
when we turn to those documents which are authoritative, we find 
the Syllabus cannot even, be called an echo of the Apostolic Voice ; 
for, in matters in which wording is so important, it is not an exact 
transcript of the words of the Pope, in its account of the errors con- 
demned, — just as would be natural in what is an index for reference. 

Mr. Gladstone indeed wishes to unite the Syllabus to that Encycli- 
cal which so moved him in December, 1864, and says that the ErrorB 
noted in the Syllabus are all brought under the infallible judgment 
pronounced on certain Errors specified in the Encyclical. This is an 
untenable assertion. He says of the Pope and of the Syllabus, 
p. 20 : "These are not mere opinions of the Pope himself, nor even 
are they opinions which he might paternally recommend to the pious 
consideration of the faithful. With the promulgation of his opinions 
is unhappily combined, in the Encyclical Letter which virtuallyt 
though not expressly, includes the whole, a command to all his 
spiritual children (from which command we, the disobedient 
children, are in no way excluded) to hold them,''* and he appieals in 
proof of this to the language of the Encyclical; but let us see what 
that language is. The Pope speaks thus, as Mr. Gladstone himself 
quotes him: "All and each of the WTong opinions and doctrines 
specially mentioned in these letters We, by our Apostolic Authority^ 
reprobate, proscribe, and condemn ; and it is our will and command 

* This History of the Council will soon be published by Burns, Oates & Co. 



lat the same be in like manner held reprobated, proscribed and 
tmdemned by all the children of the Catholic Church." — Encyc, 
8, 1864. He says as plainly as words can speak that the wrong 
ons, which in this passage he condemns, are specified in the 
Encyclical and not outside of it ; and when we look into the earher 
art, there are about ten of them. There is not a single word in the 
Encyclical to ahow the Pope in it was alluding to the Syllabus. The 
yilabuB does not exist so far as the language of the Encyclical is 
ancemed. This gratuitous assumption is marvellously unfair, and 
le only connections between the Syllabus and the Encyclical are 
ttemal to both^-connections of time and organ — Cardinal Antonelli 
mding them both to the Bishops with the introduction of one and 
le same letter. In that letter he speaks to the Bishops thus, as I 
ave paraphrased his words:* — "The Holy Father sends you by me 

list, which he has caused to be drawn up and printed, of the errors 
'hich he has in various formal documents, in the course of the last 
ighteen years condemned. At the same time, and with that list of 
rrors, he is sending you a new Encyclical, which he has judged it 
propoi to write to the Catholic Bishops ; — I send you both at once," 

The Syllabus, then, is a list or rather an index, of the Pope's 
Encyclical or Allocutional condemnations, an index niisoiirte, — not 
Iphabetical, as is found, for instance, in Bellarmine's or Lember- 
''a works, — drawn up by the Pope's orders, out of his paternal | 
! for the flock of Christ, and conveyed to the Bishops through 
js Minister of State. But we can no more accept it as de fide, as 

dogmatic document, than other index or table of contents. Take a 
arallel case, mtilatis mutandis : Counsel's opinion being asked on a 
Qint of law, he goes to his law-books, writes down his answer, and, 
t authority, refers his client to 23 George III., c, 5, s. it ; ii Vic- 
iria, c. iz, s. 19, and to Thomas v. Smith. Att.-Gen. v. Roberts. 
nd Jones v. Owen. Who would say that that sheet of foolscap had 
wee of law, when it was nothing more than a list of references to 
le Statutes of the Realm, or judge's decisions, in which the Law's 
oice really was found ? 

The value of the Syllabus, then, lies in its references ; but of these 
Ir, Gladstone has certainly availed himself very little. Yet, in order 
o see the nature and extent of the condemnation passed on any 
iroposition of the Syllabus, it is absolutely necessary to turn out the 
,ge of the Allocution. Encyclical, or other document, in which 
le condemnation ia found; for the wording of Ihe errors which the 
yllabus contains is to be interpreted by its references. Instead of 
his Mr. Gladstone uses fo(ms of speech about the Syllabus which 
nly excite in me fresh wonder. Indeed, he speaks upon these 



(abridgEd) are Ihcse : "Notre T. S, S. Piua IX. n'a jamais cesse __ 
ei erreurs de noire Ires-malheureuse epoque, par ses Encydi<)ueB, et 1 
etc. Mais, eommeil fwul ftiriyer que toll! les actes ponrificaui ne 
lacun des Ordinaires, !e meme Souverain Pontife a youlu que Ton 
i^abus de ces memes erreurs, desline a elre envoye a lous les Eveques, elc. 
e ardonne de vEiller a ce que ce Syllabus imprime ful euvoye a V. E. R. dans 
le meme Souverain Pontife a Juge a propos d'ecrire un autre LeIIre Eucyclique. 
bnii jd Di'cniprEsse d'envayer a V. E. ce Syllabus avec ces Lecnes." 
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ecclesinstjcal subjects generally in a. style in which priests and par- 
sons are accused by their enemies of speak'ng concerning geology. 
For instance, tlie Syllabus, as we have seen, is a list or index; but 
he calls it "extraordinary declarations," p. 21. How can a Uat of 
Errors be a series of Pontifical "Declarations?" 

However, perhaps he would say that, in speaking of "Declari- 
tions," he was referring to the authoritative statements which I have 
accused him of neglecting. With all my heart ; but then let us sec 
how those statements fulfil the character he gives them. He calls 
them " Extraordinary declarations on personal and private duty," p, 
21, and "stringent condemnations," p. 19. Now, I certainly must 
grant that some are stringent, but only some. One of the most 
severe that I have found among them is that in the Apostolic Letter 
of June 10, 1S51, against some heretic priest out at Lima, whose 
-elaborate work in six volumes against the Curia Romana, is pro 
nounced to be in its various statements scandalous, rash, false schis-i 
matical, injurious to the Roman Pontiffs and Ecumenical CouncBs, 
impious and heretical." It well deserved to be called by these n 
which are not terms of abuse, but each with its definite meaning; 
and, if Mr. Gladstone, in speaking of the condemnations, had co& 
fined his epithet " stringent" to it, no one would have complained O 
him. And another severe condemnation is that of the works of Pro 
fessor Nuytz. But let us turn to some other of the so-called con 
demnalions, in order to ascertain whether they answer to his genera 
description of them. 

1. For iiistance, take his own i6th {the 77th of the " erroneou 
Propositions") that, "It is no longer expedient that the Catholii 
Religion should be estabhshed to the exclusion of all others." Whei 
we turn to the Allocution, which is the ground of its being put intj 
the Syllabus, what do we find there ? First, that the Pope wtt 
speaking, not of the States universally, but of one particular State 
Spain, definitely Spain ; secondly, he Was not speaking of the propo^ 
tion in question directly, or dogmatically, or separatelj-, but was pn 
testing against the breach in many ways of the Concordat on tfa 
part of the Spanish Government ; further, that he was not referrin 
to any theological work containing it, nor contemplating any propos 
tion ; nor, on the other hand, using any word of condemnation 1 
all, nor using any harsher terms of the Government in question tha 
those of " his wonder and bitterness." And again, taking the Pope' 
remonstrance as it stands, is it any great cause of complaint to Eni 
lishmen, who so lately were severe in their legislation upon Uq 
tarians. Catholics, unbehevers and others, that the Pope does merel 
iiol think it expedient for every State /fojn Ihis time forth to tolerai 
every sort of religion on its territory, and to disestablish the Churc 
at once? for this is al! thai he denies. As in the instance in th< 
foregoing section, he does but deny a universal, which the " erro 
neous proposition" asserts without any explanation. 

2. Another of Mr. Gladstone's "stringent Condemnations" (hii 
18th) is that of the Pope's denial of the proposition that "the Romait 
Pontiff can and ought to come to terms with Progress. Liberalism 




mys great stress on the unanimity of the Fathers in the Coui 
r Trent. ■ Quibus rebus perfectis," he says in his Bull of Promul- 
coneilium tania omniuin qui illi inlerfiteriiiU concordia 
eraciuni fuit, ul consensum planeu Dojhjho effectum esse conaliterit; 
Fldque in nostris at<iue omnium oculis valde mirabiie fuerit.' 

" Far different has been the case now, — though the Council is not 
y&. finished. But. if I must now at once decide what to think of it, 
ihould consider that all turned on what the dissentient Bishops 
w do. 

"If they separate and go home without acting as a body, if they 
: only individually, or as individuals, and each in his own way, 
Kfaen I should not recognize in their opposition to the majority that 
"" ~ nness, and unity of view, which creates a real case of want 

%t moral unanimity in the Council. 

"Again, if the Council continues to sit, if the dissentient Bishops 
we or less take part in it, and concur in its acts ; if there is a new 
^ope, and he continues the policy of the present ; and if the Council 
minates without any reversal or modification of the definition, or 
y effective movement against it on the part of the dissentients, 
tlicn again there will be good reason for saying that the want of a 
rtioral unanimity has not been made out. 

■' And further, if the definition is consistently received by the whole 
mdyof the faithful, as valid, or as tlje expression of a truth, then 
p it will claim our assent by the force of the great dictum, ' Securus 
^icat orbis terrarum." 
"This indeed is a broad'principle by which all acts of the rulers 
^tlie Church are ratified. But for it, we might reasonably question 
e of the past Councils or their acts. 
Also I wrote as follows to a friend, who was troubled at the way in 
li the dogma was passed, in order to place before him in various 
iats of view of the duty of receiving it:— 

July 27, 1870. 
"I have been thinking over the subject which just now gives you 
Ltld me, with thousands of others, who care for religion, so much 
QOtiCem. 

"First, till better advised, nothing shall make me say that a mere 
najonty in a Council, as opposed to a mora! unanimity, in itself 
n obligation to receive its dogmatic decrees. This is a 
mt of history and precedent ; and of course on further exami- 
iintion I may find myself wrong in the view which I take of history 
"tnd precedent ; but I do not, cannot see, that a majority in the pre- 
^«Dt Council can of itself rule its own sufficiency, without such 
lal testimony, 

" But there are other means by which I can be brought under the 
bligations of receiving a doctrine as a dogma. If I am clear that 
"tre is a primitive and uninterrupted tradition, as of the divinity of 
r Lord ; or where a high probability drawn from Scripture or 
riradition is partially or probably confirmed by the Church. Thus a 
particular Catholic might be so nearly sure that the promise to Peter 
1 Scripture proves that the infallibility of Peter is a necessary 



dogma, as only to be kept from holding it as such by the absence o 
any jodtjment on the part of the Church, so thai the present unan 
imity tif the Pope and 500 Bishops, even though not sufficient Ic 
unnstitute .1 formal Synodal act, would at once put him in the posi> 
lion, and lay him under the obhgation, of receiving the doctrine as 
a dogma, that is, to receive it with its anathema. 

"Or again, if nothing definitely sufficient from Scripture or Tra^ 
dition can be brought to contradict a definition, the fact of a legiti- 
mate Superior having defined it, may he an obligation in consctei 
10 receive it with an internal assent. For myself, ever since I \ 
a Catholic, I have held the Pope's infallibility as a matter of theo- 
I logical opinion; at least, I see nciil-ing in the Definition whidl 
necessarily contradicts Scripture. Trudition, or History; and the 
' Doctor Ecclesia,' (as the Pope is jjtyled by the Council of Florence 
bids me accept it. In this case, 1 do not receive it on the word o 
the Council, but on the Pope's self-assertion. 

" And I confess, the fact that all along for so many centuries th^ 
Head of the Church, and Teacher of the faithful and Vicar of Chrisl 
has been allowed by God to assert virtually his infallibility, is a great 
argument in favour of the validity of his claim. 

" Another ground for receiving the dogma, still not upon the direi 
authority of the Council, or with acceptance of the validity of its ai 
perse, is the consideration that our Merciful Lord would not care i 
little for his elect people, the multitude of the faithful, as to allow 
their visible Head, and such a large number of Bishops to lead them; 
into error, and an error so serious, if an error. This consideration 
leads me to accept the doctrine as a dogma, indirectly indeed from 
the Council, but not so much from a Council, as from the Pope and 
■A ven' large number of Bishops. The question is not whether they 
had a right to impose, or even were right in imposing the dogma ol 
the faithful ; but whether, having done so, I have not an obligatioi 
to accept it, according to the maxim, ' Pierinon debuit, factum valet." 

This letter, vmtten before the minority had melted away, insiati 
on this principle, that a Council's definition would have a virtual 
claim on our reception, even though it were not passed coiicUiariUr.. 
but in some indirect way; as, for instance, to use a Parliamenlaiy 
expression, in general committee, the great object of a Council beingl 
in someway or other to declare the judgment of the Church, I think 
the third Ecumenical will furnish an instance of what I mean. 
There the question in dispute was settled and defined, even before 
certain constituent portions of the Episcopal body had made their 
appearance; and this, with a protest of 68 of the Bishops then preBcot 
against Sa. When the remaining 43 arrived, these did more thaw 
protest against the definition which had been carried ; they actually 
anathematised the Fathers who carried it, whose number seems to 
have stood altogether at 124 against iii; and in this state of d«- 
uniou the Council ended. How then was its definition valid ? By 
after events, which I suppose must be considered complements, ani 
integral portions of the Council. The heads of the various parties. 
entered into correspondence with each Other, and at the end of tw<^ 
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Priest's book, We have to see then what he means by "the Rights | 
of Princes," for the proposition \s condemned in his sense of th 
mrd. It is a rule of the Church in the condemnation of a book to 
:ate the proposition condemned in the words of the book itself, 
ithout the Church being answerable for the words employed.* I 
[ave already referred to this rule in my 5th section. Now this Priest 
icluded among the rights of Catholic princes, that of deposing 
lishops from their sacred Ministry, of determining the impediments 
I marriage, of forming Episcopal sees, and of being free from epis- 
Dpal authority in spiritual matters. When, then, the proposition is 
andemned "that Popes had usurped the rights of Princes; " what 
I meant, is " the so-called rights of Princes," which were really the 
ights of the Church, in assuming which there was no usurpation at 

la. The other proposition, Mr. Gladstone's seventh, the condem- 
lation of which requires a remark, is this ; " The Church has not 
le power to employ force (vis inferend^), nor any temporal power ' 
irect or indirect." This is one of a series of Propositions found in 
he work of Professor Nuytz, entitled, "Juris Ecclesiastici Institu- 
onea," all of which are condemned in the Pope's Apostolic Letter 
f August 23, 1851. Now here " employing force," is not the Pope's 
phrase, but Professor Nuytz's and the condemnation is meant to run 
: " It is an error to say, with Professor Nuytz, that what he 
alls ' employing force ' is not aUowable to the Church." That this 
he right interpretation of the " error," depends of course on a 
wledge of the Professor's work, which I have never had an oppor- 
anity of seeing ; but here 1 will set down what the received doctrine 
i the Church is on ecclesiastical punishments, as stated in a work . 
if the highest authority, since it comes to us with letters of approval J 
rom Gregory XVI. and Pius IX. 

"The opinion," says Cardinal Soglia, "that the coercive powei 
ivinely bestowed upon the Church, consists in the infliction of ' 
{tiritual punishments alone, and not in corporal or temporal, seems 
e in harmony with the gentleness of the Church. Accordingly I 
iw their judgment, who withdraw from the Church, the corporal 
vrord, by which the body is destroyed or blood is shed. Pope 
Nicholas thus writes : 'The Church has no sword but the spiritual. 
She does not kill, but gives life, hence that well known saying, 
Ecclesia abhorret a sanguine.' But the lighter punishments, 
tiough temporal and corporal, such as shutting up in a monastery, . 
rison, flogging, and others of the same kind, short of effusion of | 
)lood, the Church jure sua can inflict." — (Institut. Jur., pp. it 
*aris.) 
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And the Cardinal quotes the words of Fleury, " The Church! 
enjoined on penitent sinners almsgivings, fastings, and othei 

J inflictions. . . Augustine speaks of beating with sticks, ; 
sanctioned by the Bishops, after the manner ot masters in t 
of servants, parents in the case of children, and schoolmasters i 
scholars. Abbots flogged monks in the way of paternal and domes-' 
tic chastisement . . Imprisoment for a set time or for life 14 
mentioned among canonical penances ; priests and other clerics, who* 
had been deposed for their crimes, being committed to prison i 
order that they might pass the time to come in penance for theii^ 
crime, which thereby was withdrawn from the memory of tha 
public." 

But now I have to answer one question. If what I have said is 
substantially the right explanation to give to the drift and contents 
of the Syllabus, have not I to account for its making so much nois^ 
and giving such deep and wide offence on its appearance ? It has.' 
already been reprobated by the voice of the world, Is there not,-' 
then, some reason at the bottom of the aversion felt by educated' 
Europe towards it, which I have not mentioned ? This is a vety 
large question to entertain, too large for this place : but I will say- 
one word upon it. 

Doubtless one of the reasons of the excitement and displeasure 
which the Syllabus caused and causes so wide!;-, is the number and 
variety of the propositions marked as errors, and the systematic 
arrangement to which they were subjected. So large and elaborate 
a work struck the public mind as a new law. moral, social, and 
ecdesiastical, which was to be the foundation of a European code, 
and the beginning of a new world, in opposition to the social princi- 
ples of the 19th century; and there certainly were persons in high 
stations who encouraged this idea. When this belief was once 
received, it became the interpretation of the whole Syllabus through 
the eighty Propositions, of which it recorded the erroneousness ; as 
if they were all portions of one great scheme of aggression. Then,. 
when the public was definitely directed to tlie examination of these 
Thtics daninatce, their drift and the meaning of their condemnation 
was sure to be misunderstood, from the ignorance, in the case of all 
but ecclesiastics, of the nature and force of ecclesiastical language. 
The condemnations had been published in the Pope's Encyclicals 
and Allocutions in the course of the preceding eighteen years, and no 
one had taken any notice of them ; now, when they were brought all 
together, they on that very account made a great sensation. Next, 
that same lact seemed in itself a justification, with minds already 
prejudiced, for expecting in each of them something extraordinary, 
and even hostile, to society; and then, again, when they tvere ex- 
amined one by one, certainly their real sense was often not obvious, 
and could not be, to the intelligence of laymen, high and low, edu- 
cated and simple. 

Another circumstance, which I am not theologian enough to 
account for, is this,— that the wording of many of the erroneous 
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1 he is Protestant and we are Catholics. Nay, has it occurred to 
a that perhaps it is the fact, that we have views on the relation 
iHUtory to Dogma different from those which Frotestanta main- 
And is he so certain of the facts of History in detail, of their 
syancy, and of their drift, as to have a right, 1 do not say to have 
■ ' L of his own, but to publish to the world, on his own 
lat we have " repudiated ancient history?" He publicly 
. not merely with having " neglected" it, or " garbled"' its 
or with having contradicted certain ancient usages or 
which it bears witness, but he says " repudiated," He 
s used a stronger term, supposing the Vatican Council 
I, by a formal act, cut itself off from early times, instead of pro- 
,s it does (hypocritically, if you Wili, but still professing) to 
.lupported by Holy Scripture and the decrees both of pre- 
^pes and General Councils," and "faithfully adhering to 
iginal tradition of the Church." Ought any one but an 
a man whose profession was to acquaint himself with 
E of history, to claim to himself the right of bringing, on 
uithority, so extreme a charge against so august a power, 
|ble and rooted in its traditions through the long past, as Mr. 
_ E would admit the Roman Church to be ? 
fOf course I shall be reminded that, though Mr. Gladstone cannot 
so large a department of knowledge with 
n one who has made a personal study of it, 
s a right to do so ; and that by those others 
mctioned. There are authors, it may be 
in authority from their learning and their 
. Jnesty, that, for the purpose of discussion or of controversy, what 
■Aey say may be said by any one else without presumption or risk of 
confutation. I will never say a word of my own against those 
learned and distinguished men to whom I refer. No : their present 
whereabout, wherever it is, is to be a thought full of melancholy. 
It is a tragical event, both for them and for us, that they have left 
US. U robs us of a great prestige : they have left none to take their 
jlace. 1 think them utterly wrong in what they have done and are 
; and, moreover, I agree as little in their view of history as in 
racts. Extensive as may be their historical knowledge, I have 
I to think that they, more than Mr. Gladstone, would 
sept the position which History holds among the Loci Theohgici, 
I Catholic theologians determine it ; and I am denying not their 
of facts, but their use of the facts they raport. and that, 
e of that special stand-point from which they view the rela- 
8 existing between the records of History and the enunciations 
s and Councils, They s.'cm to me to expect from History 
e than History can furnish, and to have loo little confidence in 
e Promise and Providence as guiding and determining those 
lunctations. 

f should Ecclesiastical History, any more than the text of 
fipture, contain in it "the whole counsel of God? " Why should 
e judgment be unlawful in interpreting Scripture against the 
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voice of authority, and yet be lawful in the interpretation of History? 
There are those who make short work of questions such as these by 
den3'ing authoritative interpretation altogether; that is their private 
concern, and no one has a right to enquire into their reason for so 
(loing ; but the case would be different were such a man to come 
forward publicly, and lo arraif^n others, without first confuting their 
theological praambiila, for repudiating hislory, or for repudiating thi 
Bible. 

For myself, I would simply confess that no doctrine of the Church 
can be rigorously proved by historical evidence; but at the samft 
time that no doctrine can be simply disproved by it. Historical 
evidence reaches a certain way, more or less, towards a prc-f of thd 
Catholic doctrines ; often nearly the whole way ; sometimes it. goe^ 
only so far as to point in their direction ; sometimes there is only an' 
absence of evidence for a conclusion contrary to them ; nay, some- 
times there is an apparent leaning; ol the evidence to a contrary con^ 
elusion, which has to be explained ;■ — in all cases there is a margin 
left for the exercise of faith in the word at the Church. He who 
believes the dogmas of Ihe Church only because he has reasoned 
them out of History, is scarcely a Catholic. It is the Church's use 
of History in which the Catholic believes : and she uses other infer 
mants also. Scripture. Tradition, the ecclesiastical sense, rr <p/iovr,fii 
and a subtle ratiocinative power, which in its origin is a divine gift 
There is nothing of bondage or " renunciation of mental freedom,"^ 
in this view, any more than in the converts of the Apostles believing 
what the Apostles might preach to them or teach them out o 
Scripture. 

What has been said of History in relation to the formal definitionl 
of the Church, applies also to the exercises of Ratiocination. Oui 
logical powers, too, being a gift from God, may claim to have theji 
informations respected ; and Protestants sometimes accuse our theo- 
logians, for instance, the mediseval school men, of having used them 
in divine matters a Hltle too freely. But it has ever been our teach- 
ing and our protest, that, as there are doctrines which lie bej-ond tiio 
direct evidence of history, so there are doctrines which transcend the 
discoveries or reason ; and, after all. whether they are more or lesa- 
recommended to us by the one informant oi the other, in all case* 
the immediate motive in the mind of a Catholic for his reception of 
them is, not that they are proved to him by reason or by History, 
but because Revelation has declared them by means of that high' 
ecclesiastical Magisteri'tm, which is their legiiimate exponent. 

What has been said also applies to those other truths, with which 
Ratiocination has more to do than History, which are sometimes 
called developments of Christian Doctrine, truths which are not upon 
the surface of the Apostolic depositum — that is, the legacy of Revela- 
tion,- — but which from time to time are brought into form by Theo- 
logians, and sometimes have been proposed to the faithful, by the 
Church, as direct objects of faith. No Catholic would hold that they 
ought to be logically deducted in their fiilness and exactness from 
..the belief of the first centuries, but only ihis,^ — that on the nssiimp- 
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Kon of the Infallibility of the Church {which will overcome every 
Bbjcction except a contradiction in thought), there is nothing greatly 
Wo iry the reason in such difficulties as occur in reconciling those 
^rolved doctrines with the teaching of the ancient Fathers ; such 
Btvelopment being evidently the new form, explanation, transforma- 
■Dilt or carrying out of what in substance was held from the first, 
Brtiat the Apostles said, but have not recorded in writing, or would 
Hecessarily have said under our circumstances, or if they had been 
B^ketti or in view of certain uprisings of error, and in that sense really 
Bartions of the legacy of truth, of which the Church, in all her mem- 
BlTBi but especially in her hierarchy, is the divinely appointed 
Bsslee. 

B^Uch an evolutionof doctrine has been, as I would maintain, a law 
BFihe Church's leaching from the earliest times, and in nothing is 
Bgr -title of "semper eadem" more remarkably illustrated thnn in the 
^ElTGBpOiidence of her ancient and modem exhibition of it. As to 
Ke Ecclesiasliciil Acts of 1S54 and 1870, I think with Mr, Gladstone 
B>Rt the principle of doctrinal development, and that of authority, 
■^ve never in the proceedings of the Church, been so freely and 
Urgely used as in the Definitions then promulgated to the faithful ; 
■Dt 1 oenv that at either time the testimony of history was repudi- 
Ked or perverted. The utmost that can be fairly said by an opponent 
■pMnst the theological decisions of those years is, that antecedently 
Wki the event, it might appear thai there were no sufficient historical 
ttrouads in behalf of either of them- — I do not mean for a personal 
Belief In either, but— for the purpose'of converting a doctrine long 
Existing in the Church into a dogma, and making it a portion of the 
Eatholic Creed. This adverse anticipation was proved to be a mis- 
Bdcc by the fact of the definition being made, 

W 3. Here I will say just a few words on the case of Pope Honorius, 
whose condemnation by anathema in the 5th Ecumenical Council, is 
Eertainly a strong prima facte argument against the Pope's doctrinal 
Bifallibility. His case is this : — Sergius, Patriarch of Constantinople, 
nvoured, or rather did not condemn, a doctrine concerning our 
Ecnd's Person, which afterwards the sixth Council pronounced to be 
Keresy. He consulted Pope Honorious upon the subject, who in two 
Mrmnl letters declared his entire concurrence with Sergius's opinion. 
PtJOTiorious died in peace, but more than forty years after him, ,the 
Eth Ecumenical Council was held, which condemned him as a 
Beretic, on the score of those two letters. The simple question is, 
nrhether the heretical documents proceeded from him as an infallible 
ptithority. or as a private Bishop, 

■ Now I observe that whereas the Vatican Council has determined 
Rial the Pope is infallible only when he speaks ex cathedra, and that. 
fil order to speak ex cathedra, he must at least speak " as exercising 
|Ue office of Pastor and Doctor of all Christians, defining, by virtue 
Ef his Apostolical authority, a doctrine whether of faith or of morals 
Hbr the acceptance of the universal Church," (though Mr. Gladstone 
RtraJlgely says, p. 34, " There is no established or accepted definition 
Bfthe phrase ca- cafhetlri.") from this Pontificial and dogmatic expla- 
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JtposUum, such as Tradition, the Fathers and Councils, History, 
And especially Scripture. For instance, the Bull speaks of the 
Gospel ("juKta Evangelii testimonia," c. i) and of Scripture (" mani- 
fcsta S.S. Scripiurarum doctrinia, c, i: "apertis S.S. Literarum. 
testimoniis," c. 3, " S.S. Scripturis consentanea," c, 4). And it 
lays an especial stress on three passages of Scripture in particular 
— vii , " Thou art Peter," etc., Matthew kvH., i6-ig : " 1 have prayed 
for thee," etc., Lulie xxii., 32, and "Feed My sheep," etc.. John xxi., 
15-17. Now 1 wish all objectors to our melliod of reasoning from 
Scripture would view it in the light of the following passage in the 
great philosophical work of Butler, Bisliop of Durham. 

He writes as follows—" As it is owned the whole scheme of Scrip- 
ture is not yet understood,, so, if it ever comes to be understood, 
before the 'restitution of all things,' and without miraculous inter- 
poEitions, it must be in the same way as natural knowlege is come 
at, by the continuance and progress of learning and of liberty, and 
by particular persons attending to, comparing, and pursuing intima- 
tions scattered up and down it, which are overlooked, and disregard- 
ed by the generality of the world. For this is the way in which all 
improx-ements are made, by thoughtful man tracing on obscure hints, 
as it were, dropped us by nature accidentally, or which seem to come 
into our minds by chance. Nor is it at all incredible that a book, 
which has been so long in the possession of mankind, should con- 
tain many truths as yet undiscovered. For all the same phenomena, 
and the same faculties of investigation, from which such great dis- 
coveries in natural knowledge have been made in the present and 
last age, wereeijiiallyin the possession of mankind several thousand 
g before. And possibly it might be intended that events, as they 
: to pass, should open and ascertain the meaning of several 
E of Scripture," li. 3, vide also ii. 4, fin. 
L What has the long history of the contest for and against the Pope's 
hfallibility been, but a growing insight through centuries into the 
waning of those three texts, to which I just now referred, ending 
t length by the Church's definitive recognition of the doctrine thus 
rsdually manifested to her. 



i 9. The Vatican Definition. 

Now I am to Ppeak of the Vatican definition, by which the doc- 
of the Pope's infallibility has become dc fide, that is, a truth 
hecessary to be believed, as being included in the original divine 
revelation, for those terms, revelation, depaihim, dogma, and 
\t fide, are correlatives ; and I begin with a remark which suggests 
[he drift of all I have to say about it. It is this :^that so difficult a 
s faith, even with the special grace of God, in proportion as 
pie reason is exercised, so diffitult is it to assent inwardly to propo- 
Uttons, verified to us neither by reason nor experience, but depend- 
ing for their reception on the word of the Church as God's oracle, 
'Siat she has ever shown the utmost care to contract, as far as possi- 
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the weak in faith, throwing back inquirers, and shocking the Pro- \ 
testant mind. Nor do I speak of publications only; a feeling was 
too prevalent in many places that no one could be true to God and 
His Church who had any pity on troubled souls, or any scruple of 
" scandalizing those little ones who believe in" Christ, and of " des- 
pising and destroying him for whom He died," 

It was this most keen feeling which made me say, as I did con- 
tinually, " I will not believe that the Pope's Infallibility will be 
defined, til! defined it is." 

Moreover, a private letter of mine became public property. That, 
letter, to which Mr. Gladstone has referred with a compliment to 
me which I have not merited, was one of the most confidential I ever 
wrote in my life, I wrote it to my own Bishop, under a deep sense 
of the responsibility 1 should incur, were I not to speak out to hioi' 
my whole mind. I put the matter from me when I had said my 
say, and kept no proper copy of the letier. To m\- dismay I saw U 
in the public prints : to this day I do not know, nor suspect, how it 
got there. I cannot withdraw it, for I never put it forward, so it 
will remain on the columns of newspapers wlielher I will or not;' 
but I withdraw it as far as I can, by declaring that it was never 
meant for the public eye. 
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ind before the Definition: noiii 
On July 24, 1S70, i wrote a! 



s to my postui 
1 will set down how I felt af 
follows : 

" I saw the new definition yesterday, and am pleased at its modi 
ration — that is, if the doctrine in question is to he defined at all. TI 
terms are vague and comprehensive; and, personally, I have no 
difficulty in admitting if. The question is, does it come to me with 
the authority of an Ecumenical Council ? 

" Now the prima facie argument is in favour of its having thai 
authority. The Council was legitimately called ; it was more largely 
attended than any Council before it : and innumerable prayers from 
the whole of Christendom have preceded and attended it, and meritei 
a happy issue of its proceedings. 

"Were it not then for certain circumstances, under which the 
Council made the definition, I should receive that definition at once. 
Even as it is, if I were called upon to profess it, T should be unable, 
considering it came from the Holy Father and the competent local 
authorities, at once to refuse to do so. On the other hand, it cannoft 
be denied that there are reasons for a Catholic, till better informed,' 
to suspend his judgment on its validity. 

" We al! know that evt-r since the opening of the Council, there' 
has been a strenuous opposition to the definition of the doctrine ; 
and that, at the time when it was actually passed, more than eigh' 
Fathers absented themselves from the Council, and would have' 
nothing to do with its act. But, if the fact be so, that the Fathe 
were not unanimous, is the definition valid ? This depends on M 
question whether unanimity, at least moral, is or is not necessa;__. 
for its validity ? As at present advised I think it is ; certainly Pius! 
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'. lays great stress on the unanii 
F Trent. ' Quibus rebus perlecti 
^tion, 'concilium tanta vjnniui 
(eractum fuit, ut consensum plane 
"i nostria atque 



nity of the Fathers in the Cojncil 
;," he says in his Bull of Promul- 
I qui illi interfuemnt concardia 
t Domino effectum esse constiterit : 
ilis valde mirabiie fuerit,' 



' Far different has been the case now, — though the Council is not 
ret finished. But. if I must now at once decide what to think of it, 
should consider that all turned on what the dissentient Bishops 
iw do. 

"If they separate and go home without acting as a tody, if they 
t only individually, or as individuals, and each in his own way, 
len I should not recognize in their opposition to the majority that 
" rmness, and unity of view, which creates a real case of want 
r moral unanimity in the Council. 

" Again, if the Council continues to sit, if the dissentient Bishops 
iie or less take part in it, and concur in its acts ; if there is a new 
Pope, and he continues the policy of the present; and if the Council 
terminates without any reversal or modification of t!ie definition, or 
y effective movement against it on the part of the dissentients, 
iJjen again there will be good reason for saying that the want of a 
iloral unanimity has not been made out. 

" And further, if the definition is consistently received by the whole 
tody of the faithful, as valid, or as tfee expression of a truth, then 
vill claim our assent by the force of the great dictum, ' Securus 
lldicat orbis terrarum." 

'This indeed is a broad'principle by which all acts of the rulers 
f the Church are ratified- But for it, we might reasonably question 
tome of the past Councils or their acts. 

3 I wrote as follows to a friend, who was troubled at the wayin 
hich the dogma was passed, in order to place before him in various 
f view of the dutj' of receiving it; — 

July 27, 1870. 

" I have been thinking over the subject which just now gives you 
:, with thousands of others, who care for religion, so much 
|incern. 

" First, till better advised, nothing. shall make me say that a mere 
majority in a Council, as opposed to a moral unanimity, in itself 
an obligation to receive its dogmatic decrees. This is a 
pint of history and precedent; and of course on further exami- 
may find myself wrong in the view which I take of history 
\ precedent ; but 1 do not, cannot see, that a majority in the pre- 
; Council can of itself rule its own sufficiency, without such 
temal testimony. 

" But there are other means by which I can be brought under the 

tns of receiving a doctrine as a dogma. If I am clear that 

a primitive and uninterrupted tradition, as of the divinity of 

Sir Lord ; or where a high probability drawn from Scripture or 

idition is partially or probably confirmed by the Church. Thus a 

larticular Catholic might be so nearly sure that the promise to Peter 

iture proves that the infallibility of Peter is a necessary 



I 
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dogma, as only to be kept from holding it as such by the absence « 
any judgment on the part of the Church, so that the present unac 
imity of the Pope and 500 Bishops, even though not sufficient ~t 
constitute r. formal Synodal act, would at once put him in the pos 
lion, and lay him under the obligation, of receiving the doctrine ^ 
a dogma, that is, to receive it with its anathema. 

" Or again, if nothing definitely sufficient from Scripture or Tr« 
dition can be brought to contradict a definition, the fact of a le^i'C 
mate Superior having defined it, may be an obligation in conscien t 
lo receive it with an internal assent. For myself, ever since I WA 
a Catholic, I have held the Pope's infallibility as a matter of theo- 
. logical opinion; at least, I see nctling in the Definition wbidi 
necessarily contradicts Scripture, Tradition, or History; and the 
' Doctor Ecclesia:.' (as the Pope is !,tyled by the Council of FlorcnceV 
bids me accept it. In this case, 1 do not receive it on the word of 
the Council, but on the Pope's self-assertion. 

" And I confess, the fact that all along for so many centuries the 
Head of the Church, and Teacher of the faithful and Vicar of Christ' 
has been allowed by God to assert virtually his infallibility, is a grcftt 
argument in favour of the validity of his claim. 

" Another ground for receiving the dogma, still not upon the direct, 
authority of the Council, or with acceptance of the validity of its act 
perse, is the consideration that our Merciful Lord would not care so 
little for his elect people, the multitude of the faithful, as to allow 
their visible Head, and such a targe number of Bishops to lead them 
into error, and an error so serious, if an error. This considerationj 
leads me to accept the doctrine as a dogma, indirectly indeed from 
the Council, but not so much from a Council, as from the Pope and 
a very large number of Bishops. The question is not whether thej 
had a right to impose, or even were right in imposing the dogma on 
the faithful ; but whether, having done so, I have not an obligation 
lo accept it, according to the maxim, 'Fierinon debuit, factum valet'" 

This -letter, written before the minority had melted away, insista 
on this principle, that a Council's definition would have a virtual 
claim on our reception, even though it were not passed coticiliariUr^ 
but in some indirect way; as, for instance, to use a Parliamentaiy 
expression, in general committee, the great object of a Council bein^ 
in some way or other lo declare the judgment of the Church. I tlunb' 
the third Ecumenical will furnish an instance of what I mean. 
There the question in dispute was settled and defined, eveij before 
rartain constituent portions of the Episcopal body had made their 
appearance; and this, with a protest of 6S of the Bishops then present 
against 82. When the remaining 43 arrived, these did more thaili 
protest against the definition which had been carried ; they actually 
anathematised the Fathers who carried it, whose number seema to 
have stood altogether at 124 against in; and in this state ofdia- 
uniou the Council ended. Hoiv then was its definition valid ? Bv 
after events, which I suppose must he considered complements, and 
integral portions of the Council. The heads of the various parties 
entered into correspondence with each other, and at the end of two 




ierences with each other were arranged. There are 

have no belief in the authority of Councils at all, and feel 

upon them to discriminate between one Council and another ; 

iglicana, who are so fierce against ths Vatican, and so respect- 

towards the Epliesine, should consider what goo;l reason they 

for swallowing the third Council, while they strain out the 

leteenth. 

Council of Ephesua furnishes ua with another remark, bear- 
upon the Vatican. It was natural for man who were, in the 
ority at Ephesus to think that the faith of the Church had been 
ight into the utmost peril by the Dsfniition of the Council which 
icy had unsuccessful! s' opposed. They had done so from their 
conviction that that definition gave great encouragement to religious 
errors in the opposite extreme to those which it condemned ; and in 
feet, I think that, humanly speaking, the peril was extreme. The 
event proved it to be so, when twenty years afterwards another 
Council was held under the successors of the majority at Ephesua 
and carried triumphantly those very errors whose eventual success 
had been predicted by the minority. But Providence is never want- 
ing to His Church. St. Leo, the Pope of the day, interfered with 
this heretical Council, and the innovating party was stopped in its 
career. Its acts were cancelled at the great Council of Chalcedon, 
the Fourth Ecumenical, which was held under the Pope's guidance 
and, without of course touching the definition of the Third, which 
had been settled once for all, trimmed the balance of doctrine by 
completing it, and excluded for ever from the Church those errors 
eh seemed to have received some sanction at Ephesus. There 
otliing of course that can be reversed in the Vatican definitions ; 
I should the need arise (which is not likely), to set right a false 
iterp relation, another Leo will be given us for the occasion ; " in 
nte DeminuB videbit." 

n this remark, made for the benefit of those wha need it, aa I 
not myself, I shelter myself under the following passage ol 
Una, which a friend has pointed out to me ; — ;'■ Though the Holy 
I08t lias always been present to the Church, to hinder error in her 
ifinitions, and in consequence they are all most true and consistent, 
not therefore to be denied, that God, when any matters 
Lve to be defined, requires of the Church a co-operation and inves- v 
■ in of those matters, and that, in proportion to the quality ol 
en who meet together in Councils, to the investigation and 
ligenee which is applied, and the greater or less experience and 
lowledge which is possessed more at one time than at other times, 
r less perspicuous are drawn up and matters are 
tfihed more exactly and completely at one time than at other 
And, whereas by disputations, persevering reading, 
litation, and investigation of matters, there is wont to be increased 
course of time the knowledge and understanding of the same, and 
Fathers of the later Councils are assisted by the investigation 
definitions of the former, hence it arises that the definilons of ' 
r Councils are wont to be more luminous, fuller, more accurate 
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and exact than those of the earlier. Moreover, it belongs to thftL 
later Counciia to interpret and to define more exactly and fully what" 
in earlier Councils have been defined less clearly, fully, and exactly." 
{De Concord. Lib. Arbit., etc., xiii. 15, p. 59.) 

2. The other main objection to the Vatican Council is founded 
upon its supposed neglect of history in the decision which its Defi- 
nition embodies. This objection is touched upon by Mr, Gladstonsl 
in ihe beginning of his Pamphlet, where he speaks of its " repudia-J 
tion of ancient history," and I have an opportunity given 1 
noticing it here. 

He asserts that, during the last fort}' years, " more and mori 
the assertions of continuous uniformity of doctrine" in the Catholil^ 
Church " receded into scarcely penetrable shadow. More and n 
have another series of assertions, of a living authority, ever ready lo ' 
open, adopt, and shape Christian doctrine according 1,0 the times, 
taken their place." Accordingly, he considers that a dangerous, 
opening has been made in the authoritative teaching of the Church 
for the repudiation of ancient truth and the rejection of new. How- 
ever, as I understand him, he withdraws this charge from the con- 
troversy he has initiated (though not from his Pamphlet) as far as it 
is aimed at the pure theology of the Church. It "belongs," he saya, 
"to the theological domain," and "is a matter unfit for him to dis- 
cuss, aa it is a question of divinity." It has been, then, no duty of 
mine to consider it, except as it relates to matters ecclesiastical ; but 
I am unwilling, when a charge has been made against our theology, 
though unsupported, yet unretracted, to leave it altogether without 
reply ; and that the more, because, after renouncing " questions o( 
divinity" at p. i+, nevertheless Mr. Gladstone brings them forward 
agaip at p. 15, speaking, as he does, of the " deadly blows of 185^ 
and 1870 at the old historic, scientific, and moderate school" by thf 
definitions of the Immaculate Conception and Papal Infallibility. 

Mr. Gladstone then insists on the duty of " maintaining the tnith 
and authority of history, and the inestimable value of the historift' 
spirit ;" and so far of course I have the pleasure of heartily agreein|f 
with him, ' As the Church is a sacred and divine creation, so in likft, 
manner her history, with its wonderful evolution of events, the- 
throng of great actors who have a part in it, and its multiform 
literature, stained though its annals ore with human sin and 
and recorded on no system, and by uninspired authors, stil 
sacred work also; and those who make light of it, or distn 
lessons, incur a grave responsibility. But it is not every on 
can read its pages rightly; and certainly I cannot follow Mr. Glad- 
stone's reading of it. He is too well informed indeed, too lai 
his knowledge, too acute and comprehensive in his views, not ttt 
have an acquaintance with history far beyond the run of even highlyi 
educated men; still, when he accuses ua of deficient attention t 
history, one cannot help asking, whether he does not. as a matter o 
course, take for granted as true the principles for using it familiar 
with Protestant divines, and denied by our own, and in consequence 
■whether his impeachment of us does not resolve itself into the fact 



lat he is Protestant and we axe Catholics. Nay, has it occurred to 
ntbat perhaps it is the fact, that we have views on the relation 
iHistory to Dogma diilerent from those which Protestants main- 
n ? Afld is he so certain of the facts of History in detail, of their 
levancy, and of their drift, as to have a right, I do not say to have 
tipinion ol his own, hut to publish to the world, on his own 
", that we have " repudiated ancient history?" He publicly 
l&i^es us. not merely with having '• neglected" it, or " garbled" its 
^idcnce, or with having contradicted certain ancient usages or 
Ktrinea to which it bears witness, but he says " repudiated." He 
raid not have used a stronger term, supposing the Vatican Council 
id, by a formal act, cut itself off from early times, instead of pro- 
, as it does (hypocritically, if you will, but still professing) to 
"supported by Holy Scripture and the decrees both of pre- 
ding Popes and General Councils," and "faithfully adhering to 
t aboriginal tradition of the Church." Ought any one but an 
9culalus festis, a man whose profession was to acquaint himself with 
ails of history, to claim to himself the right of bringing, on 
I authority, so extreme a charge against so august a power, 
so inflexible and rooted in its traditions through the long past, as Mr. 
Gladstone would admit the Roman Church to be ? 

Of course I shall be reminded that, though Mr. Gladstone cannot 

be expected to s^geak on so large a department of knowledge with 

the confidence decorous in one who has made a personal study of it, 

there are others who have a right to do so ; and that by those others 

lie is corroborated and sanctioned. There are authors, it may be 

fiaid. of so commanding an authority from their learning and their 

inesty. that, for the purpose of discussion or of controversy, what 

ley say may be said by any one else without presumption or risk of 

mfutation. I will never say a word of mv own against those 

™ed and distinguished men to whom I refer. No : their present 

hereabout, wherever it is, is to be a thought full of melancholy. 

I a tragical event, both for them and for us, that they have left 

It robs us of a great prestige : they have left none to take their 

:e. I think them utterly wrong in what they have done and arc 

; and, moreover, 1 agree as little in their view of history as in 

lets. Extensive as may be their historical knowledge, 1 have 

ason to think that they, more than Mr. Gladstone, would 

:ept the position which History holds among the Loci Theologici, 

I Catholic theologians determine it ; and 1 am denying not their 

giOTt of facts, but their use of the facts they report, and that, 

nuse of that special stand-point from which they view the refa- 

ns existing between the records of History and the enunciations 

t Popes and Councils. They s;em tome to expect from History 

Inofe than History can furnish, and to have too little confidence in 

Divine Promise and Providence as guiding and determining those 

ftunciations. 

■ Why should Ecclesiastical History, any more than the text of 
npture, contain in it ■' the whole counsel of God? " Why should 
Bvate Judgment be unlawful in interpreting Scripture against the 
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voice of authority, and yet be lawful in the interpretation of Histor* 
There are those who make short work of qiiestionB such as these 
denying authoritative interpretation altogether; that is their privtf 
concern, and no one has a right to enquire into their reason for 
doing ; but the case would, be different w 

forwiird publicly, and to arraign others, without first confuting tli< 
theological prteambida, for repudiating history, or for repudiating tliB \ 
Bible. ' 

For myself, I would simply confess that no doctrine of the ChurcA i 
can be rigorously proved by historical evidence ; but at the same 
time that no doctrine can be simply disproved by it. Historical 
evidence reaches a certain way, more or less, towards a p 
Catholic doctrines ; often nearly the whole way ; sometimes it. goes- 
only so far as to point in their direction ; sometimes there is only an 
absence of evidence for a conclusion contrary to them ; nay, some- 
times there is an apparent leaning of the evidence to a contrary c 
elusion, which has to be explained ; — in all cases there is a margin 
left for the exercise of faith in the word ot the Church. He whd 
believes the dogmas of the Church only because he has reasoned 
them out of History, is scarcely a Catholic. It is the Church's 
of History in which the Catholic believes : and she uses other Infon 
mants also, Scripture, Tradition, the ecclesiastical sense, cr ippAv^fu 
and a subtle ratiocinative power, which in its origin is a divine gift 
There is nothing of bondage or "renunciation of mental freedom," 
in this view, any more than in the converts of the Apostles believing 
what the Apostles might preach to them or teach them out oi 
Scripture. 

What has been said of History in relation to the formal definifioni 
of the Church, applies also to the exercises of Ratiocination. OlU 
logical powers, too, being a gift from God, may claim to have theii 
informations respected ; and Protestants sometimes accuse our thec> 
logians, for instance, the medijeval school men, of having used th«&t 
in divine matters a little too freely. But it has ever been our teadv 
ing and our protest, that, as there are doctrines which lie beyond Si^ 
direct evidence of history, so there ate doctrines which transcend th( 
discoveries or reason ; and, after ail, whether they a 
recommended to us by the one informant or the other, in all cases 
the immediate motive in the mind of a Catholic for his reception of 
them is, not that they are proved to him by reason or by History, 
liut because Revelation has declared them by means of that high 
, which is their legitimate exponent, 
a applies to those other truths, with whichJ 
I History, which are sometimes 
ctrine, truths which are not upon 
c deposititm — that is. the legacy of Revcla- 
e to time are brought into form by Theo- 
logians, and sometimes have been proposed to the faithful, by the- 
Church, as direct objects of faith. No Catholic would hold that they 
ought to be logically deducted in their fulness and exactness from 

s behef of the first centuries, but only thts,- 



called developments of Chrii 
the surface of the Apostolic 
lion, — but which from tim 



6d of the Infallibility of Ihe Church (which will overcome eve^^ 
bj^ction except a contradiction in thought), there is nothing greatly 
► try the reason in such dilTicLilties as occur in reconciling those 
volved doctrines vrhh the teaching of the ancient Fathers ; such 
Bvclopment being evidently the new form, explanation, tranaforira- 
carrying out of what in substance was held from the first, 
hat the Apostles said, but have not recorded in writing, or would 
icessarily have said under our circumstances, or if they had been 
iked, or in view of certain uprisings of error, and in that sense really 
)rtions of the legacy of truth, of which the Church, in all her mem- 
iTS, but especially in her hierarchy, is the divinely appointed 
ustee. 
Such an evulutiouof doctrine has been, as I would maintain, a law 

the Church's teaching from the earliest times, and in nothing is 
H title of ''semper eadem" more remarkably illustrated thrin in the 
irrespondencc of her ancient and modern exhibition of it. As to 
te ecclesiastical Acts of 1854 and 1870, I think with Mr. Gladstone 
tftC the principle of doctrinal development, and that of authority, 
ive never in the proceedings of the Church, been so frcelv and 
I'gely used as in the Definitions then promulgated tu the faithful ; 
at I deny that at either time the testimony of history was repudi- 
sA or perverted. The utmost that can be fairly said by an opponent 
;atnst the theological decisions of those years is, that antecedently 

the event, it might appear that there were no sufficient historical 
rounds in behalf of either of them — 1 do not mean for a personal 
elief in either, but — for the purpose-of converting a doctrine long 
Kisting in the Church into a dogma, and making it a portion of the 
latholic Creed. This adverse anticipation was proved to be a mis- 
ke by the fact of the definition being made. 

3, Here I will say just a few words on the case of Pope Honorius, 
hose condemnation by anathema in the 6th Ecumenical Council, is 
Btiainly a sUoug prima fuck argument against the Pope's doctrinal 
falHbility. His case is this : — Sergius, Patriarch of ConstantinopJe, 
voured, or rather did not condemn, a doctrine concerning our 
brd'a Person, which afterwards the sixth Council pronounced to be 
eresy. He consulted Pope Honorious upon the subject, who in two 
rrmal letters declared his entire concurrence with Sergius's opinion, 
died in peace, but more than forty years after him,, the 
umenical Council was held, which condemned him as a 
on the score of those two letters. The simple question is, 
hether the heretical documents proceeded from him as an infallible 
Qthority, or as a private Bishop. 
Now I observe that whereas the Vatican Council has determined 
at the Pope is infallible only when he speaks c.r cathedra, and that, 

order to speak ex cathedra, be must at least speak "as exercising 
E office of Pastor and Doctor of all Christians, defining, bv virtue 

hie Apostolical authority, a doctrine whether of faith or nf morals 
r the acceptance of the universal Church," (though Mr. Gladstone 
rangcly says, p, 34, " There is no established or accepted definition 
fihe phrase ex cathgtlrT.") from this Poutificial and dogmatic expla- 



1 of the phrase it follows, that, whatever Honoriqus said in 
r to Sergius, and whatever he held, his words were not e 
cathedra, and therefore did not proceed from his infallibility. 

I say so first, because he could not fulfil the above conditions of a 
ex cathedra utterance, if he did not actually tnenn to fulfil, them. 
The question is unlike the question about the Sacraments; external 
and positive acts, whether material actions or formal words, speak 
for themselves. Teaching on the other hand has no sacramental 
visible signs; it is mainly a question of intention. Who would say 
that the archilricHnua at the wedding feast who said, " Thou hast 
kept the good wine until now," was teaching the Christian world, 
though the words have a great ethical and evangelical sense ? What 
is the worth of a signature, if a man does not consider he is signing? 
The Pope cannot address his people East and West, North and 
South, without meaning it, as if his very voice, the sounds from his 
lips, could literally be heard from pole to pole ; nor can he exert hii) 
" Apostolical authority" without knowinghe is doing so; nor can h^ 
draw up a form of words and use care and make an effort in doiog 
so accurately, without intention to do so; and, therefore, no word^ 
of Honorius proceeded from his prerogative of infallible teachingr 
which were not accompanied with the intention of exercising that 
prerogative; and who will dream of saying, be he Anglican, Pro- 
testant, unbeliever, or on the other hand Catholic, that Honorius in 
the 7th century did actually intend to exert that infallible teaching 
voice which has been dogmatically recognized in the nineteenth ? 

What resemblance do these letters of his, written almost as pri- 
vate instructions, bear to the " Pius -Episcopus, Servos ServonilB 
Dei, Sacro approbante Concilio, ad perpetnani rei memorial, " 
the " Si quis huic nostrie definitioni contradicere (quod Deus aver- 
tal). prxsumpserit anathema sif of the Pastor .Eteriius ? What t 
" Venerabilibus fratribus, Palriarchis, primatibus, ArchlepiscO' 



pia, ct Episcopis nniversh, 
" Datum Romre apud Sanctum Petrt 
Plus P. P. IX." of the Quanta cura? 
Secondly, it is no part of our docl 
section, that the discussions previous 
an ex cathedra utterance of a Pope, ; 
of Honorius on their very face are noth: 



th the date and signature 
, Die S Dec. anno 1864, etc, 

e, as I shall say in my nexi 

a Council's definition, or U 

infallible, and these lettert 

than portions of t 



discussion with a view to some final decision. 

Por these two reasons the condemnation of Honorius by ihci 
Council in no .■sense compromises the doctrine of Papal Infallibility 
At the utmost it only decides that Honorius in his own person was a 
heretip, which is inconsistent with no Catholic doctrine ; but we may 
rather hope and believe that the anathema fell, not upon him, but 
upon his letters in their objective sense, he not intending personally 
what his letters legitimately cxpreBsed. 

4. I have one more remark to make upon the argumentative 
method by which the Vatican Council was carried on to its defini- 
tion. The Pastor .^ternus refers to various witnesses as contribut- 
ing their evidence towards the determination of the contents of the 



ttpotiium, such as Tradition, the Fathers and Councils, History, 
ind especially Scripture. For instance, the Bull speaks of the 
lospel ("juxta Evanjjelii testiinonia," c, i) anil of Scripture ("mani- 
teta S.S- Scripturanim doctrinia, c. i: "apertis S.S. Literarum, 
featimoniis," c. 3. " S.S. Scripturis consentanea," c, 4}. And it 
ays an especial stress on three passages of Scripture in particular 
—viz, "Thou art Peter." etc., Matthew svi., 16-19: "I have prayed 
or thee," etc., Luke xxu., 32, and "Feed My sheep," etc., Johnxxi., 
S'lj. Now I wish all objectors to our method of reasoning from 
icriptiire would view it in the light of the following passage in the 
^at philosophical work of Butler, Bishop of Durham. 

He writes as follows—" As it is owned the whole scheme of Scrip- 
nfc is not jet understood,, so, if it ever comes to be understood, 
wfore the 'restitution of all things,' and without miraculous inter- 
jo&itions, it must be in the same way as natural knowlege is come 
it, by the continuance and progress of learning and of liberty, and 
w particular persons attending to, comparing, and pursuing intima- 
ions scattered up and down it, which are overlooked, and disregard- 
ed by the generality of the world, For this is the way in which all 
mprovements are made, by thoughtful man trjcingon obscure hints, 
18 it were, dropped us by nature accidentally, or which seem to come 
j^to our minds by chance. Nor is it at all incredible that a book, 
fhich has bean so long in the possession of mankind, should con- 
aiti many truths as yet undiscovered. For all the same phenomena, 
jand the same faculties of investigation, from which such great dis- 
coveries in naturiil knowledge have been made in the present and 
ast age, were equally in the possession of mankind several thousand 
rears before. And possibly it might be intended that events, as they 
;ome to pass, should open and ascertain the meaning of several 
larts of Scripture,'' ii. 3, vide also ii, 4, fin. 

What has the long histoiy of the contest for and against the Pope's 
Infallibihty been, but a growing insight through centuries into the 
meaning of those three texts, to which I just now referred, ending 
At length by the Church's definitive recognition of the doctrine thus 
gradually manifested to her. 



. The Vatic 



i Dei 



ow I am to speak of the Vatican definition, by which the doc- 
trine of the Pope's infallibility has become dejide, that is, a truth 
necessary to be believed, as being included in the original divine 
revelation, for those terms, revelation, depisilum, dogma, and 
defide, are correlatives ; and I begin with a remark which suggests 
the drift of all I have to say about it. It is this : — that so difficult a 
virtue is faith, even with the special grace of God, in proportion as 
the reason is exercised, so difficult is it to assent inwardly to propo- 
eitions, verified to us neither by reason nor experience, but depend- 
ing for their reception on the word of the Church as God's oracle, 
.that she has ever shown the utmost care to contract, as far as possi- 
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ble, the range of truths and the sense of propositions, of which she 
demands this absolute reception. " The Church," says Pallavicini, 
** as far as may be, fias ever abstained from imposing upon the minds 
of men that commandment, the most arduous of the Christian Law, 
viz., to believe obscure matters without doubting."* To co-operate 
in this charitable duty has been one special work of her theologians, 
and rules are laid down by herself, by tradition, and by custom, to 
assist them in the task. She only speaks when it is necessary' to 
speak ; but hardly has she spoken out magisterially some great general 
principle, when she sets her theologians to work to explain her mean- 
ing in the concrete, by strict interpretation of its wording, by the illus- 
tration of its circumstances, and by the recognition of exceptions, 
in order to make it as tolerable as possible, and the least of a temp- 
tation, to self-willed, independent, or wrongly educated minds. A 
few years aj^o it was the fashion among us to call writers, v.ho con- 
formed to this rule of the Church, by the name of '' ilinimizers;'' 
that day of tyrannous ipsedixitSf I trust, is over: Bishop Fessler, 
a man of hitrh authority, for he was Secretary- General of the Vati- 
can Council, and of higher authority still in his work, for it has the 
approbation of the Sovereign Pontiff, clearly proves to us that a 
moder.ition ot doctrine, dictated bv charitv, is not inconsistent with 
soundness in the faith. Such a sanction, I suppose, will be con- 
sidered sutncient for the character of the remarks which I am about 
to make upon definitions in general, and upon the Vatican in par- 
ticular. 

The Vatican definition, which comes to us in the shape of the 
Pope*s Encyclical Bull called the Pastor ^temusy declares that 
" the Pope has that same infallibility which the Church has ;**t to 
determine therefore what is meant by the infallibility of the Pope, 
we must turn first to consider the infallibility of the Church. And, 
again, to determine the character of the Church's infallibility, we 
must consider what is the characteristic of Christianity, considered 
as a revelation of God's will. 

Our Divine ^faster might have communicated to us heavenly truths 
without telling us that they came from Him, as it is commonly 
thought He has done in the case of heathen nations ; but He willed 
the Gospel to be a revelation acknowledged and authenticated, to 
be public, fixed, and permanent ; and, accordingly, as Catholics 
hold, He framed a Society of men to be its home, its instrument, 
and its guarantee. The rulers of that Association are the legal 
trustees, so to say, of the sacred truths which he spoke to the 
Apostles by word of mouth. As he was leaving them, He gave 
them their great commission, and bade them " teach" their con- 
verts all over the earth, " to obsen.'e all things whatsoever He had 
commanded them ;'* and then He added, "' Lo, I am with you 
alwavs, even to the end of the world." 



♦ Quoted by Father Rider (to whom [ am indebted for other of my references), in his 
"Idealism in Theology. " p. 25. 

t Romanum Pontificem ea infallibilit:ite pollere. qua divinus Redemptor Ecdesiaai 
Lam in cfefinienda de fide ve moribus instructnnj e:?5<» voluit. 
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Here, first, He told them to "teach" His revealed Truth; 
next, "to the conKummation of all thintrs ;" thirdly, for their en- 
couragement. He said that He would be with them " all days," 
all along, on every emergency or occasion, until that consumma- 
. They had a duly put upon them of teaching their Master's 
ds, a duty which they could not fulfil in the perfection which 
fidelity required, without His help; therefore came Hia promise to 
be with them in their performance of it. Nor did that promise of 
$apernatural help end with the Apostles personally, for He adds, 
"to the consummation of the world," implying that the Apostles 

rould have successors, and enfjaging that He would be with those 

uccessors, as He had been with them. 
The same safeguard of the Revelation — viz., an authoritative, 
permanent tradition of teaching is insisted on by an informant of 
equal authority with St. Matthew, but altogether independent of him, 
I mean St. Paul. He calls the Church "the pillar and ground of 
±e Truth;" and he bids his convert Timothy, when he had became 
» ruler in that Church, to "take hctc! unto his doctrine," to "keep 
;lie deposit" of the faith, and to "commit" the things which he 
aad heard from himself " to faithful men, who should be fit to teach 

his is how Catholics understand the Scripture record, nor does 
it appear how it can otherwise be understood ; but, when we have 
got as far as this, and look back, we find that we have by implica- 
tion made profession of a furiher doctrine. For, if the Church, ■ 
initiated by the Apostles and continued in their successors, has been 
,aet up for the direct object of protecting, preserving, and declaring 
the Kevelaiion, and that by means of the Guardianship and Provi- 
dence of its Divine Author, we are led on to perceive, that in 
isserting this, we are in other words asserting, that so far as the 
^vealed message is concerned, the Church is infallible ; for what is ' 
jnexnt by infallibility in teaching but that the teacher in his teaching 
is secured fmm error? and how can fallible men be thus secured ex- 
cept by a supernatural infallible guidance? And what can have been 
the object of the words, "I am with you all along to the end," but 
to give thereby an answer by anticipation to the spontaneous, silent 
alarm of the feeble company of fishermen and labourers, to whom 
they were addressed, on their finding themselves laden with super- 
human duties and responsibilities? 

Such then being, in its simple outline, the infallibility of the 
Church, such too will be the Pope's infallibility, as the Vatican 
Fathers have defined it. And if we find that by means of this out- 
line we are able to fill out in all important respects the idea of a 
Council's infallibility, we shall thereby be ascertaining in detail what 
has been defined in 1870 about the infallibility of the Pope. With 
an attempt to do this I shall conclude. 

I. The Church has the office of teaching, and the matter of that 
teaching is the body of doctrine which the Apostles left behind 
n as her perpetual possession. If a question arises as to what 
the Apostolic doctrine is on a particular point, she has infallibility 



promised to her to enable her to answer correctly. And, as by the 
teaching of the Church is understood, not the teaching of this or 
that Bishop, hut their united voice, and a Council is the form the 
Church mu5t take, in order that all men may recognize that in fact 
she is teaching on any point in dispute, so in hke manner the Pope 
must come bel'ore us in some special form or posture, if he is to be 
understood to be exercising his teaching office, and that form is 
called ex cathedra. This term is most appropriate, as being on one 
occasion used by our Lord himself. When the Jewish doctors taught, 
they placed themselves in Moses' seat, and spoke ex cathedra ; and 
then, %s He tells us, they were to be obeyed by their people, and 
that whatever were their private lives or characters. "The Scribes 
and Pharisees,'' He says," are seated on the chair of Moses : all 
things therefore whatsoever they shall say to you, observe and do ; 
but according to their wurks do you not, for they say and do not." 

2. The forms bywhich a Genera! Council is identified as respresent- 
ing the Church herself, are too clear to need drawing out ; but what 
is to be that moral cathedra, or teaching chair, in which the Pope 
sits, when he is to be recognized as in the exercise of his infallible 
teaching? The new definition answers this question. He speaks 
ex cathedra, or infallibly, when he speaks, first, as the Universal 
Teacher ; secondly, in the name and with the authority of the 
Apostles; thirdly, on a point of faith or morals; fourthly, with the 
purpose of binding every member of the Church to accept and believe 
his decision. 

3. These conditions of course contract the range of his infallibility 
most materially. Hence Billuart speaking of the Pope says, 
"Neither in conversation, nor in discussion, nor interpreting Scrip- 
ture or the fathers, nor in consulting, nor in giving his reasons for 
the point which he has defined, nor in answering letters, nor in pri- 
vate deliberations, supposing he is setting forth his own opinion, is 
the Pope infallible,"!, ii. p. no.* And for this simple rejson, 
because, on these various occasions of speaking his mind, he is not 
in the chair of the universal doctor, 

4. Nor is this all ; the greater part of Billuart's negatives refer to 
the -Pope's utterances when he is out of the Cathedra Petri, but 
even, when he is in it, his words do not necessarily proceed from his 
infallibility. He has no wider prerogative than a Council, and of a 
Council Perrone says, '■ Councils are not infallible in the reasons by 
which they are led, or on which they rely, in making their definition, 
nor in matters which relate to persons, nor to physical matters 
which have no necessary connexion with dogma." — Pral. Theoi. t. 
ii. p. 492. Thus, if a Council has condemned a work of Origen or 
Theodoret, it did not in so condemning go beyond the work itself; 
it did not touch the persons of either. Since this holds of a Council, 
it also holds in the case of the Pope ; therefore, supposing a Pope 
has quoted the so-called works of the Areopagite as if really genuine. 
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I is no call on us to believiC him ; nor again, when he condemned 
Jalilco's Copernicarism, unless the earth's immobihty has a "neces- 
connection with some dogmatic truth," which the present 
earing of the Holy See towards that philosophy virtually denies. 
5. Nor ia a Council infallible, even in the prefaces and introduc- 
ions to its definitions. There are theologians of name, as Tournely 
Jid Amort.* who contend that even those most instructive capittila 
laBsed in the Tridentine Council, from which the Canons with ana- 
hemas are drawn up, are not portions of the Church's infallible 
leaching ; and the parallel introductions prefixed to the Vatican ana- 
Ibemas have an authority not greater nor less than tliat of those 
capttula. 

6. Such passages, however, as these are too closely connected 
«tth the definitions themselves, not to be what is sometimes called, 
I catachresis, " proximum fidei"; still, on the other hand, it is 
rue also, that in those circumstances and surroundings of formal 
efinitions, which I have been speaking of, whether of a Council or 
Pope, there may be not only no exercise of an infallible voice, but 
actual error. Thus, in the Third Council, a passage of an heretical 
author was quoted in defence of the doctrine defined, under the 
'belief he was Pope Julius, and narratives not trustworthy, are intro- 
luced into the Seventh. 

This remark and several before it will become intelligible if we 
:onsider that neither Pope nor Council are on a level with the 
■Apostles. To the Apostles the whole revelation was ^iven, by the 
Church it is transmitted ; no simple new truth has been given to us 
since St. John's death; the one ofiice of the Church is to guard 
•that noble deposit" of truth, as St. Paul speaks to Timothy, which 
iJie Apostles bequeathed to her, in its fulness and integrity. Hence 
Jie infallibility of the Apostles was of a far more positive and wide 
:haracter than that needed by and granted to the Church. We call 
:t, in the case of the Apostles, inspiration ; in the case of the Church 
issislcntia. 

course there is a sense in the word "inspiration'' in which it ia 
non to all members of the Church, and therefore especially to 
its Bishops, and still more directly to its rulers, when solemnly called 
together in Council, after much prayer, throughout Christendom, 
and in a frame of mind especially serious and earnest by reason of 
Ihework they have in hand. The Paraclete certainly is ever with 
them, and more effectively in a Council, as being, " in Spiritu Sancto 
congregata;" but I speak of the special and promised aid necessaiy 
Ifor their fidelity to apostolic teaching ; and, in order to secure this 
5dclity, no inward gift of infallibility is needed, such as the Apostles 
no direct suggestion of divine truth, but simply an external 
guardianship, keeping them otT from error (as a man's Guardian An- 
fel, without enabling him to walk, might, on a night journey, keep 
lim from pitfalls in his way), a guardianship saving them, as fir as 
heir ultimate decisions are concerned, from the effects of their in- 
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herent infirmities, from any chance of extravagance, of confusion of 
thought, of collision with former decisions, or with Scripture, whidl 
in seasons of excitement might reasonably be feared. 

" Never," says Perrone, " have Catholics taught that the gift of 
infalibillity is Riven by God.to the Church after the manner of inspira- 
tion."— t. 2, p. 253. Again; "[Human] media of arriving at the 
truth are excluded neither by a Council's nor by a Pope's infallibility, 
for God has promised it, not by way of an infuse" or habitual " gift, 
but by the way of assisU-ntia." — ibiil. p. 541. 

But since the process of defining truth is human, it is open to 
the chance of error; what Providence has guaranteed is only this, 
that there should be no error in the final step, in the resulting defini- 
tion or dogma. 

7. Accordingly, all that a'Council, and all that the Pope, is in- 
fallible in, is the direct answer to the special question which he 
happens to be considering; his prerogative does not extend beyond 
a power, when in his Cathedra, of giving that very answer truly. 
"Nothing," says Perron, "but the objects of dogm-dtic definitions 
of Councils are immutable, for in these are Councils infallible, not io 
■ their reasons," etc, — cbid. 

S. This rule is so . strictly to be observed, that though dogmatic 
statements are made from time to time in a Pope's Apostolic Letters, 
etc., yet they are not accounted to be exercises' of his infallibility if 
they are said onl^' obiter — by the way, and without direct intention 
to define. A striking instance of this s'lna qua non condition is 
afforded by Nicholas I., who, in a letter to the Bulgarians, spoke as 
if baptism were valid, when administered simply in our Lord's 
Name, without distinct mention of the Three Persons; but he is not 
teaching and speaking e.x cathedra, because no question on this mat- 
ter was in any sense the occasion of his writing. The question 
asked of him was concerning the mj«ij/er of baptism— viz., whether 
a Jew or Pagan could validly baptize; in answering ia the affirma- 
tive, he added obiter, as a private doctor, says Bellarmine, " that the 
baptism was valid, whether administered in the name of the three 
Persons or in the name of Christ only." [de Rom. Pont., iv. 12.) 

9. Another limitation is given in Pope Pius"s own conditions set 
down in the Pastor ^terniis, for the exercise of infallibihty : viz., 
the proposition defined will be without any claim to be considered 
binding on the belief of Catholics, unless it is referable to the Apos- 
tolic depositum, through the channel either of Scripture or Tradition; 
and, though the Pope is the judge whether it is so referable or not, 
yet the necessity of his professing to abide by this reference is in 
itself a certain limitation of his dogmatic action, A Protestant wiU 
object indeed that, after his distinctly asserting that the Immaculate 
Conception and the Papal Infallibility are in Scripture and Tradition, 
this safeguard against erroneous definitions is not worth much, nor 
do J say that it is one of the most effective; butanyhow,in conse- 
quence of it, no Pope any more than a Council, could, for instance, 
introduce Ignatius's Epistles into the Canon of Scripture ; — and as 
to his dogmatic condemnation of particular books, which, of course. 



le foreign to the dcposltuin, I would say, that, as to their false doc- 
rine there can be no difficulty in condemning that by means of that 
Apostolic deposit ; not sUrely in his condemning the very wording, 
1 which they convey it, when the subject is carefully considered, 
'or the Pope's condemning the language, for instance, of Janaenius 

I parallel act to the Church's receiving the word "Consubstan- 
iaV and if a Council and the Pope were not infallible so far in 
ir judgment of language, neither the Pope nor Council could draw 
Ip a dogmatic definition at a,il, for the right exercise of words is in- 
volved in the right exercise of thought. 

lo. And in like manner, as regards the precepts concerning moral 
luties, it is not in ever>' such precept that the Pope is infallible. As 
L definition of faith must be drawn from the Apostolic deposHum of 
Joctrine, in order that it may be considered an exercise of infallibility, 
whether in the Pope or a Council, so too a precept of morals, if 
t is to be accepted as dogmatic, must be drawn from the Moral Law, 
hat primary revelation to us from God. 

That is, in the first place, it must relate to things in themselves 
[OOd or evil. If the Pope prescribed lying orrevenge, his command 
vould simply go for nothing, as if he had not issued it, because he 

s no power over the Moral Law. If he forbade his flock to eat , 
iny but vegetable food, or to dress in a particular fashion, ques- 
ions of decency or modesty not coming into the question, he would 
n like manner be going beyond hia province, because such a rule i 
Toes not relate to a matter in itself good or bad. If he gave a pre- 
jept all over the world for the adoption of lotteries instead of tithes 
jr offerings, certainly it would be very hard to prove that he was 
mntradicting the Moral Law, or ruling a practice to be in itself good 
which was in itself evil, There are few persons but would allow 
that it is at least doubtful whether lotteries are abstractedly evil, and 
n a doubtful matter the Pope is to be believed and obeyed. 

However, there are other conditions besides this, necessary for the 
ixercise of Papal infallibility in moral subjects: for instance, his 
definition must relate lo things necessary for salvation. No one 
would so speak of lotteries, nor of a particular dress, or of a particu- 
lar kind of food ; such precepts, then, did he make them, would be 
simply external to the range of his prerogative. 

And again, his infallibility in consequence is not called into 
exercise, unless be speaks to the whole world ; for, if his precepts in 
order to be dogmatic, must enjoin what is necessary to salvation, 
ihey must be necessary for all men. Accordingly orders which issue 
From him for the observance of particular countries, or political or 
religious classes, have no claim to be the utterances of his infallibility. 
3f he enjoins upon the hierarchy of Ireland to withstand mixed edu- 
cation, this is no exercise of bis infallibility. 

It may be added that the field of morals contains so little that is 
unknown and unexplored, in contrast with revelation and doctrinal 
fact, which form the domain of faith, that it is difficult to say what 
portions of moral teaching in the course of 1800 years actually have 
proceeded from the Pope, or from the Church, or where to look for 



Buch. Nearly all ihal either oracle has done in this respect, has been 
to condemn such propositions as, in a moral point of view, are false, 
or dangerous, or rash ; and these condemnations, besides being such 
as, in fact, will be found to command the assent of most men, as soon 
as heard, do not necessarily go so far as to present any positive state- 
ments for universal acceptance. 

II. With the mention of condemned propositions I am brought to 
another and large consideration, which is one of the best illustrations 
that 1 can give of that principle of minimizing bo necessary, as I 
think, for a wise and cautious theology; at the same time I cannot 
insist upon it in the connexion .into which I am going to introduce it, 
without submitting myself to the correction of divines more learned 
than I can pretend to be myself. 

The infallibility, whether of the Church or of the Pope, acts prin- 
cipally of solely in two channels, in direct statements of truth, and in 
the condemnation of error. The former takes the shape of doctrinal 
definitions, the latter stij;malises propositions as heretical, next to 
heresy, erroneous and the like. In each case the Church, as guided 
by her Divine Master, has made provision for weighing as lightly as 
possible on the faith and conscience of her children. 

As to the condemnation of propositions, all she tells us is, that the 
thesis condemned when taken as a whole, or, again, when viewed in 
its contest, is heretical, or blasphemous, or impious, or whatever 
other epithet she affixes to it. We have only to trust her so far as to 
allow ourselves to be warned against the thesis, or the work con-' 
taining it. Theologians employ themselves in determining what 
precisely it is that is condemned in that thesis or treatise; and 
doubtless in most cases they do so with success ; but that determi- 
nation is not defide ; all that is of faith is that there is in that thesis 
itself, which is noted, heresy or error, or other peccant matter, as l' 
case may he, such that tlie censure is a peremptory command to 
theologians, preachers, students, and all other whom it concerns, to 
keep clear of it. But so light is this obligation, that instances 
frequently occur, when it is successfully maintained by some new 
writer, that the Pope's act does not imply what it has seemed to 
imply, and questions which seemed to be closed, are after a courss 
of year.s re-opened. In discussions such as these, there is a real 
exercise of private judgment, and an allowable one; the act of faith 
whiL'h cannot be superseded or trifled with, being, I repeat, the un- 
reserved acceptance that the thesis in question is heretical, or 
erroneous in faith, etc., as the Pope or the Church has spoken of it. 

In these cases, which in a true sense may be called the Pope's 
negalive enunciations, the opportunity of a legitimate minimising 
lies in the intensely concrete character of the matters condemned ; 
in his affirmative enunciations a like opportunity is afforded by their 
being more or less abstract. Indeed, excepting such as relate to 
persons, that is, to the I'rinity in Unity, the Blessed Virgin, the 
Saints, and the like, all the dogmas of Pope or of Council are but 
general, and so far, in consequence, admit of exceptions in their 
actual application, — these exceptions being determined either by 
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pber authoritative utterances, or by the scratinizing vigilance, 
IcuteneBB, or subtlety of the Schola Theologortim, 
[ One of the most remarkable instances of what I am insisting on 
b found in a dogma, which no Catholic can ever think of disputing, 
8., that " Out of the Church, and out of the faith, is no salva- 
Not to go to Scripture, it is the doctrine of St. Ignatius, St. 
Irenseus, St. Cyprian, in the first three centuries, as of St. Augus- 
me and his contemporaries in the fourth and fifth. It can never be 
atherthan an elementary truth of Christianity; and the present Pope 
! proclaimed it as all Popes, doctors, and bishops before Him, 
But that truth has two aspects, according as the force of the nega- 
Ijve falls upon the "Church" or upon the "salvation," The main 
is, that there is no other communion or so-called Church, but 
B Catholic, in which are stored the promises, the sacraments, and 
^her means of salvation; the other and derived sense is, that no 
e can be saved who is not in that one and only Church. But it 
Bpes not follow, because fliere is no Church but one which has the 
Evangehcal gifts and privileges to bestow, that therefore no one can 
! saved without the tntervenrion of that one Church. Anglicans 
ppiite understand this distinction ; for, on one hard, their Article 
Ktys: " They are to he had accursed (anathematizandi) that presume 
bo say that every man shall be saved by (in) the law or sect which he 
professeth, so that he be diligent to frame his life according to that 
taw and the light ol nature ;" while on the other hand they speak of 
'ind hold the doctrine of the ■' uncovenanted mercies of God." The 
latter doctrine in its Catholic form is the doctrine oi invincible , 
Ignorance — or, that it is possible to belong to the soul of the Church 
Vithout belonging to the body; and, at the end of iSoo years, it 
has been formally and authoritatively put forward by the present 
Vope (the first Pope, I suppose, who has done so), on the verj' same 
on which he has repeated the fundamental principle of e^- 
blusive salvation itself. It is to the purpose here to quote his words ; 
r in the course of his Encyclical, addressed to the Bishops 
F Italy, under date of August lo. 1863 : 
' ]Vf and you know, that those who lie under invincible ignorance 
fcs regards our most Holy Religion, and who. diligently observing 
Rhe natural law, and its precejits, which are engraven byGod on the 
%earts of all, and prepared to obey God, lead a good and upright life, 
pire able, by the operarion of the power of divine light and grace, 
o obtain eternal life."* 
Who would at first sight gather from the wording of so forcible a 
Kunivcrsal, that an exception to its operation, such as this, so dis- 
tinct, and, for what we know, so very wide, was consistent with 
"ding it ? 

Another instance of a similar kind is the general acceptance in 
the Latin Church, since the time of St. Augustine, of the doctrine 

* Tbe Pope speaks more forclb!;' !til1 in an earlier Ail<M:uliaii. Aflar mentioning 
'~c)ble ignorance' he adds : — " Qois lantum aibi airogel, at hajiumodi icnorantia? 

pare limhes qucal. juxta poptilonini, re^onum, ingenionim, aliaruRique rernm 

nrnltarom ralioncni el vnrielalem ?— D(c. g, 1B54. 



of absolute predestination, as instanced in ihe teaching of other 
great saints beside him, such as St. Fulgentius, St. Prosper, St. 
Gregory, St. Thomas, and St. Buonaventure. Yet in the last 
centuries a great explanation and modification of this doctrine has 
been effected by the efforts of the Jesuit School, which have issued 
in the reception of a distinction between predestination to grace 
and predestination to glory ; and a consequent admission of the 
principle that, though our own works do not avail for bringing us 
into a state of salvation on earth, they do avail, when in that state 
of salvation or grace, for our attainment of eternal glory in heaven. 
Two saints of late centuries, St. Francis de Sales and St. Alfonso, 
seem to have professed this less rigid opinion, which is now the 
more common doctrine of the day. 

Another instance is supplied by the Papal decisions concerning 
Usury. Pope Clement V., in the Council of Vienne, declares, "If 
any one shall have fallen into the error of pertinaciously presuming 
to affirm that usury is no sin, we determine that he is to be punished 
as a heretic," However, in the year 1831 the Sacred Panitenfiaria 
answered an inquiry on the subject, to the effect that the Holy See 
suspended its decision on the point, and that a confessor who allowed 
of usury was not to be disturbed, " non esse inquietandum." Here 
again a double aspect seems to have been realized of the idea in- 
tended by the word usury. 

To show how natural this process of partial and gradually deve- 
loped teaching is, we may reler to the apparent contradiction of 
Eellarraine, who says " the Pope, whether he can err or not, is to 
be obeyed by all the faithful," (Rom. Pont. iv. 2), yet, as I have 
quoted him above, p. 52-53, sets down (ii. 29) cases in which he is 
not to be obeyed. An illustration may be given in political history 
in the discussions which took place years ago as to the force of the 
Sovereign's Coronation Oath to uphold the Established Church. 
The words were large and general, and seemed to preclude any act 
on his part to the prejudice of the Establishment ; but lawyers suc- 
ceeded at length in making a distinction between the legislative and 
executive action of the Crown, which is now generally accepted. 

These instances out of many similar are sufficient to show what. 
caution is to be observed, on the part of private and unauthorized 
persons, in imposing upon the consciences of others any interpreta- 
tion of dogmatic enunciations which is beyond the legitimate sense of 
the words, inconsistent with the principle that all general rules have 
exceptions, and unrecognized by the Theological Schola. 

12. From these various considerations it follows, that Papal and 
Synodal definitions, obhgatory on our faith, are of rare occurrence; 
and this is confessed by all sober theologians. Father O'Reilly, for 
instance, of Dublin, one of the first theologians of the day says : — 

"The Papal Infallibility is comparatively seldom brought into 
action. I am very far trom denying that the Vicar of Christ is 
largely assisted by God in the fulfilment of his sublime office, that 
he receives great light and strength to do well the great work en- 
trusted to him and imposed on him, that he is continually guided 



3tn above in the government of the Catholic Church. But this is 
)t the meaning of Infallibility. . , , What is the use of dragging in 
e Infallibility in connection with Papal acts with which it has 
)thing to do ? Papal acts, which are very good and very holy, and 
ititled to all respect and obedience, acts in which the Pontiff is 
immonly not mistaken, but in which he could be mistaken and still 
main infallible in the only sense in which he has been declared to 
le so." (The Irish montkly, vol. ii. No. lo, i874.« 
This great authority goes on to disclaim any desire to minimize, 
It there is, I hope, no real difference between us here. He, I am 
;re, would sanction me in my repugnance to impose upon the faith 
' others more than what the Church distinctly claims of them : and 
should follow him in thinking it a more scriptural, Christian, duti- 
I, happy frame of mind, to be easy, than to be difficult, of belief, 
iiave already spoken of that uncatholic spirit, which starts with a 
Tidg'ing faith in the word of the Church, and determines to hold 
(thing but what it is, as if by demonstration, compelled to believe. 
D be a true Catholic a man must have a generous loyalty towards "' 
desiastical authority, and accept what is taught him with what is 
lied ihepietns fidei, and only such a tone of mind has a claim, and 
certainly has a claim, to be met and to be handled with a wise and 
intle minimism. Still the fact remains, that there has been of late 
lars, a fierce and intolerant temper abroad, which scorns and virtu- 
ly tramples on the little ones of Christ, 
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1 end with an extract from the Pastoral of the Swiss Bishops, a 
iBtoral which has received the Pope's approbation: 
" It in no way depends upon the caprice of the Pope, or upon his 
lod pleasure, to make such and such a doctrine, the object of a dog- 
latio definition. He is tied up and limited to the divine revelation, 
id to the truths which that revelation contains. He is tied up aijd 
mited by the Creeds, already in existence, and by the preceding 
sfinitions of the Church. He is tied up and limited by the divine 
and by the constitution of the Church. Lastly, he is tied up 
limited by that doctrine, divinely revealed, which affirms that 
Dngside religious society there is civil society, that alongside the 
cclesiastical Hierarchy there is the power of temporal Magistrates, 
ivested in their own domain with a full sovereignty, and to whom 
i owe obedience in conscience, and respect in all things morally 
emitted, and belonging to the domain of civil society." 




I have now said all that I consider necessary in order to fulfil the 
task which I have undertaken, a task very painful to me and ungra- 
cious. I account it a great misfortune, that my last words as they 
are likely to be, should be devoted to a controversy with one whom I 
have always so much respected and admired. But I should not have 
been satisfied with myself, if I had not responded to the call made 
upon me from such various quarters, to the opportunity at last given 
me of breaking a long silence on subjects deeply interesting to me, 
and to the demands of my own honour. 

The main point of Mr. Gladstone's charge against us, is that in 
1S70, after a series of preparatory acts, a great change and irreversible 
was effected in the political attitude of the Church by the third and 
fourth chapters of the Vatican Pastor ^ienius, a change which no 
State or statesmen can aSbrd to pass over. Of this cardinal assertion 
I consider he has given no proof at all ; and my object throughout 
the foregoing pages has been to make this clear. The Pope's infallU 
l/ bility indeed, and his supreme authority have in the Vatican capita 
been declared matters of faith ; but his prerogative of infallibility lies 
in matters speculative, and his prerogative of authority in no infalli- 
bility, in laws, commands or measures. His infallibility bears upon, 
the domain of thdught, not directly of action, and while it may fairly 
exercise the theologian, philosopher or man of science, it scarcely 
concerns the politician. Moreover, whether the recognition of his 
infalhbility in doctrine will increase his actual power over the faith 
V of Catholics, remains to be seen, and must be determined by the 
event; for there are gifts too large and too fearful to be handled 
freely. Mr. Gladstone seems to feel this, and therefore insists upon 
the increase made by the Vatican definition in the Pope's authority. 
^/But there is no real increase; he has for centuries upon centuries 
■ had and used that authority, which the definition now declares ever 
to have belonged to him. Before the Council there was the rule of 
obedience, and there were exceptions to the rule ; and since the 
Council the rule remains, and with it the possibility of exceptions. 

It may be objected that a representatisn such as this, is negatived 
by' the universal sentiment which testifies to the formidable effective- 
ness of the Vatican decrees, and to the Pope's intention that they 
should be effective; that it is the boast of some Catholics and 
the reproach levelled against us by all Protestants, that the Catholic 
Church has now become beyond mistake a despotic aggressive 
,, Papacy, in which freedom of thought and action is utterly extin- 
' guished. But I do not allow this alleged unanimous testimony to 
exist. Of course Prince Bismarck and other statesmen such as Mr. 
Gladstone, rest their opposition to Pope Pius on the political ground ; 
but the Old Catholic movement is based, not upon politics, but upon 
theology, and Dr. Dollinger has more than once, I believe, declared 
his .disapprobation of the Prussian acts against the Pope, while 
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father Hyacinth has quarelled with the anti-Catholic poUtica of 
" ra. The French, indeed, have shown their sense of the politi- 
cal support which the Holy Father's name and influence would bring 
to their country; but does any one suppose that they expect to derive 
support definitely from the Vatican decrees, and not rather from the 
prestige of that venerable authority, which those decrees have 
bather lowered than otherwise in the ej'es of the world ? So again 
Mbe Legitimists and Carlists in France and Spain doubtless wish to 
■(Bsociate themselves with Rome; but where and how have they sig- 
Hnfied that they can turn to proiit the special dogma of the Pope's 
^mfallibility, and would not have been better pleased to be rid of the 
^Hpntroversy which it has occasioned? In fact, instead of there being 
^■universal impression that the proclamation of his infallibility and 
^Bjpreme authority has strengthened the Pope's secular position in 
^Europe, there is room for suspecting that some of the pohticians of 
Hbe day (I do not mean Mr, Gladstone), were not sorry that the 
^Bltramontane party was successful at the Council in their prosecu- 
Bfon of an object which those politicians considered to be favourable 
^B the interests of the Civil power. There is certainly some plausi- 
Hility in the view, that it is not the " Curia Romana," as Mr. Glad- 
HKone considers, or the "Jesuits," who are the "astute" party, but 
Bhat rather they are themselves victims of the astuteness of secular 
Statesmen . 

■ The recognition, which I am here implying, of the existence of 
P[partieB in the Church, reminds me of what, while I have been writ- 

I ing these pages, I have allalong felt would be at once the /jn'j/fa/aeie 
• and also the most telling criticism upon me. It will be said that 
Uhere are very considerable differences in argument and opinion be- 
Kween me and others who have replied to Mr. Gladstone, and I shall 
■be taunted with the evident break-down, thereby made manifest, of 
Hiat topic of glorification so commonly in the mouths of Catholics, 
Hiat they are all of one way of thinking, while Protestants are all at 
Hrariance with each other; and by that very variation of opinion, can 
Hiave no ground of certainty severally in their own. 

■ This is a showy and serviceable retort in controversy ; but it is 
■nothing more. First, as regards the arguments which Catholics 
Blse, it has to be considered whether they are really incompatible with 
B^a ch other ; if they are not, then surely it is generally granted, by 
K'rotestants as well as Catholics, that two distinct arguments for the 
Bame conclusion, instead of invalidating that conclusion, actually 
fctrengthen it. And next, supposing the difference to be one of con- 
clusions themselves, then it must be considered whether the diEfer- 
Ktice relates to a matter of faith or to a matfer of opinion. If a mat- 
Ker of faith is in question, I grant there ought to be absolute agree- 
Bnent, or, rather, 1 maintain that there is ; I mean to say, th; 
Knly one out of the statements put forth can be true, and that the 
pother statements will be at once withdrawn by their authors, by 

virtue of their being Catholics, as soon as they learn by good autho- 
rity that they are erroneous. But if the differences which I have 
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supposed are only in theological opinion, ttiey do but show that after 
all private judgment is not so utterly unknown among Catholics and 
in Catholic Schools, as Protestants are desirous to establish. 

I have written on the subject at some length in Lectures which I 
published many years ago, but, it would appear, with little practical 
effect upon those for whom they were intended. " Left to himself," 
^ I say, " each Catholic likes and would maintain his own opinion and 
his private judgment just as much as a Protestant ; and he has it 
and he maintains it, just so far as the Church does not, by the 
authority of Revelation, supersede it. The very moment the Church 
ceases to speak, at the very point at which she, that is, God who 
speaks by her, circumscribes her range of teaching, then private 
judgment of necessity starts up ; there is nothing to hinder it. . . 
J A Catholic sacrifices his opinion to the Word of God, declared 
through His Church ; but from the nature of the case, there is noth- 
ing to hinder him having his own opinion and expressing it, when- 
ever, and so far as, the Church, the oracle of Revelation, does not 
speak." • 

In saying this, it must not be supposed that I am denying what 19 
called the pietas fidei, that is, a sense of the great probability of the 
truth of enunciations made by the Church, which are not formally 
and actually to be considered as the '• Word of God," Doubtless it 
is our duty to check many a speculation, or at least many an utter- 
ance, even though we are not bound to condemn it as contrary to 
religious truth. But, after all, the field of religious thought which 
the duty of faith occupies, is such indeed compared with that which 
is open to our free, though of course to our reverent and conscien- 
tious speculation. 

I draw from these remarks two conclusions; first as regards 
Protestants, — Mr. Gladstone should not on the one hand declaim 
against OS as having "no mental freedom," if the periodical press 
" on the other hand is to mock us us admitting a liberty of private 
judgment, purely Protestant. We surely are not open to contra- 
dictory imputations. Every note of triumph over the differences 
which mark our answers to Mr, Gladstone is a distinct admission 
that we do not deserve his injurious reproach that we are captives 
and slaves of the Pope. 

Secondly, for the benefit of some Catholics, I would observe that, 
while I acknowledge one Pope fure d'lvino, I acknowledge no other, 
and that I think it a usurpation, too wicked to be comfortably dwelt 
upon, when individuals use their own private judgment, in the dis- 
cussion of religious questions, not simply ■' abundare in suo sensu," 
but for the purpose of anathematizing the private judgment of 
others. 

I say there is only one Oracle of God. the Holy Catholic Chuich 
and the Pope as her head. To her teaching I have ever desired aU 
my thoughts, all my words to be conformed j to her judgment I 

* yidt " Diffictdties leh by fj^aci.'ax.' Lntim X. 
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ibmit what I have ever written, not only as regards its truth, but 
s to its prudence, its suitableness, and its expedience. I think I 
have not pursued any end of my own in anything that I have pub- 
lished, but I know well, that in matters not of faith, I may have 
spoken when 1 ought to have been silent. 

And now, my dear Duke, I release you from this long discussion, 
and in concluding, beg you to accept the best Christmas wishes and 
prayers for your present and future, from 

Your affectionate Friend and Servant, 

JOHN HENRY NEWMAN. 



The Obatorv, December 27, 1874. 



